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PREFACE

Shah Muhammad Tsmail  wi .., the author of Tagwiyar-ul-fndn
was the solitary son of Shah Abdul-Ghani wi .-, , the grundson
of Shah Waliullah Muhaddith Dehlawi wi ., , and the nephew
of Shah Abdul Aziz Muhaddith w.., , Shah Rafiuddin
Muhaddith i s, and Shah Abdul-Cadir Muhaddith w -, . In
the vast Indian subcontinent, no one else other than Shah lsmail
perhaps enjoys such a high and respectable pedigree in terms of
knowledge and grace, teaching and instructing, writing and
compiling, lecturing and prompting guidance, reinvigoraling and
rencwing the teachings of religion, reviving Tslan and reforming
the Ummah. Very fow people may have had a privilege of
getting such a rich and spectacular heritage. Shah Ismail
Shibeed w s, not only lived up to the great reputation and
enormuty ol'his legacy, but he practically furthered its splendour
manifold times and added lustre to it

According to an authentic source, Shah Ismail wi w-, was bom
en 12th Rabi‘ul-Awwal 1193 H {comesponding to 26th April
VF79 (). It means that he was almost seven vears older than his
religious preceptor and mentor, the Amir-ul-Miuminin (the head
of the helievers) Saiyid Ahmad Barailawi w w-,. The name of
his mother was Bibi Fatimah w ..,

W Mir Shahamat Ali, in the preface of his English translation of "Torgwiyei-
wi-Tmdn, hag mentioned his date of hirth as 2¥th of Shewwal 1195 H. And
has stated his mother's name as Fadeelat-un-Misa (deughter of Moulvi
Adauddin Phulti). His maternal ancestory wndoubtedly belonged to Phulat
and his sister Bibi Rugaive’s fist marriage to his matemal cousin Moulvi
Kamaloddin did take place in Phulat itself, but the auwthcntic statement
regarding his datc of birth and the name of his mother is the one which is
reconded in the text. Wedo not know shaut the source of his reference. He
has mentioned several other things in his biography which are incorrect.
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Education & training:

Shah Sahils attained his preliminary education from his csleemed
father. At the tender age of eight, he hud memorized the Noble
Qurian. On I6th of Rajub 1203 H (12th April 1789 G), Shah
Abdul Ghani i w, passcd away while Shah Shaheed was only
L0 years old, Each of his three paternal uncles (Shah Abdul-Aziz
2 ey Shal Ratiuddin o wa, and Shah Abdul-Qadir w ..} were
cqually keen to affectionately take charpe of upbringing their
hereaved nephew. but this responsibility was furmally
shouldered by Shati Abdul-Qadir wu w-, who himself had only
one daughter, He is (he one who taught the text books to Shah
famail s, He attained a degree of profictency in ull ithe

prescribed subjects which were then in vogue and which were
considercd to be the highest standard of education onc could

possibly securc those days. He secured a degree of completion
in the siudies of dhadith from Shah Abdul-Aziz w .., and thys
he vompleted his education  while he was about 15 or 16 years
old,

Acvcording to Sir Saiyid Ahmad Khan, he was so much over-
confident in the very bepginning stage of his studics (hat he
wollld never remember as to where the lesson would really start,
Sometimes he wonld start reading the text which immediately
foliowed his present lesson. Whenever Shah Ahdul-Qadir
interrupted hitn such as to remind him of his actua lesson, he
would answer that he avoided it since it was loo easy for him,
and whenever Shah Abdul-Qadir would ask him any question
concerning the portien which he had skipped, he would start
delivering such an eloquent lecture aboul it that the people
around him would be laken aback by surprisc. Sometimes he
would start his lesson preceeding the one which he is supposed
to read and when Shah Ahdul-Qadir brought his attention 1o it,
he would express such doubts that even an accomplished
instructor like him would have to pay a special attention in
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responding 1o his querries.

His extracvdinary intelligence became renowned far and widc,
After he had complcted his formal studics, people would put
direct querries to him cven while he was walking on the road
simply 1o examine him, keeping in mind the fact that so long as
he did not have a book in his hand, e would not be able to give
satisfactory answers to their querries. RBut Shah Ismail would
unhesitalingly start lecturing them and provide such a delailed
answer to their querries that they would be ultimately put w
shame on their boldoess.

Maulana Muhammad Khan Alam Madrasi has written on the
authority  of  Maulans Saiyid Muhammad Ali Rampuri’s
statement  Lhat Shah Shaheed was a scholar of a very deep,
profound, and authentic knowledge and had memorized the
Noble Qur’dn by heart. He had thirty thousand Ahadith on the
tip of his 1ongue.

Saiyid Sahil’s (e anws ) Bai‘a (pledge):

Fventhough Shah Shaheed’s fame in terms of his lsaming and
wisdom had travelled Lar and wide, but he was a man of a rather
carvitee disposition, which mcans that he had not adopted an
oceupalion on 4 permanent basis, the reasen of which counld
possibly be that the activities which were practiscd by his family
members, might have been inadequalely suited for the reforming
purpose gecording te his viewpoint, while he had no other new
activily m  his frame of mind. Or it confd be that he would have
had set his heart on a cerfain course of action and was only
walting in search of companions and fellows.

In 1234 H (1819 G) Amirwel-Muminin {(\he head of the helievers)
Saiyid Ahmad Barailawy . ., abandoned the company of
Nawab Amir Khan, the ruler of Tounk, proceeded to Delhi from
Rajputana and took residence in Akbar Abadi Mosque. The first
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to take a pledge of allegiance on his hand was Maulana
Muhammad Yusuf Phulti, who was presumably a prandson of
Shah AhluMah, a brother of Shah Waliullah w1 w... The second
peraon lo take such a pledge on his blessed hand was Maulana
Abdul-Hai  wi ws, (the son-in-law of Shah Abdul-Aziz i o)) and
finally it was Shah Shahecd whe ook a pledge on his hand.
Unee he did it, his life underwent a 1olal iransformation. He
became  obsessed with the task of reformation and guidance day
and night. On cvery Tuesday and Friday, he regularly delivered
4 religious lecture in Shahi Masjid (Royal Mosgue). Sir Saiyid
says n one of his writings that the people came to the Friday
praycrs i such a huge number, as if they throng the mosques for
the “Fid prayers in the lorm of a massive and thundering crowd,
Their number was phenonmienol and innumerable. The method of
his scrmonising was so pleasing that whatever he said, got
ingratiated in the hearts of the people and they imbibed 1t (o the
core. Fven if it mvolved a svayg or a controversial point the same
wias cleared away during the course of his sermon. Revival of
Sunnah  and  deterting  Shirk  {polytheisim) and  Bid oh
(innovations) were the special subjects of his religious lectures.
This was the timc when the mission of the revival of religion
commenced in full swing with all its might. This was the cra
abour which Maulana Abul-Kalam Azad (. ...,) notes the
following remarks in his bock Tadhfirah:

"The secrets of (the mission o) Da ‘wah (i.e. call to Islam} and
reformation of Umimah that were buried in the mins of Old
Delhi and the hovels and shanties of Kotla, were now being
revived thanks (o the imvelvement of the reigning sovereign,
which cansed a wave of constemation in the markets of
Shahjahanabad and an uproar on the stairs of Jami* Masjid by
this great and distinguished person. Not only that, the news
transcended the boundaries of the Indian subcontinent but had
it's repercussions far and wide, The things which the great and
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renowned personalities of their time would not dare to express
even inside the closed rooms, were now being suid, heard and
practised in the open without reserve and the blood of
martyrdom was indenting its indelible imprints and inscribing its
redoubtable saga in the annals of the worlid histery.”

The pilgrimage jonrney:

In Shawwil 1236 (July 1821 (), Saiyid Ahmad i . intended
lo perform Haji. Taking into account the possibility of death
during a sca-journey, many scholars had proncunced (heir
Judgements to the eflect that the performance of Haji is no
longer to be considered of an obligatory nature. Some people
cven went to the extent of sayinpg that acvording to the
contmandment of the Gur’inic verse:

[ . A [ R
LR LEG
“And not throw yourselves into destruction”

The purpose of Ifaji is nothing bul (he Jisobedience of Allah
(may Allah [urbid'y. One of the methods which could be
employed to checkmate this evil trend was through ong’s
writings, verbal preachings, and therefore Saivid Sahib, Shah
lamail wow-,, Mauolana Abdul-Hai w.., Shah Abdul-Aziz w e,
and the riphteous scholars did not leave any stone unturncd in
regard to this obligation of theirs. Another method was to
subject the atmosphere of this vast country to the barrage of a
postive publicity in regard to the performance of Hgjj by taking
a practical coursc of action in order to aweken and revive the
public fervour interest and enthusiasm in it. Saiyid Ahmad w .,
was 4 man of determination and courage, who undoubtedly
actegd upon the second method also, the most surprising part of it
being that he direcled an open invitation for Haji to all the
Muslims of the country. He made a common declaration to the
effect that everybody should be prepared to perform the
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pilgrimage whether or not he has sufficient funds available with
him for the journey. Ile took it wpon himself to shoulder a
comprehensive responsibility for everybody’s Hajj, He not only
preserved the obligalory nature of Hajf in its original form in the
minds of people but also practically demonstrated (o them that
this obligation may be petformed at ease, provided one should
be determined to perform it as a Divinge commandment with the
intention of a true and sincere Muslim,

Therefore, it followed that Saiyid Ahmad proceeded 1o perform
Hajf with a caravan consisting of seven hundred and fiily
Muslims. He was alse accompanied by Shah Shazheed, his
esteemed mather, and his sister. They rented ten ships, ussigned
an Amir to each ship to look aflcr the affairs of the pilprims
travelling aboard them and commenced their journey from
Calcutta. After the completion of their Hajj and having visited
all the sacred places, they came back in Sha‘ban 1239 H (April
824 G} During this journzy, Shab lsmail w w,was appointed
as an Amir over a group of people travelling aboard vne of the
ships,

Iovitation to Jihad:

Upon his return from the pilgrimage, Shah Shaheed i,
dedicated himself wholcheartedly for the solc purpuse of
inviting people to Jihad as per the instructions of his religious
preceptor. 5ir Saivid in one of his writings says:

“According to the instructions of his chict, leader of the virtuous
ones and preceptor of the path of guidance, he adopted such a
style ol speech and sermonising that it mainly elaborated on the
details and cxplanalions concerning Jihad in Allah’s course to
such an extent that the bumishing effact of his speeches made
the inner conscience of Muslis clean and immaculalc like a
mirror, He became so much involved and dedicated to this cause
of righteousness that everybedy was involuntarily intrigued with
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a tonging that his life be sacriticed [or this esteemed cause of
virtuosity and his whole self be exerted [ur the upliftment of
religion of Prophet Muhammad ., qe o "

Migratinn:

He spent more or less one year and nine months in the task of
his invitations to Jifed. When different groups of Mujahidin
were fommed at different places, it was decided after due
exchange of thoughts and deliberations that Jikgd should be
commenced starting from the fontier region where the Sikh
government o tw Punjab had started committing AgETESSIoNs.
On 7th Jumada-al-Ukhra 1241 H (17th Junuary 1826 G, Shah
Shaheud o e commenced his migration un his way to S,
Then he was accompanied by only 500 or 600 people. It was
decided that once they reached the prescribed centre, they would
first run an appraisal on the prevalent circumstances and then
the remaining groups would be called in. During this journey,
Shah Shahced was bearing a  special responsibility of the
administrative matlers in general as well as being a flag-bearer
of the targets concerning the mission of propagaling Islam.

This group commenced its journey from Rai Buraili and went all
the way v DPeshawar via Bundhail Khand, Gwallior, Tonk,
Ajmer, the descrl of Marwar, Umar Ko, Hyderahad ({Sind),
Shikarpur, Quetta, Qandhar, Ghazni and Kabul, [t was about
three thousand miles jowmney comprising searing deserts where
there was no trace of water for miles and miles, bi g and mighty
rivers, intractable mountains as well as frosty landscape. 1t took
ten months to cover all this distance.

Jiftad:

Jihad with sword (i.e. the armed struggle) commenced on the
20th of Jumada-al-dla 1242 H (20tk December 1826 (3}. The
following is a brief account of his most specific and salient
accomplishments:
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It s only due to his efforts that the people of the frontier
region pgave the pledge of allegiance on the hands of Saiyid
Sahib concerning Jikad. Most of the deliberations which
were conducted with the religious scholars and the elderly
in the frontier region, were initiated by Shah Shaheed.

He 1s the une who erganised the matters conceming Jihad
in the district of Hazara. Even though he had ouly ten or
eleven Mujdhidin in the batlle of Shankiyari at his
command, yet he convincingly vanquished over a fairly
huge lepion ol Sikh army by displaying a feat of
extraordinary perscverance and steadfastness. During the
course of this battle, Shah Shahecd's robe got perforated
with bullets and one of his fingers got bruised by a pun-
shot, Tater he would point to his finger in a good humour
and jocularly remark (by playing a pun on words) “This is
my finger of martyrdom.” (This very expression, witha
twist of the l[inguistic pun, would also mean, “This is my
finger of witnessing that there 15 no one worthy of being
worshipped except Allah and Muhammad o, we v ..

It 15 vnly due to his efforts that the people were propared w
take an oath ol allegiance in regard to the observance of
Shari‘ah in their day-to-day lives and the people of the
Irontier region enjoyed the blessings and bounlies of a
sovernroent based on the principles of Tslamic law,

It was under his leadership that the proavnent victorics wery
achieved in the battlés of Amb, Ashrah, Mardan and Mayar.
Alter the conquest of Peshawar, Saivid Sabib nominated
nonc other than him to conduct negotiations with Sultan
Muhanimad Khan Barak Zai. Due to the recalcitrance of the
opportunistic  elements in Ihe  [rontier region, the
circumstances  therein  got extremely detericraled  and
threateningly adverse and when Saivid Sahib took a
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decision to abandon this centre and procceded to Kashmir
through the intractable and difficult route traversing and
winding through the mountainous landscape, he was also
accompanicd by Shah Shaheed in this journey.

3. During their journey to Kashmir, a battle at Balakot on 24th
Dhil-Qa'dah 1246 H {6th May 1831 G) took place wherein
Satyid Sahib, Shah Shaheed and the majority of Mujdhidin
attained their martyrdom,

A glimpse of his hiography:

A3 lar as we could understand by looking at his biography, Shah
Shahced never liked formalilies in the matters of his day-to-day
living. T!pon being accompanied with Saiyid Ahmad, he became
s much gleeful and carefree within his lowest standard of living
as if he was seated on the throme of an empcror. When he
reached Calcutta while being cnroute to his pilgrimage, the
agent of East india Company, Munshi Aminuddin Ahmad came
to visit him. TDuring his time, he was considered to be one of the
rich and famous personalilies of Caleutta, After meeting Saiyid
Abmad, he enquired of him concerning the whereabouts of Shah
[smail ., Al that very moment, he was walking towards
>atyld Anmad after having alighted from the ship. Ilis clothes
were all besmeared with dirt. When the people beaconcd in his
direction, Munshi Aminuddin was under the impression that he
would have been somc other Ismail. In order to clarify himself
further, he reiterated his question saying, “The person [ am
enquiring about is Shah Tsmail { W w.,) who is the nephow of
Shah Abdul-Aziz {w..-)” When he was told that this very
person is the one he way Jooking for, he was 30 much moved to
observe his simplicity in disposition and informality in manners
that he involuntarily turned emoticmal and burst into tears.

Satyid Ahmad gave a horse to Shah Ismail so that he may use it
ay @ means of transpoct, but whenever he went out to run an
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errand for himself, he made one of his colieagues mount on it
while he himsclf preferred to walk on toot on the plea that so
long as we arc out on & religions mission, the morc we bear the
hardships, the more virtues we shall acerue to our credit.

His farthful attachment to Saiyid Ahmad 15 a renowned fact.
People have spun many a varmn in regard to his attachment with
him. Begardless whelher these stones are true or lalse, there s
no denying the fact that Shal lsmail had a very deep and
extraordinary attachment with Saiyid Ahmad. In spite of all this,
his faith in him never had any bearing on his truthiulness as he
never hesitated to say the right thing. On one occasion, the Amb
Fort, which sheltered Saiyid Ahmad’s family and the other
ladies, was threatened with an imminent danger. Saiyid Ahmad
wrotc a letter to Shah Ismail instructing him to convey the ladies
out to a safe place so that the Mujdhidin do not have to come
across any possible difficulty during the course of their battle.
Shuh Ismail had a notion that the ouster of ladics from there
Swould have an adverse effect on the morals of the people around
them as the same shall be interpreted by them w0 be a
presentiment of a lurking disaster. Therefore, it was conveyed to
Sarvid Ahmad that this getion at this juncture would be anfimely
and hence inadvisable. When 8aiyid Ahmad reiterated his
instructions, Shah [smuil wrote to him in ne vocertain terms that
the compliance with his instructions shall only bharm Muslims
and therefore he alone shall be answerable about it on the Day
of Judgement. Upon hearing this Saiyid Ahmad took his orders
back.

Even though he was nol that old, but a siudy of the events
covering  his last days reveals that his physique had grown -
extremely weak and emaciated as a result of hia being constantly
subjected to the rigourous and labourions work which he kept
rendering for the sake of religion. On one occasion, he
ingistantly made a small cannon mounted on his shoulders in
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erder to awaken the spint of determination among the people,
but his feet started shaking and slaggering about due 1o the
burden. While climbing a mountain, he would start panting
profusely just afler clambering his way up a few stops, but
despitc having been in this cnfeebled condition, it never
happened (ill the last moment that he would cver lag hehind
anyone in taking an active part in a battle or in the matter of
ondertaking 2 journey. He would never even slacken to cover up
twa days journey in one day whenever the same was required of
him, keeping in view the realization of (he desired abjectives of
the war. On several oeeasions, in the Fronlier region, he had to
come to grips with the religious, martial and pulitical problems
of a crucial nature and Shah Tsmail kept resolving them with an
cllortless easc. A famous chrenicle had it that while he was Once
busy in curry-combing a horse, some people enquired o him
concorning some religious matiers, I{e kept curry-combing his
horse while responding to the queries of his intcrlocutors to the
lullest.

Saryid Jafar Ali Nagqwi writes that once he had an opportunity to
be led by him it one of his prayces, In a prayer consisting of twy
Rak'a, he recited the complete “Swrad Bani lsrael® in such a
mystifying and spiritvally enlightening manner that he never
cver derived such a Blisstul and heart-felt pleasure behind any
Imam ill the moment of writing, e writes that he wili never
ever forget that particular prayer in his iifetime.

Is there any who will remember {or receive admaonition):

It was Shah Ismail u .-, who exerted cvery moment of his 1ife
in uypholding the word of truth and the revival of Islam. He is the
one who sacrificed all his worldly pleasures in the service of
religion without the least hesitation and demenstratcd the
smeerity of his mission by the blood of his martyrdom. T casc
We aIc courageous cocugh to gavge the ratings of our Faith in
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Allah and run an unbiased appraisal on the quality of our
religious integrity, where shall we all stand? How unfortunate it
15 that hundreds of the so-called and self-proclaimed “saints’
vesupying Lheir scats and sanctian sanclorums msile the sheines
of the erstwhile saints m the name of religion, have been
heaping curses, on this great scholar and Mujahid, constantly for
a period ol hundred and tweniy-five vears, They did oot only
cve hig love of Islam with suspicion, but doubted his Islam
itself. We are listened to these curses and abuses with such a
great interest and enthusiasm, as if it was a onique heroic deed
and requisite to preserve and safeguard one’s religion and piety.

Children:

Shah Abdul-Qadir conducled Shah Shaheed's matrimony with
his grand-dauvghter Bibi Kulthum, He sired only one cinld whose
name was 5Shah Muhammad Umar, who spent all his life in an
absorbed stale {as 10 1os1 1n medilabon).

His worlks:

Shah 1smail Shaheed has scveral works to his credit. Here are
some of them to name a few:

1. A treatise on the principles of Figh {Islamic jurisprudence)
which has been published.

2, A treatise on logic which has been referred to, by Sir Saiyid
Ahmad Khan,

3. A book titled “Clarifying the evident truth about the ralings
concermning the dead and the shrines,” Experts observe that
no book, the like of, has ever been written in uny language
which btmgs into limelight the reahty of #id ‘eA (inventing
new things in religion). Regrettably, this work could not
have been completed. This has been published twice or
(hrice along with its Urdu translation,
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“The Statns and Dignity of an /mdm.” This too is an
excellent  book. The Persian manuscripts are very rarc now,
hewever Urdu versions are available.,

“Muminating the two eyes in regard 1o the raising of
hands.” This is the collevtion of those 4hadith which prove
thal the raising of hands (as prescribed during a prayer) is
an act of Sunngh (supererogatery). This book has been
published many times with its Urdu version. Its Arabic
cdilion has recently been published along with (he
explanatory notes by Jamiat-e-Ahle-Hadith, Pakistan (The
Department  for the Propagation of Sunnaek) in an extremely
elegant stylc,!!

“The Straight Path.” This book has four chapters, Only the
first chapter has been written by Shah Shaheed. The
contents of it all have originally been written by Saivid
Sahib, whereas the exprassions and the style of writing
belong te Shah Sahib. Tts Urdu version has also been
published. Tts Persian version was cnly published once and
Is now very rarely avaitable, 1%

“Tagwivat-ul-Imdn" (the strenglhening of Faith), the details
of which follow further ahzad.

Yak-Rozi (Onc dayer), is a short (reatise in which Moulvi
Fadl 1laq Kharabadi’s objections on his book Tagwiyat-u-
fmin have been answercd, While Shah Sazhib wus on his
way to the mosque to perform his prayer, he received the
letter of Moulvi Fadl Haq. linmediately after offering his
prayer, he sat down to write an answer ty it and finished jt
in one stroke. This is why it hus been named Yaof Rozi

VW “4i-Maktabak Av-Salafiyah has also published its iranslated version,
I This hax now AMhamdulifiuh been published by A-Mukiahah As-Salaftyah.
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0. Muakateet (The written notes), is ope of his very big
¢ollcetions. Some of them became quite well-known in his
name, He wrote most of them on the insligalion of Saiyid
Rahib.

10. His verified works which are as follows

a) A Persian Quseedah (pancgyric) in praise of the Prophet .
plre male ot

b} A Porsian ‘Oaseedah’ (panegyric) praising Saiyid Sahib.

¢) A Persian Mathnawi (long narrative poem) known as Sifk-
e-Npor (a thread of light) on the subject of fawhid (The
Oneness of Allah).

d) An Urdu Mathnawi (long narrative poem) also on the
subject of Tauhid.

e) A Persian Mathinawi (long namalive poem) in explanation
of a Hadith.

The history of Tagwivat-ui-fmdin:

Tagwivat-ul-fmdn was first publishegd in 1242 (1826-27 () at
the time when Shah Ssheed, Saiyid Ahmad Barailawi i,
{ s prwet) had miigrated along with a group of Mufdhidin from
their beloved native land and an armed struggle (Jfikad) was
about 1o take place for the hiberation and purification of India.
Within a peried of last 170 years, we can not say with any
degree of certainty as to how many times it has so far been
published. However, we presume by employing a rough puess
that the same must have been published at least four or five
million copies! Trillions of people bave been enlighlened by
rcading it. This is such a dignity which perhaps no othe: hook of
Urdu language other than Tagwiyai-ul-Imdn has the honour of
achieving so far. A blizzard of misgivings and a siring of
diatribe which was unleashed against this book has been seldom
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witnessed by any other book. If we look at the history of
Tagwival-ul-imdn today, a strange spectacle matenalises in vur
imagination, as i it is an ocean being rocked by the fury of a
hurricane, 1t's surface being constantly lashed by the tumuir,
anguish, friction and tompestucusness of its broken waves,
thereby  piving it a great rosemblance with the Day of
Judgenient. Dejection is writ large on the faces of the captains of
all the colossal and herculean ships and they arc ull anchored
firmly sticking on  to the sea-shore. Iowever, there is only une
courageous navigator who, despite the fragility of his ship, is
stifl keeping hus ship continuously asail. He is 4 person of such
an unflinching Faith and  selidity that all the ravages und
depredations fail to produce 4 single favouring grimace ol
fidgeting on  his eyebrow. All those alrocities and redouble
furies of the hurricane who had forced all the scu stalwarts and
the old salts to dock their ships by the sea-shore the cqually
lorbidding and threatening in inlimidating this very daunting
navigator, but he, for the sake of his sense of duty and
compliance, btaves and defies them. This navigator kept
advancing further ahcad thwarting and frustrating all the forces
who are at work in his opposition and (thys becomes entitled to
such a position of honour whick only fall to the 1ot of the ones
exhibiting forbearance and patience.

The sallenk features of this book:

The subject marter of fagwiyat-wl-Iman s Tauhid (the Oneness
ol Allah), which is the foundation and the basis ofreligion.
Inmumnerable beoks and treatises have so far been written on this
topic, but the style ol Shah Shaheed and his technique of the
subject treatment is the most culstanding and unigue one and is
purcly reformatory. 1le made only Qur’dn and Susedakh the orbit
of his discussion just like the righteous scholars. He proffers and
refers to the Qur’anic verscs and Akadith and interprets them in
4 very simple and comprehensible style and brings to light 1he
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true status of of all (he unlawful customs and rituals, which are
commonly practised in the sccicty and are detrimental to the

faith of Fauhid {Islamic Monotheism) in a very pieasant and
impressive style.

He gatherod under different topics all the horrible blunders of
Faith and practive which are contrary to teaching of lslamic
Munotheism, for insiance, committing an act of Shirk
(associaling partners to Allah) in terms of knowledge, regulating
the affairs of the universe, habits and practices and Shirk in
worshipping. Hence Tagwivar-ul-fmdn has become an authentic
and unigue book on the subjct of Tawhid. In addition to the
ahove, i1 also attempts to highlight the following:

I~ This book is an extremely surprising specimen, PLVIIYE US an
insight into the educational, practicul and cultural pattcrns
which were in vogue during the times of Shah Shaheed. If
somcone intends to have 4 background information as to
what were the dogmatic, practiced and moral ailments
which the Muslims were suffering irom in this vast coury
bilore one hundred and thirty years, this book shall prove to
be an cxcellent source of information for him,

2. Shah Shaheed did not make himself contentad with the ask
of merely clucidating the intricacies of the theorctical
precepts of Tauhid bul he rather assumed such a style of
writing which makes reader mentally conjure up a picture
of that sccicty and its surraunding milieu in which that bogok
had been written. This potentially enhances the efficacy and
effectiveness of Dg ‘weah (Call to Tslam).

3. Even though this book covers an extremely important
sbbject, but Shah Shaheed adopted such a mcthod of
reasonmng and deducing facts that both a slightly educated
as well as an extremely educated person, according to their
own intellectual standards of perception, may and have been
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benetiting from the said book.

4. Even though this book was writtcn during a period when the
Urdu prose-writing was developing through its preliminary
stages, but Shah Sahib’s prose is so simplc, breezy, fresh
and pleasing that, except a few words and idiems, it is noet
simple even today to write such a fascinating book. This is
an  undemiable fact that cven though the Urdu language has
progressed  through  the  additional phases of iy
development, it will always consider Tugwivas-ul-Imdn to
be an invaluable treasure in ierms of stylistics.

The opposite attitudes of respect and negleet:

It 12 an extremely amazing phenomenon that cven though
Tagwiyat-ul-fman, is replete with a host of advantages, it has
been subjected to an ambivalent attitude on the part of its
devotces, as this hook, on one hand was well taken care of,
while on the other hand, it was thrown into neglect too at the
same tunc. People paid such a wernendous attention to its
publication and distribution that no other boek in Urdu language
could rival it. Tt has been the practice of many people and
orgenisations that they used to publish thousands of its copies
annually and disiributed it either gratis or against a very nominal
charge, while on the other hand, it was neglected 1o such an
extent that Do castigation  or correction was ever effected in it
No one even carcd about getting it serialiscd under different
chupters or producing it in a more polished and presentable
shape keeping in view the cver changing tastes and proclivities
of the readers. It seems as if the devotees of this hook have
merely given it a sanctified status, limiting their association and
attachment with this book (v the extent of preserving it and
kanding it over in its original and unabridged form to the
oncoming generations. According to my knowledge, there have
been only twe attempts so far in regard to the correction of the
{exl and entering footnotes to it on two different occasions, but
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they two were not accomplished in a full-fledged manner.
Essential tasks:

There have been many essential tasks which may not be hidden
from the cyes of the people who have a refined taste in
compiling and publishung, A study of Tagwivge-wi-Imdn at once
reveals that Shah Shaheed, just sinmlar to his other works, alsy
wrotc it at once and in g single effort. Since he had devoted his
life to the great cause of the [slamic revival whole-heartedly to
the extent that he had hardly any time left for other activites, he
did not have an opporlunity to review his manuseript of
Tagwiyat-ul-lmean  either.  The casential tagk converning this
book which Shah Shaheed could not undertake 1o accorplish by
humsell, his devotees were supposed to do the needful by
themsclves. For instance, they could have effected the following
changes:

. They could have ot the book properly synchroniscd and
scrialised under different titles and sub-titles to render it easier
for the readers as well as w0 muke 1t more fruitful and
informative for them.

2. Shab Sahib, according to his requirement, had omly
mentioned the texts of dhadith. Now it was necessary to give an
account of the sources of those Akadith (in terms of their
ralings) in the fooinotes below, and the references to the printed
books should have been slaled therein,

3. Whatever unlawful activitics and customs Shah  Sahib
observed arcund him, he briefly mentioned about them in his
book. Those customs and activities had gradually phased ot
with lhe passage of time. It was necessary that their
characteristic features also be stated brictly so that a reader may
get a clear-cut idea that practising those things arc untawiyl
indeed. This would help them avoid the other similar activities
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which assume differcnt forms  und shapes during different
periuds,

4. Duning the tirnes of Shah Shaheed, the maode of punctuation
In writing  was different especially the full slops and comas etc.
were not al all observed. Later, the writing system gradually
kept developing and advancing. Tt wag necessary that the ol
style ol writing be replaced by the new one by intraducing full
stops and comas ete. in the text so that the same becemes easily
understandable to the readers, as this step would have enhanced
the utility of thiz book considerably.

5. As i has earlier beet mentioned, that cven today FTagwivat-
ul-fmdan i 8 rarc book in terms of jt's sinplicity,
comprehensibility, impeccability of text and fascination. Despile
all - the above facts, some of ity words and phrases were not very
clearly comprehensible to the readers and (herefore required an
explanation,

It 15 not very heartening to nole that none of the above couid
have heen accomplished. Some people  did pay attention to i,
but could not acvomplish (hese tasks according to what was
actually required of them. Thercfore, a systemalic and arpanised
version of Tugwiyvat-ul-fmin is published for the realization and
futfiliment of the said purposcs.

The present age:

Today, the scope of this book™s potential Iruitfullness has
widened immensely. Instead of being branded as a flag-bearer of
Wahabism in the common parlance, he is today recopnised as a
proponent of the great Islamic revival, who raised a banocr of
Jihad (an armed struggle for holy purpose} on the vast land of
the Indian subcontinent o lay the foundation of a Just and
rightl{ul Islamic povernment. It was a time when all the traces of
a thousand years of Muslim dominalion of the subcontinent



were on the wane. He took up the cudgels for purilication and
indcpendence in an atmosphere which was  charged with
desolation and dejection. He demonstrated to the Muslims the
path of determination, courage and perseverance whila the glory
of their conquest and dominanee was almost breathing its last.

Today, a descripion of the saga, highlighting his palant and
heroic deeds in his capacity as a Mujahid (the one who struggles
in the path of Allah) is considered (0 be as an extremely
ctleclive means of imparting a correet relipious cducation, and
therefore, it is a tremendous service to render Tagwiyat-id-Imdn
more attractive and worth reading lor 4 joe-public. This is also
an undemable reality that whatever pronouncements Shah
Shahced had made a hundred and thirty years ago, could nol be
thoroughly understood and appreciated in terms of its
unporlance and qualitative superiority in all the previous ages as
much as it could be realised and appreciated during the presenl
time of ours,

The orderly arrangement of Tugwivat-ul-Iman:

Prior to aranging Tagwiyat-wl-imdn in an orderly shape, Shah
shahecd had compiled Ahadith in the confirmation of Tumhid
(Onepess of Allah) and the rejection of Shirk (associating
partners to Allah} and 84 't (inventing new things in religion),
a collection which he named Radid-wi-dAshrdk (in rejection of
polytheism). The late Nawab Siddique Hasan Khan then worked
on the references and sources of these Ahadith and pot this
collection published under the itle of Al-Fdrdk li-takhres;
Ahadith Radd-ul-Ashrdk” (Perception to infer dAkadith in the
negation of paolytheisen). Shah Shaheed only rendered the first
portion of this cellection into Urdy and this very portion is
known as Tagwivet-il-Tmdn. The remainder of the portion was
published by the Late Moulvi Sultan Muhammad m Urdu under
the title of Todhiirsl-Thhwdn (Reminding to the brothers).
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We can not say with any degree of cerlitude as to in which
period  Tagwiyat-wi-fmgn  has aclually been written. Al one
place, this buok comprises a description of the sanctified
Ka'buh's courtyard in such an effective mannear that 11 gives an
impression that Shah Shaheed was himsalf an eye-witness 1o this
spectacie and hence we can deducc that this book must have
been written  after his retum from Aaji. Spurred on by the
instipation of some of his friends, Mulla Sahib Baghdadi voiced
some ol his objections on Tagwivet-ul-fman Shah shaheed
wrote @ letter from Kanpur in response to his objections and the
year which is inscribed on this letter is 1240H, which Rurther
subscribes W the nation that the said book musl have becn
written in the beginning of’ 1240H afier his return [rem fiajf.
Lrunng that perigd, Shah Shaheed had dedicated himsclf to the
task ol propagating Islam and organising lor Jihad with all his
heart and soul and he departed for the cause of Jifiad on the 7th
ol" Jumada-al-Ukhra 1241H. Upon having read the letter of Shah
Shateed, Mulla Sahib Baghdadi confessed his mislake. Among
the scholars of Delhi, the onc who was renowned to be the most
prominently active in his oppoesition, was Maulana Fadl Hag
Khairabadi, about whom it has heen generally acknowledged
now that despite huving been a dignified scholar and possessing
an imuncnse amounl of knowledge, his dogmatic precepts and
beliefs were no diffcrent than that of a joe-public. He triggercd
the controversy of the possibility of cxistence and non-existence
of the Prophet’s (py v w i) counterparl and did ot take into
account the difference between Allah’s Will and His Capability
to bring svmething inlo existence. Shah Shaheed, throngh his
treatise  known as Yaod-Rozi (Umc-dayer), had proved the
bazclessness of all these objections. We cannot elaborale on
these dimensions here due to the lack of space.
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Different versions of Tagwivat-ul-Imin:

The first and foremost task I teégard to getting the book re-
arranged and  making it morg polished was to collect such
versions which aro more authentic and have more room for
dependability. The vorsions which were readily available for
reference are a3 lollows:

L A hand-written vorsion dated Tth of Dhil-Qa‘daih 12521
(13th February 183704) COMPrising a total of 114 pages,
cach pape consisting of 14 lines, and each line containing
6 words. This iz the oldest manusenpt available ip the
humbie view of the writer Some of ils pages are rather
moth-caten. The first eight pages are not avaiiable,

2. A hand-written version comprising 237 pages, each papge
comsisting of g lincs, each line comprising 14 words,
excellent bundwriting and a fine paper. Date of writing has
not been mentioned gp it

3. A printed version of Tagwivat-ul-imin published by Daryl-
Uloom Printing press, Delhi in the vear 1847 U, conlaining
altogether 92 pages. Tt has not been confirmed as to what
cdition it exactly was, 15 no uther copy of s former printed
¥ersion is available to ng.

4. A copy of its Lype-wrilten version (cursive style), This
VETSION Was correctcd by Moulapa Muhagnmad Hasan ynder
the auspices of Moulvi Abdul-Latif and Moulvi Karmi]
under the supervision of Munshi Ghulam Maula and
Munshi Wajid Sahib and was printed in Muhsin; Printing
Press, Calcutta, The printing. was completed in 1854 (5. A
special attention was paid to the correction of the taxt in the
said version, A comparison of the texis reveals that the
revisor has effocted a few changes m it. 1n addition to this
one, we also had an OPPertunity to refer to several other
editions as well. An editjon which was published by
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damiyai-ud-Da‘wath  Wat-Tabligh (Association lor the
propagation of lslam} and compiled by Mauluna Muhiuddin
Ahmad Qusuri i3 specially worth-mentioning.

The principles of getting it organised:

We have had some detailed discussions with some dignified and
accomplished scholars in regard to determining the regulations
and limits of getting (his book re-organised and render it more
refined and polished, All those scholars were bona fide ones and
were really worth giving their views about it. Some observed
that all the archaic words and obsolete idiomatic phrases should
be changed accordingly and some complexities in the SyTItax
should be allered necessarily at least 1o such an extent that it
should be casily comprehensible to the ones whe are only
dccustomed to studying (he books written in the present-day-
prose siyle. These kinds of partial changes had heen effocied
earlier also, bul pursuant to giving this matter a profound
thought, it sccmed suitable that no part of it b¢ modified and the
text should be printed in ils original form as it was, afler purging
it [rom imperfections through a laberious research. However, the
style of punctualion which was prevalenl during the times of
Shah Shaheed was avoided and the present style of punctuation
was adopted. For instancy:

1. During Shah Shaheed’s times, some of the words were
wrilten in a spliced form. Batin the reconl version, these
words have been printed scparately according to the present
day practice.

2. Some verbal forms denoting tenses, which had diffgrent
grammatical shapes during the times of Shah Shaheed, have
becn changed according to the present day usage in (he new
VErsion.

3. The whole bock has been covercd with the punctuation
matks so that the sentences and phrascs bocome clearly
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distinguishable. The words like ‘and” etc. which were then
betng used az a cumma or & dash, have also been deleted in
the new edition,

Accordmg to our view, none of the above may be
considered a change in the main text as this i only a
difference in the modc of punctuation.

4. The words and phrases that requited an interpretation, have
been expiained either in the foomotes below, or & word ar

two have been added in the main text wilthin parenthesis
(brackets).

5. Those dhadith which ware partially referred to in the main
text, have been compleled in the [votnotes.

6. Shah Shaheed, whilc referring (o the translation of some of
the Qur'inic verses, only fvcussed on its implicd meanings
and the message he intended 1o convey through it, In regard
o the literal translalion of such verses, the translation of
shuh Abdul-Qadir Myhaddith < o= has been presented in
the bhook.

The last word;

Within the limits of onc resources and capabililies, we have tried
our utmodt to make the reading of this book more and more
easy, attractive and enjoyable. What ever amaount ol success we
have achicved in this regard so far, we only think of it as &
tniracle of the ever present merey and blossing of Allah the
Exalted. In case this meugre endoavour of ours does happen to
contain some flaws, we consider itto be a shortcoming of gur
mind and perception and hence, owe our apologies to our dear
r¢aders,

We, however, should hasten to add (hat the only purpose we had
in our minds was to broaden the scope of the profitability of this
important religious accomplishment of Shah Shaheed to its
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maximum length so that the Muslims may become Mushms m
the truc sonsc of the word,

And last but not least, our ultimate supplivation 1s thai the praise
is to Allah, the Cherisher and Sustainer of the worlds, and our
saluiions and preetings to the Lord of all the Messengoers.

Ghulam Rasool Mchr



PRELUDE

Eulogies and Glorifications:

Oh our Lord! It is inclunbent upon us to express our (hunks and
gratitude (0 Yoo that You have bestowed on us Your endless
bounties and favours and blessed us with Your guidance to the
only true religion (untainted and authentic faith enjoying the
privilege of Your concurrence). You have led us to the right
path of [slamic Monotheism, made vs enc ol ihe followers of the
Prophet of Islam ., v o 1., blessed us with an ardent [avour to
learn religion and have Lindled 4 feeling of affection within our
hearns for the people who  obscrve religious norms in their day-
to-day lives. Oh our Lord! We besecch You to shower Your
blessings and mercy on Your beloved Messenper ey e o
iz Family and progeny, his Companions and his successors. We
entreat you 1o include us ton among them and give us strength ta
lead an Tslamic way of life. Please make our cnding on Islam
and inchude our pamcs wilhin the list of Your cbedicnl slaves.
Amin. {Q Allah accept it)

Servant and servitude:

All the human beings are the slaves of Allah. The duty of a slave
13 to Ty out instructions given to him and the one whe ghirks
his responsibility is not a slave. The slavery or scrvitude is
based on the correctness of Faith. The one whose Faith has
deficiency, his service is regarded as unacceptable and
whosoever is blessed with the correctness of Faith, even a small
fraction of his service thus rendered is deemed creditable.
Heree, it is an obligation on every Muslim to strive to maintain
his Faith (according to the exacting standards of Islamic
Monotheism}. Furthermore, one should accord the foremost
preference to matters concerning the rectification of his Faith
over the rest of the matters in his day-to-day life.
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The prevalent conditions:

The present day situation is that the people have adepted
diffcrent ways. Some of them pursuc the traditions cherished by
their forefathers, some swenr by the methedelogies devised by
the saints, some proffer the self-proclaimed observations of the
scholars as an ¢vidence whereus some merely run their vwn
conjectures and poke thew nose into the matters of religion on
the pretext of using their intellect.

The hest cholee:

The best possible option is that we should regard Qur’fin and
Sunnah as a yardstick of excellence, refrain from interfering into
the matlers coneerning the Islamic law by applying our intellect
mte it and must slake the thirst of our soul by resorting to these
two affluents (1.e. Qur’in and Sunnah). We must recognise the
savings ol the saints, observativns of the scholars and the
customs observed within one’s comumunity in casc the said
things confirm to the standards set forth by Qur’an and Sunnah
and likewise we should rejectfully shun them in case they do
jn L

It is not an nphill task to understand religion:

A myth which has pained much enrreney amonyg the masses is
that to have an understanding of Qur’n and ffadith is & difficule
task for it requires 4 ot of knowledge and as long as we are
ignoranls, we can neither understand it nor we could act upon it.
Only the zaints and pious people possess the capability to act
accordingly, This notion which is nursed by them is absolutely
baseless because Allah the Exalted has stated that the verses of
the Noble Qur'an are cxplicnl and conspicycusly clear asg
mentioncd in the following verse:

€530 T, 248 S5 Gt A TS 3
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“And indeed We have sent down to you manifest 4y
(verses)  and none disbelieve in them byl the Féivigun
(those who rebel against Allah's Command).” (V.2:99)

The above statement means that it is not difficult to ypderstand
them at all but it is ditTicult to act upon them as their compliance
seems ¢ be fairly hard on one's self and therefore the
disobedicnt ¢nes do not recognisc them.

Why were the Messengers sent?

It does not require a lot of knowledge to have an understanding
of Quran and Sumnah as the Messengers were sent to provide
guidance and directions to the ignorants and the {lliterates and to
impart knowledge to the unlearned people as stated in one of the
verses of the Noble Qur'an:

A ALY A
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T T T LR L o
\EENICIEINE I ST SR
“He it is Who sent among the unlettered ones g Messenpor
from among themsclves, reciting Lo themy His verses,
purifying them and teaching them the Book and A/

Hikmah (legal ways). And verily, they had been hefore in
mainfest error. (V.62:2)

This 15 onc of the great bounties of Allah that He deputed such a
Prophet who taught the unicarned. purificd (the impure, imparted
knowledye to the ignorants, wisdom to the unwise and puidance
to the dclinquent, Even after grasping the import of this verse, if
some one still insists that it is the job of (he learned L
comprehend Gur'in, and the great saints to act upon it's
teachings, it only tantamounts (o rejecting the ahove noted
Qur’finic verse and depreciating this grand bounty of Allah. The
lact is that by acquiring an understanding of the ahove, the
ignorant persons become the learned ones and the delinquent
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ones turm into scholars by acting upon the teachings transcribed
therein,

An instance of a physician and a sick person:

To elahorate it hypothetically, let s agsume that on one hand
we have an expert and wise physician, while on another hand,
we have another person who is suffering from some kind of a
horrendous ailment. By way of sympathy, a third person advises
him to consult such and sueh physician for his treatment, bt
this sick person obscrves that to approach this physician, and get
trealed by him s the task of those who are hale and hearty and
a5 lovg as | am mortally sick, how could I possibly go to him Lor
treatment? Won't you think of this person to be mentally
decrepit as he does not recognise the efficacy ol a doctor’s
treatient. A physiclan is meant to provide treatment to the
invalids. Docs u person deserve to be called a doctor who claims
to provide treatment only to the hale and hearty? Thus we may
reasonably  conclude thal an ignorant and dclinguent person
cqually needs to wnderstand Qur'dn and Hadith and act upon it
fervently as does a saint and a scholarly person. It is an
obligation on all and sundry to continue their pursuit of the
knowledge concerning the eachings of Qur'an and Sunnah, put
their heart and soul into understanding it, act upen it accordingly
and mould their Faith within it’s framework. .

Monotheism and prophethood:

We must remember that fmdn (Faith) has two constituents:

8} To comsider Allah as the only One, worthy of being
worshipped.

©) To recognisc the prophethood of Messengers of Allah.

To consider Allah as the unly One, worthy of being worshipped,
means that we should not associate partners with Iim and to
recognise the prophethood of the Messenger implies (hat we
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must follow him and act according to his instmctions. The frst
constituent of Faith is to ¢conform to the Islamic Manotheism
and the second one is to comply with Sunnah (leachings of the
Prophet w, we w1 ). The opposite of Monotheism is polytheism
and the antonym of Sumngh is  Bid'uh (innovation}. It is
obligatory on every Muslim to strictly adhere to the congept of
Islamic Monotheism and to comply with the teachings of the
Prophet &y oo wi 1. . One must abide by them and avoid slipping
into the acts of Shirk (pulytheism; j.c. agsociating partters with
Allah) or Bid'ah (innovating new things in religion). Shirk and
Bid'ah may be considered as a termite that eats into the sinews
of Faith and destrovs it. As far as other vices arc cuncernad,
their commission only impedes the process of prursuing pious
deeds. Therelore, aperson who is characterised by the qualitics
of being a monotheist, foliower of Sunnah, averse to Shirk and
Bid 't amd whose accompuniment ispircs an inclination towards
compliance of Sunnak, is indeed a person who should be taken
s a religrous inslructor and mentor.

On this treatise Tagwivat-ud-Imin:

In this book entitled Tugwivat-ul fmdn, we have compiled a few
Qurlanic verses and Ahddith which claborate the Oncnoss of
Allah, compliance with Swanagh, and the vices of Shirk and
Bid'alr. This has been translated into simple Fnglish along with
shorl footnotes for the purpose of giving explanations so that
everybedy can benefit from it and whemsocver Allah wills, may
be led to the Right Path. May Allah accept it as a means of our
deliverance in the Iereafter. Amin, It has heen named Tagwiyat-
ui-fmin which comprises two chapters. The first chapter
consists of deseription concerning the concept of Tslamic
Monotheism and the wickedness of polytheism and the second
chapter consists of compliance with Sksnak and the vices of
Bid ah.
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Chapter One
Description of Tanhid
People’s unawareness and ignorance:

Polytheism is generally widespread among the people and the
concept of Monotheism s in sacreity. Many people who claim
to be the bearers of Faith do notunderstand the meanings of
Tauhid and Shirk (Monolheism and polytheism). Apparently
they are Muslims, but they are unconsviously involved in the
acts of Shirk. Therefore, first we should try to understand the
meamngs of Tauhid (Monotheism) and Shirk (polytheism) so
that we may know aboul their advantages and disadvantages as
directed by Qur'dn and Sunnah,

The acis leading to polytheism:

In difficult times and situations people call upon saints,
Prophets, fmam, martyrs, anpcls and fairies for assistance; make
their vows to them, invoke them for the fulfillmentl of their
wishes and even makc su-called offerings to them so that their
wishes may come true. To avoid ailments, they have no seruples
about attributing their sons to those false deilies by giving them
such names as Abdun-Nabi, Ali Bakhsh, Hussain Bakhsh, Peer
Bakhsh, Madar Rakhsh, Salar Bakhsk, Ghulam Muhiuddin and
Ghulam Moinuddin etc. Somecnc raiscs a plait of hair in the
namec of 2 deity, someone slaughters an animal in their names,
somieone invokes them in a distressed situation and somcone
swears an oath in their names. This means that the way non-
Musiims (reat their gods and goddesses, these so-called Muslims
alse give cxactly a similar treatment to the Prophets, saints,
Imam, martyrs, angels and [airies. Despite committing all the
above sinful acts, they still claim (o be Muslims. As Allah has
rightfully said:
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“And mest of them believe not in Allah except that they
altribute parters unto Him.™ (V,12:106}

Those who profess to have Faith in Allah while their actions
reeking of polytheism:

It mecans that the majority of peaple who ouwtwardly profess to
have faith in Allah are in facl entangled in the guagmirc of
polylheism. 1T someone questions them as to why are they
involved in Shirk while cvincing faith in Allah, they answer by
saying that we arc nol committing an act of polythcism, neigh
we cherish a tremendous amount of love for the praphets and
saints and w¢ are none but their true dovotees. ITad we
considered them on an cgpal status with Allah, it would have
been ‘an acl of Shirk’, but we mercly consider them the sluves
and creatures of Allah, Who had vested in them an authority and
given thum the capability to the effect that they manipuiate the
matters concerning this world by the Will of Allah. ‘Thereire
calling upon them for help is calling upon Allah for His Heip.
These people are dear ones to Allah and thercfore are free to do
whatever thoy like. These are our advocates who will intercede
with Allah on our behalf. Meeting them makes one meet his
Chetisher and calling vpon them makes us ncar 1o Allak. The
mare we recogmse their greatness and pay our respeet 10 them,
the more we shall be drawn towards Allah. In addition to al]
this, they make a lot of cther absurd and baseless statements.

‘The verdict of Qur'én:

The sole reason for all the above- incongruitics is that people
have forszken Qur'an and Hadith and exercisc (heir own
judgements in the matters concerning Shari ‘ah by applying (heir
own intellect, pursuc myths and superstitions, and try to justify
their  crroneous customs and  traditions by presenting
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insubstantial evidence. If they had the knowledge of Qur’dn and
Hadith, they would have known that even the pagans among the
Arabs uscd to ¢mploy similar kind of arpuments before the
Prophet .., . o e . Allah’s wrath befell them as He declared
them liars in one of the Qur'dnic verses:
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“And they worship besides Allah things that hurt them
not, nor profit them, and they say: ‘“These are cur
inlercessors with Allah.” Say: Do vou inlorm Allah of that
which He knows not in the heavens and on the carlh?
Glorified and Exalted is He above all that which they
associate as partmers with Him!” (V.10:1¥)

None but Alkah is the Capable:

The objects which the polytheists offer their worship to, are
absolutely powcrless, They possess no capahility of either
benefiting anybody or inflicling any harm on someone. As to
their notion that they will mtercede with Allah on their behalf, is
nothing but a mere fallacy for the simple reason that Allah Jdid
not inform them about any such thing. Do they profess to be
more knowledgeable than Allah in regard to the matlers of this
world and the heavens in what they believa to be their mediators
with Allah on their bchall? Thus, it becomes known to us that
there is no such mediator in this universe who, on the basis of
peoplc’s belief ur disbelief in them, can either benefit or harm
someone. Even the intereession of the Prophets and sainis itself
is governed by Allah. Nothing happens if someone calls upon
them in distress. Furthermore, we are wamed that whoover
.worships someone as his intercessor, is aiso a ‘Mushrik’ as
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stated by Allab in this verse:
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“And those who take Awfiva (protectors and helpers)
besides Him (zay}: *We¢ worship them only that they may
bring us near to Allah.” Verily, Allah will judge between
thein concerning that wherein they differ. Truly, Allzh
guides nol him who is a liar, and a disbeliever.” (V.39:3}

None is (he supporter other than Allah:

The fact is that Allah 15 very close 1o 2 human being but the
human beings themselves got distracted from this bagic truth
and coined a fallacious concept believing that an idol shall draw
us near Allah and thus 100k such idols to be their mediators.
These are the peaple who shamelessly turned down the bounty
ol Allah that it 15 He who listens to everyone directly and fulfills
everyone's  desires. Instead ol lurming tv Allah, they started
directing their prayers and invocations towards the so-called
deitizs other than Allah for the fulfillment of their wishes. To
make the matters worse, these people also wished to be near to
Allah by employing crroncons and wrong methods. How conld
these ingrates and ontruthful people be gunided on the Right
Path? The more they tread on this crooked path, the more shall
they be driven away ltom the Right Path.

Naong 5 the sustainer other than Allah:

This clarifies that whosoever worships the so called deitics in
the hope that worshipping them shall make him nearer te Allah,
i5 none but a polytheist, an accomplished liar and the one who
rejects the bounty of Allah. Allah states in one of the Qur’anic
Varses:
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“Say: In Whose Hand is the sovereignty of everything (i.e.
treasurcs of each and everything)? And He protects (all),
while against Whom there is no protector, (i.g. it Allah
5aves anyong none can punish or harm him, and if Alfah
punishes or harms anyone nonc can save him}, if you
know. They will say: *{All that belongs) to Allah.” Say:
‘Ilow then are you decoived and turm away from the
truth?” 7 (V.23:88-89)

Evcn if the polytheists are asked about an entity whoe exercises
an absolute control over the whole universe and against whom
ne one can stand, they will definitcly say it is Allah. When Allah
is All-Powertul, is pot it an act of lunacy to associale parlners
with Allah? Thus it becomes known to us that Allgh has not
given anyone authority to disposc olf universal matters and no
onc is Gither vapable of supporting somenne else. Furthermore,
cven lhe polytheists of the prophetic cra did nol consider the
idols to be un a par with Allah in t2ems of status, but considered
them as slaves and creatures of Allah. They alse knew that these
idols did not possess any of the Divine powers, but their Shirk
was represented by calling upon  them, making vows to them,
presenting offerings 10 them and considering them as their
intercessors with Allah. This means that whosoever accords
sorneone a similar treatment, even though by reckoning him to
he a slave and a creature, such a person is hound te be regarded
as & counterpait of Abu Jahl in terms of polytheism.

The reality of Skfrk (Polytheism);

Shirk does not only imply that an entily be equated with Allah
or be reckoned as His counterpart, but it goes mnch furiher to
include the things and manners which Allah has peculiarisad to
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His Qualities and that reprcsenl the signs of worshipping and
obeisance which Ile has specified for his slaves to observe for
Him Alone. In casc, sumeone observes those signs and exhibits
lthem in front of any othcr enlity whatsoever other than Allab,
sucl: a practive also lies within the delnition of Shirk: this
practice includes making prostrations, sacrificing an animal in
the Name of Allah, making vows, calling upon Him in distress,
conswduring  Allzh to be Himscll present everywhere, and
mainaining that the others do have a role tv play in the matters
of one’s fate and destiny. All the above are different shupes and
varielies of Shirk. Prostration is particularised to be performed
for the sake of Allah only, animal sacrifice is done for Him
Alme, vows are made to Him Alone, He is the Omne, Who, in
limes of distress (situations), is called wpon. He is the
{mnipolent and  All-Powerful and He i3 the Supreme Authority
over everything If any of these qualities arc ascribed to any
other entity other than Allah, it is known as Shirk, cven il such
an entity is regardad as inforor w Allah oris reckoned ta be a
crealurs or slave of Allah.

All such beings and entities like a Prophel, saint, jinn, Satan,
ghost, appatition and lairy shall all be treated cqually in this
matter and whoever considers lhem as having Divine powers
commits an act of Shirk and the doer of such a thing will
become a Mushrik (the one who associates partners with Allah).
Henee  Allah has brought down His wrath on the Jews and
Christiaps too ¢venthough they did not praclise idolatory, but
treated their Prophets and saints in a similar manner (i.¢. they
attibuled  to them the qualitics which are purely Divine in
nature) as Allah has stated in the following Quranic verse:
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“They (Jews and Christians) took their rabbis and their
monks to be their lords besides Allah, (by obeying them in
things which they made lawlul or umlawful according to
their own desires without bemg ordered by Allah) and
(they alse took as their lord) Messiah, son of Mury, whilc
they [Jows and Christians) were commanded (in the Torah
and the Gospel) to worship none but One (God —Allah)
Li idha e Huwa {none has the fight to be worshipped
but He}. Praisc and glory is (0 Him, (far above is He) from
having the partners they associate (with Him).” (V.9:31)

It means that eventhough they considered Allzsh as the Most
Suprvme Lord, but besides (hat, they alsu gave their recognition
to other mini-lords, which are their pricsts and monks. Thesc
people were never instructed to commit such acts of Skirk. Allzh
i8 all Alene worthy of being worshipped. He has no partaers.
Cveryone, whether big or smali, are noge but His helpless
slaves,

Allah states in one of the verses ol the Noble Qur'an:
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“There is none in the heavens and the earth but comes
unto the Most Benetivient {Allah) as a slave, Verily, He
knows each one of them, and has counted thenms a full
counting, And everyone of themn will come to Him alone
on the Day of Resurection {without any helper, or

protector or defender,).” {V.19:93-95)

It meuns that rogardiess whether a cresture happens to be an
angel or a human being, it carrics a statys of no more than being
a slave belore Allah. A slave lics under an absolute hegemony
ol Allah and therefore, js compictely helpless and powerless.
Everything lics under Allah’s control. He gives nobody under
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anyone's vonlrol, Everyone shall have to appear in [1is Presence
to account for his decds. No ong will advocate for anyuns there
nor one could lend s support to anyone else. There arc
hundreds of verses mentioned in this regard in the Noble Qur’an
whercas only we, as a specimen, have made a mention of a ipw
of them, Whosoever undarstands them elearly, shall have a clear
understanding of the concept of SAirk and Tawiid. fn shd " Aliah.



Chapter Two
Catcgories and aspects of Shirk (Folytheism)

It 15 mnecessary to gain knowledge about the characteristics
which Allah has peculiariscd lor Himself so that none of them
be attributed to any other else. Such things are countless. We, on
pur part, shall be mentioning some of thase things and prove
them in the background of Qur’an and Hadith s0 that the people
may understand the other pertinent things also wilh their help.

1. SAirk in knowlcdee:

The first thing 15 that Allah is present cverywhere by His
Knowledge which means that His Knowledge encompasscs
everything, This 15 why Ile has a complete cognizance of
everything, everytime, whether a thing happens to be far or near,
hidden or apparent, up in the heavens or inside the earth, on the -
tops of the mountains or at the bottom of an ocean. This
magnificence belongs 10 none but Allah. If a person calls upon
someane (hy mvoking his name) other than Allah, while doing
his everyday routine chores, so that the one called upon may
hilp him obviale his distress, or attacks an enemy by invoking
his name, or kecps pronouticing his name on the beads of a
rosary, or makes a vow tn his name or conjurcs up his picture in
s mmagination by nursing a faith that whenever he invokes his
natng, ot think of him vividly in his mind or contemplate on his
grave, e pains copnizance of bim; none of his affairs is hidden
from him, and whatever circumstances he goes through, nameiy,
sickness amd good health, abundance and distress, life and death,
sadness and happiness cte., are all known {0 him; any word
which his mouth utters ig heard by him and he knows about his
thoughts and imaginations. All the ahove things and acts prove
the presence of the clements of SAhirk. This is called 2 Shirk in
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knowledge which means one is trying to prove that someone
other than Allsh possesses a similar kind of knowledge which is
only the prerogative of Allah.

By nursing this kind of faith, a man undoubtedly tums into a
Musirik (polytheist) wheather he nurses such a faith in regard to
an honouruble human being ot any of the exalted angels, or
whether such a knowledge which is attributed to him, happens
to be a personal ong or granted by Allah. Whatever the sitvation
may be, this is an absolutely polytheistic Gaith.

2, Shirk in disposing:

Disposing the matters of the universe with intention, exercising
authonity, killing at will and resuscitating, awarding abundance
and giving distress, giving healthiness and sickness, giving
victory and defeat, succceding and preceding, fulfillinent of
one's desires, obviating calamitics, providing help in distress
situations and whenever one stands in need of it, are all
attributed to Allah and none but Him Alonc. None but Allah can
have this magnificence. A human being or an anpel, despite
acquiring great ranks, may never have these charactaristics. A
persoil who sccks to prove that an cntity other than Allah may
have an authority of this nature, makes vows to this entity or
makes an animal sacrifice for the purpose of fulfillmenl of his
wishes, and invokes it’s namie in distress so that it can olwiarc
his troublcs, such a person is called ‘Mushrit’ and this kind of
act is called “Saird it authority” or disposing. It means that
cherishing a belief that any cntity other than Allah may have this
authority, whether as the one granted by Allsh or as one of it's
personal traits, is & polytheistic faith anyway.

3. Shirk in worship:

Allah has particularised all acts of worship for Him Alone which
are defincd as fbgdat like prostratinp, bowing, standing with
fulded hands, giving charity in the Name of Allah, fasting in Hiy
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Mame: and  undortakmg long jowneys (& visit His Sacred House
by putting on such a clothing that the people may distinguish
them as the visitors of Ilis Sanctified Ilouse, invoking Allah’s
MNume on the way, avoiding imdecent talk and hunling,
circumambulating His House with an utmost caution, making
prostrations in its direction, carrying the animals of sacrifice
towards it, making vows there, putting a covering on Ka bah,
making supplicalions while slanding on the threshold ol Ka'bah,
asking for the viruosities in the religious  as well as worldly
matters, kissing of the DBlack-Stone, touching the walls of
Ka‘bah by ong’s mouth and chest, making supplications by
petting  hold  of the frinpes of its covering, Uluminating its
surroundings, taking up residence there as one of its servants,
sweeping and cleaning it, offer drinking water to the pilgrims,
providing watcr for Wuen (ablution) and bathing, partaking of
Zamzagm water by censidering it as a sanctified act, getiing
oneself drenched with i, drinking it to one’s heart content,
distributing it among themselves, carrying it to be presented to
onc’'s relatives, vencrating the forest surrcunding it, to refrain
from hunting there, not to cut trees there, not to pull out grass
Irom there, not v prace animals there: these are acls which
Allah has preseribed for Muslims to be abserved as His worship.

Now, ifa person makes a baw or prosiration hefore the grave of
a Prophet, saint, ghost, apparition, jinn, fairy or any of the real
or fuke praves or a speculicd place inside a tomb, or a certain
sign or housc, or a Eucharist and coffin; observes fast i thear
pames; stands in front of them with folded hands; malkes
offerings to them or hoisting a flag in their name or walking
backwards (wilh a reverse motion of feet), kisses a grave or
undertakes a long journey to visit graves and other places; lights
earthen Jamps there or makes arrangements for illuminating
them; or puts coverings on their walls or offgrs asheetasa
covering on the grave, manually fanning the air by hand (by
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using a Morchhal, 4 fanning contrivance); crects a tent there;
kisses it's threshold; woifers supplications there with [vlded
hands; asks for the fulfillment of wishes there; serves the shrine
by becoming its servant and venerates the forest around it
anyone domg any ol the above acts commits a clear and
manifest Sairk.

In brief, all the above acts and the alike, are called Skirk in
worship.” It implies paying one’s respeel 1o an entity other than
Allah 10 a manner which is preseribed for Allah Alone either by
believing that this parlicular entity is personally entitled to such
a veneration or by belicving that Allah becomes pleased if any
of these entities are held in high exieem or with the blessing of
their vencration, (roubles are warded off and Jone away with.
Whatever may be the case, such faith is purely polytheistic in its
ndlure.

‘4, Shirk in one’s daily routine chores;

‘Allah the Exalted has taught His slaves the norms of respect to
the effect that lhey should remember Allah while performing
their everyday wouldly chores and pay Him their tribules for the
‘enhancement of their Faith and to secure Ailah’s blessing in
day-to-day assignments. These norms include: (1) making vows
to Allah and calling upon Him Alone whenever a catastrophe
befalls his slave; (2) invoking His Name for His blessing
whenever commencing an assignment; {3) slaughtering animals
to ¢xpress one’s gratitude to Allah in the case of having been
blessed with a child; {4) giving one’s children such names as
Abdullah, Abdur-Ralman, llahi Bakhsh, Allah Diya, Amatullah,
Allah Dietc.; (5) taking out a small portion of the crop produce
and giving it away in the Name of Allah; {6) apportioning some
of the fruils tv His name out of the total produce; (7) specifying
some of the animals and allecating them for the purpose of
sacrifice in the Name of Allah; (8) treating the animals which
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are carried to the House of Aliah with due respect by neither
rnding them nor meunting any load on them; (9) obhscrving
Diving Instructions in the manners concerning food and dress;
{10} restricting oneself to the use of permissible things only and
avoiding the ones that are not allowed, {11) considering that all
the different conditions and situations which one comes across
in this world, like expensive and inexpensive rales and prives,
health and sickness, swwctory and defeat, succecding and
preceding, sadness and happiness, are all commanded by Allah,
(12} pronouncing a4 standard lormula ol In Sha™ Aflah while
making ar intention to petfonn an assignment; (13) pronouncimyg
the Name of Allah the Exalted One in such a mannce that His
Cireatness 15 conspicnously highlighted and ane’s slavery is
clearly  exhibited, by using such words like, our Bubb, our
Master, our Creator or Ma 'bid (the object of our warship) ete.,
({4} in case a need arises on a certain occasion to administer an
path at all, undertaking an oath only in the Name of Allah.

These and the other similar things have been singled oul by
Allah as Hiz own and personal prerogative for the sake of His
veneration and magnificence. Anybody showing such kind of
respect to an entity other than Allah, commits Shirk; as for
example: making a vow to it with the intention of facilitating
Julicull assigniment, givinp one’s children names like Abdun-
Mabi, Tmam Bakhsh, Peer Bakhsh etc.; apportioning part of the
produce of one’s farm or orchard to it’s name, separaling part ol
the fruits and keeping thom aside (m the name of a dey)
immediately alicr they are  picked up from trees and then only
putting the rest to one’s use, dedicating some animals [rom
among the whole herd to a deity and then treating those animals
with respect by not remeving them from the fodder and water
and not to strike them wilth shick or stong, observing costoms
and radilions in terms of dress and food to the effect thata
specified group of people should not eai such and such lood and
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should not wear such and such dress; attiibuting the virtues and
evils of the world to them by making such statcmenls that as
long as that particular person has been cursed by that particular
deity, he has gone mad or that corlain person has turned into a
bandicapped person due to the fact that he was driven away by
that deity or by saying that as Joug as that person was blessed by
a certuin saint, he is now on a flood de of success; or that
famenc was  wrought by that star or by observing that this
assignment was nol agcomplished as long as the same was
commenced at a certain time and on a certain date or by
abserving that il Allah and His Prophet will i, one would be
coming; or by sayiny thal it will happen if one’s rcligious
mentor wishes it to take place or using such adjectives like, the
Sustainer, Independent, Lord of lords, the Master ol the universe
or the King of kings ete.; the underlaking of an cath in the name
of Ihe Prophet or the Qur'dn or Ali v w2, 0ran Imam, ora
relimious mentor or their graves or one’s own self ete,

Al the sbove practices generatc Shirk which is called a "Shirk in
day-to-day chorcs’, which implies paying one’s respect to an
entity other than Allah cxactly in the same manner as the one
preseribed for Allah,

These four kinds of Shirk have been clearly stated in the Qur*an
and Hadith and therefore we shall be mentioning about them in
the next chapters.



Chapter Three

The Vices of Polytheisin -—-
The Virtucs of Monotheism

The polytheism cannot be forgiven:

moaa .-.-*E'““..-"‘"-" - - A e - P R P T
ﬂﬁinL.tgL,.J_.:Jg_ﬁé_m.j@_.;:-_,ﬁ_;I_,:ng_g;ﬁ’m.51y

e ;!'_‘_ -t

T S
LN TR o

“Verily! Allah forgives not (the sin of} s¢lling up
partners o worship  with ITim, but He forgives whom He
pleases, siny other than that, and whoever scts up partners
in worship with Allah, has indeed strayed far away.”
{V.4:116)

The onc who does not discriminate hetween the permissible and
the forbidden, commits theft, idles away his time Jeing nothing,
shuns his prayers and fasting, does not give his wile and
children their due rghts and becomes incumbent on disobecying
his parents —has indeed strayed from the path of Allgh, bul the
one who pets strangled in the quagmire of Shirk hay strayed very |
much far away by getting involved in such a sinfitl acl as shali
never be forgiven by Allah except by showing repentance. As
far as olher sins are concerned, Allah may perhaps forgive them
even without repentance {on the part of the slave). It becomes
thus known that Skirk iy an unpardonable crime and the person
who commils it is bound o be punished, If an act of Shirk, thus
committed, is of such an extreme kind which turns a person into
a polytheist, then the penalty thus incurred by the Persem is an
etecrnal Hell-fire, for he will neither be ever released from 1l, nor
shall gel any rest and peacc whatscever thercin. As to the sets of
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minor degree of Shirkl'!  their doers are bound to be penalised
according W the penalties which are apportivned for them by
Allalt the Exalted.

As far as the penaltics which have been spacified by Allah in
regard 1o other sinful acts are concerned, they mainly depend on
the Wil of Allah. (Depending on His Will, He may torgive them
or. He may punish the doco),

Explaintng Skirk:

We thus understand that Shirk is the biggest of all sins (i.¢. and
N0 Sin sUrpasses it in terms of gravily, severity and enarmity). It
can be cxplamed by the following example:

Let us suppose that a king has a specilic penal code for his
subjects comprising all kinds of penalties for different kinds of
offences like. theft, robbery, sleeping while being on duty as a
guard, 4 delayed arrival at the king's court, fleeing from the
battlcticld and delaying the payment of government revenues
etc. are all crimes deserving specific punishments. The king,
depending on his will, can either dulv punish the offenders or
lorgive them, but there are a fow crimes whose commission
clearly iudicates a rebellion, like an act ol ¢oronating and
enthroning a nobleman, a minister, a fief, a chieftain, a sweeper
or a shoe-maker and declaring anyone of the above as a king in
lthe presence of the king himself. Such an aci shall be considered
as 8 mutiny. Or similarly, if a throne or a crown is made for any
of the above cateporics ol people or anyone of them is called
with such title as “Your Excellency’ or ‘Ilis Highness® or “His
Majosly’ or is treated with the observance of u roval protocol or
a certain day is specified for him as a gala festival or a certain
vow is made to him atter a royal fashien, is what constitutes the

" Whether a ‘Skirk’ is of a monstrous nature or of a minot degree, ix
forbidden anyway and is conteary to the concepl of Tslamic Monotheism,
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greatest of all ¢rimes which muost never po unpunished. A
maonarch who ovarlonks giving cut punishments on such ¢rimes,
15 bound to have a weak and staggering empire and the wise
people shall libel such a monarch as incapable and unworthy of
ruling an empire. Dear friends! 1.et us fear from the Master of
the universe, the Sovereign who has a great sense of honour and
an unjirmied power. How van such a Lord let the polytheists go
unpunished! May Allah blesz all the Muslios wilk His mercy
and save them from such dangercus calamities as Shirk, Amin!

Shirk, the greatest of all vices:

Allah the Exalted One suys in one of His verses:
08 2738 e B BBV AR A B Sy
€2k
“And (remember} when Lugmdn said to his son when he
was advising hin1; “Join not in worship others with Allah.

Verily! Joining others in worship with Allah is a great
Zulm (wrong) indecd.” (V.31:13)

It means that Allah had awarded clairvoyance to Lugméan e o
By utilising his mental facuities, he understood that giving away
someonc’s nght to someone else is an act of preat injustice. The
one who gives away Allah’s Right to someone else amaeng His
creatures is similar to a person who pives away something to the
meangst one, what in fact is due to he given to the grealest one.
As long as Allah is the Greatest of all and all Ilis creatures rank
no more than a slave before Him, what imustice should be
proaler  Ihan putting 4 royal crown on the head of a shee-maker!
We must understand that anyonc whether one of the most
gminent human beings or any of the angcls dearest and nearest
to Allah does not carry the status of event a shoc-maker in lorms
of frivolity and disgrace, while facing the magnificence of
Divinily. Thus it becomes clear that as Shari ah has regarded
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Shirk tobe an extremely enormous sinful act, one’s wisdom and
common intellect also rocognises Shirk to be as such. It 15 the
greaiest of all vices which iy a fact, because the greatest ot all
inequities 1o be found in a man is that he should distespect his
clders. Who else is bigger than Allah in grealness! Committing

an acl of Shirk verily amounts to being disrespectiul towards
Him.

Tauhid (Monothelsm) js che only way out:

Aliah has said in onc of the verscs of the Noble Qur’éin;
0 BTG b Nl on GG e it 3
“And  we did not send any Messenger before you (0
Muhammad .., we w = ) but We inspired him (saying): Lsi
fidha illa Ana [nonc has the right to be worshipped but |

(Allah)], se worship Me (Alone and nonc else).”
(V.21:25)

It means that ali the Messengers were sent by Allah with cxactly
the same commandment that none but Allah should be
worshipped and ounly Alizh is worthy of being worshipped. We
thus understand that thce commandment in regard to the
recognition of Oneness of Allah and the prohibition concerning
the joining of others in worship with Him is a matter which is a
commaon constituent of all the previpus revesled Joctrines, and
hence this is the ouly way out for one’s salvation. The rest of all
the other creeds are in error.

Allah Is disgusted with Shiri:

It 15 reported by Abu Hurairah o o5 that Allah’s Messenger
v 3 ke L 581d: Allah has made the fallowing statement:
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“[ am maost dispensed with the action of joining others in
worship with Me. Whosoever does an act in which he
joins  others in worship with Me, I shun him and his
parlncrs and become disgusted with him.”

1t mecans that unlike others who divide their shared goods among
themselves, 1T do not do so because I stand in need of no cne.
Whoever performs a virluous Jecd for Me by giving Me a
paringy 1n if, 1 do not even take My share and leave the whole of
it for others and become dispusted with him, Tt thus becomes
knuwn to us that wheever does an act for Allah, and does the
same act for an entity other than Allah, he has indeed committed
Shirk and it further elaborates thal any act of worship which is
dedicated to Allah by the polytheists 1s unaceceptable. Allah is
disgusted with such acts and such people.

Affirming the Oneness of Allah prior to the dawn
of time itself;

Allah the Exalted says:
,..-.ll_.- e
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“And (remember) whet your Lord brought forth from the
children of Adam, from their loins, their seed (or from
Adam’s loin bis olisprmg} and made them testify as to
themselves (saying): "Am | not your Lord?' They said:
*Yes! We testify,” lest you should say on the Day of
Resurrection: *Verily, we have been unaware of this. Or
lest you should say: "I was only our [athers aforetime who
tock others as partnery in worship along with Allah, and
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we were (merely their) descendants afier them; will You
then destroy us because of the deeds of men who practised
Al-Rdui! {i.c. polyihcism and commilting crimes and sins,
invoking and worshipping  others besides  Allahy?”
(V.7 172,173

Il has been repurted by Ahmad on the authoerity of Ubai bin
Ka'b s o, it rogard 10 the inlerpretation of the verse
{regarding the time when Allah made the oflspring ol Adzm
testify) saying that Allab gathered all the progeny of Adam,
lormie) them w pairs, then made their facial features and shapes,
then gave them the power of specch, When Lhey began Lo speak,
He took a covenant fronn them by asking theny, “Am | oot your
Rabb?" They answered, “Verily, You are our Rapbt™'! Allah
then stated, I hercby make all the seven strata of heavens and
earth as well as your father Adam a witness unto you lest you
should employ an excuse of being unaware of it on the Day of
R¢surreelion,  Bo colain thal none is worthy of being
worshipped except Me and none but M is your Babd. Do nol
associate partners with Me in worshipping. I shall keep sending
my Mossengers unto you who will in lurn conlinue to remind
you of this covenant of yours with Me and 1 shall reveal my
Books unto you.” Al of them answered, “We hareby testify that
You are our Rabb uand You are the object of our worship. None
but You is our Lord and none but You is worthy ol our
worship. "!

' Rebdb meons armony ather things, the Creastor, the Sustainer, the Provider
ancl the Ome in Whose hand is the dieposal of all aftairs,

U1 Thus they confirmed to it. Then Allah clovaled Adam (to a certain height)
who could see all of them, he saw that there nch among them as well as poot,
beautiful as well as ugly, Upon sighting this, Adam enguired of Allah, “0
our Redb! Why didn't You create all of them as cquals?” He answered, “1
like (o be offercd thanks.” Then Adam o sighted among them the
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Shirk cannot he presented as ag authority:

Ubai bin Ka'b w i .., while mierpreting the above verse said
that Allah gathered all the offspring of Adam at one place,
formed them into groups, for instance, He separatcd the
Prophets, saints, martyrs, pious  people, obedient OLLES,
disobedicnl ones into different groups. Simlarly, He segregated
the Jews, the Christians, the polytheists and the followers of
every religion. Then whatever facial features and shapes une
had to be given in this wotld, Allah mads them appear exactly in
the samc manner there accordimgly. Someone was made to
appear as good-looking, someone as bad-looking, somenne as
conversant, someene as dumb, and someone as a Jame petson.
Then all of them were given the faculty of specch and then
asked. “"Am I not your Rakb”™ All of them acknowiedged the
lordship of Allah and then Allah took a pledge trom all of them
to the effect that they shall not take anyone as their ruler and
master except Him Alone and shall not consider anyonc worthy
of being worshipped cxcept Him  Alone. Then Allak made all
the seven strata of heavens and earth us witnesses and said that
the Prophets shall be sent unto you to remingd you of this pledge
of yours and they shall bring with (hem the heavenly seriptures,
Everyone has individvally affirmed the Onencss of Allah and
rejected associating partners with Him in an era prior te the
dawn of time itself and thereforg, no one may be presentcd as an
evidence in the maticr of Shirt {i.c. 4 preceptor, 3 mendicani, a
sheikh, a father, a grandfaiher, a king, a religious scholar or a
saint}.

Prophets s o too whose faces were glowing like lamps and who had an
sura of illumination surrounding their faces, Then ATlah the Exalied took
ulsn an acknowledpement from all the Prophets in regard to their
Prophethood. Tt allydes to that pledge which is mentioned in the Curin with
the fullowing statement: { And there was also o time) when We took a pledpe
[rom the Prophets, These Prophets inclyde you {Prophet Muharmmad o w_w
iy » Mooh, Abraham, Moses and Jesus the son of Mary).
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The excuse of forgetfulness shalf not be accepted:

If someone thinks that after bceing in this world, we no longer
remember the suid pledge and in case we commit an act of Shirk
now, we shall nol be punished as there is no guestioning in
torget [ulness. The answer to this notion ol theirs is that there are
many things a man does not remember but once reminded by a
creditable and authentic person, it all comes back 1o his
memory. Ior instaneg, no one remembers his date of hirth, but
once he hears about it from people, he has no qualms about
saying it with certainly that I was born on such and such date, in
such and such year and at such and such hour. He only
recognises his parents upon hearing from people, He does not
consider anvone else as his mother. In case one does not
perform his obligations towards his mother and proclaims
someone else as his mother, the people are bound te ridicule and
censure him. In response to their chidings, if he postulates that
as long as [ do not remember my birth, why should I consider
this woman as my mother? People have no reason 1o vastigate
me about it! Once this person blurts out such a statement, people
shall delinitely regard him to be a perfeet moron and a rude
person. 1t thug becomes known to us that since a man believes in
many a thing to the extent of certitude on the basis of hearing
them merely from poople, how Is it that he should disbelicve the
leachings of the Prophets who are the people of a great status
and mapnificent calibre!

The basic teachings of the Prophets
and the (IMving) Scriptures:

Thus we undergland that every one has been individually
inculcated and stressed upon in the realms of the spirits to adopt
and adhere to the concopt of Tauhid'' (Monotheism) and shyg

"'t means declaring Alah to be the only God Who deserves to be
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Shirk (polythelsm), ie. associating partners with Allah in the
acts belonping o Him. All the Prophets have been sent to this
world for the sole purposc ¢of reminding people of this covenant
and its renewal. The instructions of mors than one hundrad and
twenty-four thousand Messengers of Allah and the central
knewledge contained in all the Divine Scriptures concentrate on
Just one puint, *Bewarel the concept of Tawhid (Monotheism)
should nol be tampered with and do nol even think of
associating partners with Allah! Do not consider anyone as an
absulute sovereign and a disposer (of the affairs) except Allah!
Lo not resorl (o anyone for the fulfillment of your wishes and
making vows cxcopt Allah'™

Once we are informed about the following Hadith, there is no
room left whatsoever for an excuse to commit an act of Shirk by
anybody. This is how the Hadith goes:

It is narrated by Mu®adh bin Jabal v -~ that he wagz instructed
by the Prophet .., Ju w L. to the effect that:

-~ B - -':! - o o an
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“You must not join others as partners with Allah even if
you are murdercd or burnt to death.” (Musnad Ahmad)

This means that we must not consider anyone else other (han
Allah as worthy of being worshipped and do not care for being
molested by a jinn or devil. As the Muslims musl patiently bear
the brunt of the cxternal calamities, without jenpardising their
Fauh, they must also bear the internal inflictions {i.c.,
molestations on  the part of jinns, phosts and other such beings)
with patience withoul perverting their Faith out of their fright.
They should hold the belic{ that everything whether an affliction
or comfort is directly governcd by Allzh. Allah sometimes puts

worshipped in Lruth and confirming all attributes with which 1l1e hag gratified
Himself or that are attributed to Hirn by His Messenger ... g .
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hiz faithful believers on trial. A believer is lested according
the strength of his Faith. Svmelime picus people are subjected to
chaslisement on the part of the wicked persons so that a
distinction may be established between the sincere and the
hypocrite. As the pious arc apparcntly molested by the
disobedient ones and the Muslims by the disbelievers (through
the Will of Allah) and they continue to bear with it with
perseverance and patience without perverting their Faith due to
being disgruntled with the trials, similarly the pous are
sometimes subjected to trouble on the part of jinns and Satans
through the Will of Allah. 8o one should bear with 1l steadfastly
and patiently without yielding to their hegemoty out of the fear
of their oppression. Thus it becomes known to us that if a person
denics a  deity (false deity other than Allah) out of being averse
to Skirk, repudiates and condemns making vows and oflerings to
it, removes the erroneous and unjusilied customs associated
with it; and in the process of doing it, if such a person incurs
cither a loss of life or a logs in terms of finances, or should Satan
happen to chastise him in the name of 4 preceplor or a martyr
{by making such lake appearances), he must understand that
Allah i3 testing his Faith which he must humbly bear with and
shounld hold on to his Faith steadfastly. We must remember that
Allah tightens His grip cn the oppressors after giving them
plenly of repe and liberates the oppressed from their talons,
similarly He shall grab on to the oppressors among the jinn in
due course of time and shall release the adhcrenis to the coneept
of Oneness of Allah {thc monectheists upholding the canse of
"Fauhid ) from their tyranny.

It has been narrated by Ibn Mus®lid « o -,
G R e st LW A 00 v DR Je
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“A person enguired of the Prophet (L, o av L. a8 to which
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18 the bipgest of all sins. He said that it is to call upon

someone else other than Allah, thinking of him as similar
to Allah, eventhough Allah bas created vou,”
{ Al-Bukhari—-Muslim)

It means that ag Allah {on account of His Knowledge and
Capability), is believed to be the Omnipresent and the
Conductor of the whole universe, and is called upon in times of
distress, similarly calling upon some other entity other than
Allah helieving in it to be characterised by the same gualities 18
the greatest of all sinful acts. Because none has the capability to
solve the problems ol creaturcs cxceopt Allah. Furthermore, as
long as our Aabd is Allah, we st call upon Him Alone in
digtress situations as we have no link with any other entity. For
example, if someone becomes aslave to a king, he is bound to
approach his king for the fulfillment of all his needs. Not to
speak of & shoe-maker or a sweeper, he will not even approach
other kings (for his personal needs), Since there is no entity at
A1, whatsoever, who could be considered a counterpart of Allah,
is it not a folly to approach any other entity for the [ullillment of
one’s neads?

Tauhid (Monothelsm) and forgiveness:
It has been narrated by Anas o w1 ., (hat the Prophet .y a0 a1
said;
u.a;‘yi s JJ t_.u 53‘1’ gfn " ',_,jL-E fuq JLEn
IIE" Lgﬂﬂ i’ N T '*,I ,,.' ‘q]
“Alldh the E:-Lalt::d states to thc pnstf.:m}r Df ﬁdam that 13
you happen to meet Me with the sinful acts of the entire

world, I shall meet you with an equal amount of mercy
provided you have not joined partners wilh Me.”

it means that there had been many delinguent and siniul people
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in the world including Pharaoh and Haman cte. as wel] as Satan,
who also is to be found in this world. All these sinners have
been committing sing and shall continue committing them till
Doomsday. Now, if a person supposedty comunits all these sins
collectively to his sole account individually, chances are that
Allah shall hestow on him an cqual amount of mercy and
torgiveness, provided he has not committed Skirk. Thus it
becomes known to us that with the blessing of Tauhid, all the
sins are forgiven''' exactly in the same manner as the virtuous
decds are destroyed by the evil of Shirk. This is also a fact thal

when a man is completely cleansed off the impurities of Shirk
and shall upheld a faith that none but Allah is his Master, and
there is no place to flee His Rule, none offers shelter to the ones
who disobey Him, all are halpless beforc Him, none can deter
His Commandmenl, none can intercede with Him vn behalf of
someone else and no onc can make a recommendation betore
Him for someone without His Permission, — on nursing this sct
of beliefs — (he possibility of sins which might be committed
by him ceuld be only either due to his inherem human
weaknesses or his forgetfulness, And then such a person shall
have been groaning under the burden of these sins, shall be
utterly disgusted and shall not be able to raise his head {out of a
scnge  of  shame and remorse). This type of person is
undoubtedly blessed with the mercy of Allah. As the amount of
5INS Increases, so increases the intensity of his remorse und the
more his remorse becomes intense, so does the merey of Allah.

O The purpose of mentioning this Hudith here is fo clarify that committing
gn  act of vk is an extromely obnoxious and abominable thing. One should
not however, deduce that as long as one is free from Shirk, the commission
of other sinful acts are in any way justifiabic. In regard to the forpiveness of
sing, one should take into consideration the general rule of Shuri wh (ie.,
Beeking Allah's forgivencss and becoming repentact).

&7



We mmust remember the point that the sin of a devout monotheist
¢an do what a virtuous deed of a polytheist cannot. A delinquent
monotheist 19 2 thousand times better than an observant and
pious polytheist exactly in a similar manner as a criminal
subjeet i3 a thousand limes preferable to a toady mutineer,
bacawse the fonmer is remorseful on s sin, and the latter proud
and callous.



Chapter Four
The negation of Shirk in knowledge

Allah suvs i one of the Gurtanic verses as tollows,
G5 S0 T 3 62 ) T T i s
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“And with Him are the keys of the CGhaib (all that is
hidden), none knows them bul He. And He knows
whatever there is in (or on) the earth and in the sea; nota
leaf falls, but He knows it. There 15 not a grain m the
darkness of the earth nor anything fiesh or dry, butis
written in a Clear Record.” (V.6:59)

It means that Allah has bestowed on the humans some facultics
so that they may have an access to the knowledge concerning
the apparent on the physical planc; for instance eyes to sight,
cars to listen, nose to smell, tongue to taste, hands to grope
about, and intellect to understand. Then, he above faculties
have been put at the disposal ol'a human being so that he may
‘ulilise themm on his own accord; for instance, whenever he
intends to see an ohject, he may open his eyes and whenever he
does not intend to see it, he may close them. Other linbs may
also be utilised in a similar manner. Human bemngs have been
given lhe keys 1o have an access to the knowledge of the evident
things. As the matter of doing and undoing a lock mainly
depends on the will of its owner, similatly the act of gaining
knowledge about the apparent things depends upon the will of a
hutnan being,

Only Allah pessesses the knowledge of rhaid
{unseen and hidden):

Contrary to the above, it is beyond the authority of a human
being to gain the knowledge of the unknown, as Allah Himsell
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preserves the keys to it. No entity whatsocver (whether one of
the most prominent humans or one of (he most cminent angels)
has heen given an authority 10 know about the unseen Ina
manner that they may cxercise their own will to gain knowledge
about the hidden matters, However, whenever Allah so wishes,
He teveals a certain amounl of infortpation conceming the
unknown t someonc, Giving information about the unknown
solely depends on the Will of Alluh and ot on the desire of
somcone. On many occasions Aliah’s Prophet 1w wi o had 3
desire to gain knowledge aboul a certain thing or oueurrence,
which he could not know, but the same was revealed 1o him
whepever  Allah  intended to do so. During the cra of
Praphcthood, the hypocrites slandered ‘Aisha Ly i s, Which
shocked the Prophet ths o Lo iremendously. He tricd to probe
into the matter for many days, but failed to forret out the truth,
And when Allah intended, the Prophct was informed through the
process of revelation that the hypoerites are nonc but liars and
the chastity of *Aisha Siddigah L o = Was verily beyond
reproach. A Muslim monotheist must have a conviction that
Allah preserves the keys to the treasures of the unknown with
none but Flimself and has appointed none as their treasurer. No
one  can slop Him if He Himself awards someihing  to
whomsoever He so wishes (by Himself unlocking onc of Ilis
treasures),

The one whe claims to have the Knowledge

of Ghaib (unseen), is a liar:

We  thus understand that anyone who claims to pOssess a certain
art or knowledge enabling him to have a peep into the Ghaib, to
reveal the past incidents and to adumbrate abgut the futuristic
CYENLS, 18 an outright liar claiming godship, In case someone
recognises a Prophet, 2 saint, 4 jinn, an angel, an Mndm, 2 man of
picty, a religious preceptor, a martyr, an astrologer, a seer, a
clairvoyant, a prestidigitator, g pundit, a ghost, or a fairy to be as
such (having the knowlcdge of the unknown), such a person
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hecomes a Mushrik, and he (rejects and mepates) demics the
comlents of the above verses. Even if a cortamn prediction of an
astropomer, by a sheer chance, happens to come truc, it does not
prove his knowledge of the unknown because most of their
statements turn out lo be meorrect. Hence we understand that it
is beyond their capacity to have a knowledge of the (FAaib. A
conjoctural utterance may al times prove 1o be correct and at
times imcorrect. The same is also true in regard to making
Prophceies, getting the things known through a Divine
Inspiration, or resorting the Qur'nic verses to gain an insight
into the fulure events. A revelation, however, 1S never meorrect
and is not under their control, Allah reveals whatever He intends
to, out af His Own Free Wil A revelation does not depend on
the desire of anyone. Allah the Exalted says:
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“Say: ‘None in the heavens and the earth knows the (Fhaib

funseen) except Allah, nor can they perceive when they
shall be resurrected,” (V.27:65)

It means that no onc has the capability to have an access 1o the
knowledge of the Ghaih whether he is onc of the most
prestigious human beings or one of the most high-ranking
angels. This fact may be corroboraled by the evidence that the
whole warld knows about the advent of the Docmsday, hut none
ol them knows as to when shall it occur! Had they becn
possessing the capability to gan knowledge of everything, they
would have known the date of its advent also!

The matters of Ghaib (the unknown and unseen):

Allah the Almighty says:
A5 eI G 21 AT 2 selRlidle p s o) 3
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“Verily, Allah! With Him {alonc} 13 the knowledge of the
Heur, He sends down the rain, and knowa that which iz in
the wombs. No person knows what he will earn tomorrow,

and no person knows in what land he will die. Venly,
Allah is All-Knower, All-Aware {of things.” (V.31:34)

it means that Allah Alone knows the matters of the (thaib,
While no one other than I1im has the knowledge of the unseen.
Mobody knows as to when shall the Doomsday occur, a news 3o
much wide-spread and well-known among the people that they
are almost certain about its ococwrrence, what about the matters
like victory and deleal, health and sickncss and (others Like it)
sitnilar to it. No one knows about them either. These matters are
neither well-known like the Doomsday nor are absolutely
delinite. Similarly, nobody knows when shall it start raining
eventhough it has a definite season and it eften rains during that
season. Most of people do wish to know about it and had it been
pussible o koow il belorchand, they would indecd have known
about it. Then how could the people possibly know about the
things which neither beleng to a particular season nor are they
of any public interest like someonc’™s death and his life-span,
being hlessed with a child or not, being wealthy or
itnpoverished, emerging victorious or facing an ignominy of
defcat ctc. No ong knows as to whether a womb carries one or
more than one child!! whether a foctus is a male one era
female one, complete or defective, beautiful or wgly, cven
though the physicians do namrate the reasons causing different
formattons and configurations, but they do not know about
someone’s patticular case, In such a case, how could onc
possibly read the intemal matters of a person like thoughts,
intentions and the condition ol one’s Faith and hypocrisy. As

U] Even the contermporary medical scietice can detsrniine the sex of the
foetons only i case it happens to be in the last stages of ita hirth.
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long as onc does not know as to what he himself shall be doing
tomorrow, how conld he know ahout the circumstances of othars
and since a man does not even have an inkling about the place
of his death, how could he have a fore-knowledge about the day
and lime ¢l hig pagsing away, B it as it may, ne person or entity
hag the capability to learn about the future by exercising his own
frez will and cheice except Allah. Hence it becomes known to
us that the people who claim to have Lhe knowledge of the
unscen are none  but liars. The so-called concepts and methods
of learning about what is unseen like a Divine mnspiration,
socthsaying, foretelling by figures, astronomy, divinalion and
casting lots are none bul falsehood and arc only Satanic tricks
and illusions. Muslims should net be entangled with them and
give them no credit at all. And if someone neither claims to
possess the kmowledge of the unseen nur claims Lo bave the
capability of knowing it by cxcrcasing his own free will but he
only clamy Lhat a certain matter which Allah has informed him
about, wias beyond his control and eapacity; and his own cholce
and will, had nothing to do with it} in Iy case there are bath the
possibilitics, the man makiog such a statement, could either be
truthful or & liar,

Do not call upon anyone but Allah:
Allah says:
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“And who is more stray than one who calls {involes)
besides Allab, such as wall nol answer hun till the Day of
Reswrrection, and who are (gven) unaware of their calls

(invocations) to them?” (V.46:5)

It means that the polyiheists are an extremely idiotic bunch of
people, who, by avoiding Allah (who possesses all authenity and
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knowledge) invoke the other so-called deities who neither hear
their invocations nor are capable of Joing anything, Even if they
keep calling them till the Doornsday, those (so-called) deities
would nat respond to their calls. Thus we may deduce that the
people whe call upon the mon of piety fom a certain distance
by only requesting them o pray to Allah for them so that Allah
may [ullill their wishes, also commit an act of Skirk eventhough
thcy may not think it to be as such, since the praycr of
fulfillment is evemtually dirccted to Allah. But in fact, this act
has become tainted with Shirk as a third person has been called
upen with the belief that this person posseses the capability ol
hearing from far and near {il invoked), whercas it 18 2 quality
which iy attributed to Allah Alone, Allah Himself says that they
(dcities et} are unaware of their calls {invocations) to them,
They do not hear the imvocations of a caller even if he keeps
shouting (his invocalions) until the Doomsday.

Allah Alone, pussesses the power of benefit and

inficting harm:
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“Say {0 Muhammad ., o= w2~ ) T possess no power of
henefit or hurt to myself except as Allah wills. 1f 1 had the
knowledge of \he Chaifr (unscen), 1 should have securad
lor mysclf an abundance of wealth, and no evil should

have touched me. T am hot a warner, and a bringer of glad
tidings unto people who believe.” {V.7:188)

The Prophet iy ow o is the leader of all the Prophets. Many
miracles are ascribed (0 him and people leamed the subtleties
“and nuances of religion from him. People acquired piely and
.virtuosity by following his prescribed path, Allah Himself
'instructed him to give people an account of his helplessness
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making it ¢learly known to the people that he is neither capable
of exercising any aulhority nor possesscs any knowledge of the
unseen. One can easily run a conjecture from the fact that as
long az he does moteven possess an authority to gain a certain
advantage for himscl{ or to ward off an evil from inflicting him,
how could he benefit or harm someone else. Had he been having
the knowledge of the vnsecn, he would have known about the
results of a vertain action beforehand cven prior to undentaking
it, and if he had a faintest premonition that the result of a certain
action 15 going to be unfavourable, he would not havec
undertaken thal action at all. The knowledge of the unseen is
one of the Atiributes ol” Allah and he is merely a Mcssenger.
The mission of a Messenger is only vonlined to warning people
about the dirc cunsequences of bad actions and 1o give people
glad tidings about virtuous deeds. This too benefits the ones
who nurse such a Belief {Tawhid) in their hearts and the
nurturing of such a Belict is also one of the Qualitics of Allah.

Fhe original assignment of the Prophets:

It becores known to us thal the greatness of the Prophels and
sainks epitornises in the fact that they Jirect people to the path ol
Allah and give people information about whatever good and bad
deeds they are themselves informed of. Allah has endowed (their
propagation with a quality of a convincing effectiveness. Many
people are dirceted o the Right Path through their efforts. No
such authority has been conferred on them that they should
personally conduct and dispose ofl" the worldly matters like
causing death |0 someone, bless someune with a son or
daughter, warding off an evil, fulfiliment of ong's wishes,
CIOWIINg someane with siccess or destine someone to deleat,
pranling someone riches or making someone indigent and
impoverished,  turning someone into cithor a king or 2
mendicant, transforming someone into a nobleman and minister
ar turning someone into a poer and dejected person, kindling the |
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spark of Faith in someone’s heart or having the same snatched
away [rom him, or turning a healthy person into a sick person
and sick person into a healthy one. These attributes belong o
Allah only and everybody, regardless of his status, 15 unablc to
do such things except Allsh. Fveryone is treated on an cqual
footing 14 terms of this wmability,

The Prophets do not have the knowledge of the nnseen:

The Prophets de not enjoy the distinction of having been
awarded the keys to the unseen to the effect that they may have
a cognizance of someone’s innermost feelings or could make
predictions about whether or not someone is going to be hlessed
with a child, whether one's busincss is going to yield profit or
incur a loss, or whether someone is going to emerge viclorious
in a battlefield or facc a defeat. As far as the above things are
concerned, cverybody is equally unaware about them regardless
of his status. However, cetlain rcmarks which are made m
reference to 4 cerlain context out of one’s wisdom do sometimes
come irue. Similarly, these eminent peopls {ie., the Prophets)
tnake certain remarks in relation to a certain context using (hetr
own wisdom which sometimes prove to be correct and
sometimes  incorrect. But whatever information a Prophet 1s
given through Divine Revelation is never incorrect, bul the
Revelation does not depend on a Prophet’s own will.

The sayings of the Prophet L, o an . regarding
the knawledge of the unseen:

It has been narrated by Rubai® bint Muawwidh hin ‘Afral'l
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[} + & Fro is the name of the mother of *Auf, Muawwidh and Mu®adh e a0 4, .
*Afra L o, had six sons, all of whom perticipated in the battle of Radr,
Two of them were killed as martyrs in the battle of Badr. Mu'adh and
Muowwidh we an - jointly killed Abu Jabl,
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“The Prophet e, .. L. came to me while Twas about to
depart to my hushand’s housc (afler the completion of
marriage ceremony; and sat next to me on my bed. Somes
of our young girls, to the accompaniment of the sound of &
drumbeat, started narrating the saga of our martyrs during
the battle of Badr. One of themn ¢ven went to the extent of
saying that our Prophet {who is amongst us) knows what
18 going to happen wmormow. 1e {the Prophet 1, o w20 )
said, “Stop what you ar¢ saying now and say what vou
have been raying before.” {Al-Bukhari),

It means that on the occasion of Rubayi* Ansunya's marriage
ceremony, Prophel ooy ok o . sat by her side. While singing
frolickingly, the young pirls made 3 remark saying that our
Prophiet knows what is going to happen tomorrow . The Prophet
sy wals -1 1o prohibited them from meking such an uttcrance and
asked them 10 relrain from it thenceforth. Tt thus hecomes
clearly known that a person no matter how pious and virfuous he
15, we must not believe that he has the knowledoe of the unscen.
Thi poels, who keep eulogising the Prophet iy ow o 1. by
writing pancpyric and laudalory poems extolling him to the
skies and thereby justifying their uncalled for eloguence under
lthe pretext of a mere exaggeration, is absolutely incorrect. So
long as the Prophet o, v v . did not even aliow the young
girls to rectte verses in his praisc, how could it be justifizble for
an intellectual poet to verbalise or listen to such verses,

The saying of Aisha v s,
Alsha e a2, stated:
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“Whosoever ascribes the knowledge of five things to
Allab’s Prophet Muhammad ., 4 & e which Allah has
referred to in the versc saying: Allah has the knowledge of

the Hour,” {V.31:34}, has attributed to him a2 monstrous
valumny.” (Al-Bukhari).

It means that all the matiers related to the unseen are covered
under these five things that are stated at the end of Swrah
Lugmin and mennoned earlier. Therefore, whoever says that the
Frophet o, .o knew all the things belonging to the realms
of the unknown, has indeed committad an immensely slanderous
act. Mot has the knowledee of the Ghaib except Allah.

[t has been reported by Umm Ala e wi i, that the Prophet w -
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“Eventhough T am a Messcnper of Allah, 1 can say
swearngly by Him m the camest, that I donothavea
faintest idea as to what is going to happen to me ar to
you.” {Al-Bukhari).

It inplies that the kind of treatment Allah s going to mete cut to
his slaves in this world, in their graves, or in the Hereafter 15
neither known by a Prophet, nor a sapge. They ncither know
about themsclves nor about the others. If someone happens to
know about a certain person through Revelation that he 15 going
to have a happy cading, such a pece ol mivrmation hus
acquired {through Revelation) is regarded to be no more than a
brief and superficial knowledpe.  Acquiring any fuvdher
knowledge iy bevond their capacity.



Chapter Five
The Negation of Shirk in Authority

Allah says:
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“Say: In Whose Hand is the sovercigaly of everything (l.e.
treasures of each and everything)? And Ie protects (all),
while against Whom therc is no protector, (i.e. if Allah
S4VES anyone none can punish or harm him, and i Allah
punishes or harms anyone none can save him}, it you
know. They will say: ‘(All that helenps) 1w Allah.” Say:
How then are you deceived and um away from the truth?”
{V.23:88,89)

It means that even if a Mushrik (polytheist) is questioned as to
whoe 15 the one who has an absolute authorily and command (¢
conduct and dispose off the worldly affairs in whatever way he
pleases and therc is none who could deter or circumvent I{im,
they wil) say that it is verily Allah the Almighty. As lonp as this
is the ultimate truth, isn™t it 4 lurtacy to cnireat other entitics
{other than Allah} and request them for the fulfillment of ones
desires! We must also bear in mind that even durinyg the era of
the Prophet 1., u.u . , there were people who belicyed that
therc is no counterpart ol Allah and there is none who could
equal Him but they still worshipped idols considering them as
Lheir interccssors and asked thern for the fulfillment of their
wishes, and hencc became Mushrik (polytheists), Even today, if
somecone believes that any other entity {other than Allah)
exercises it’s authority in disposing off the worldly affairs and
worships it as his intercessor, he will hecome a Mushrik
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eventhough he does not rogard it to be as Allah’s equal in the
matter of withstanding His Might.

Allah is the One Who causes benefit and inflicts harm:
Allah the Almighty says:
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“Say: ‘It is not my power to cause you harm, vr bring you
to the Right Path.” Say (O Muhammad o) w0 i ) "None
can protact me from Allab’s punishment (if { were to
disobey 1lim), nor should I find refuge except in Him.”
(V.72:21,22)

It means that the matters which are either beneficial to you ot
are detrimental 10 your interests are beyond my {the Prophet’s)
control. You must not exceed the limits and become proud by
harbouring a lallacy that as you are my lollowers, you have a
strong base and you emjoy lhe privilege of having a strong
advocate and a beloved intercessor, you are free o do according
to the dictates of your whims and 1 will eventually save you
from thg perdition of Allal), But the case is that 1 myself happen
to be at His wmercy and see no refuge except with Him Alone,
how could I save uthers [tom punishunent. Tt thus becomes clear
that the omes who forget Allah by banking on the religious
preceplors and thereby defying His Instructions, have indeed
sirayed from the Right Path, because the DProphet g, s g
used to fear Allah day and night and could see his refuge with
none but Allah, Since the Prophet ooy i . - was himself
meticulonsly observant about these matters, how could any so-
and-so may even think of the possibility of being exonerated
from punishment despile committing sinful acts.
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None is the sustainer except Allah:
Allzh the Exalied says:
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“And they warghip others hesides Allah, — such as do not

and cannot own any provision for them from the heavens
or the earth.” (V.16:73)

It means that the peopie wecord them such a respect and honeur
as deserved by Allah only, eventhough they have nothing to do
with providing them any livelthood. Weither can they induce
rain noer can they grow anything from the earth. They are devoid
ol any capabilily whalsoover, 1t s amazing 1o nolice a popular
fallacy amang the masses that the sapes, eventhough possessing
a capahility of exercising authority in the day-to-day worldly
matters, they do not interlers in these matters out of a sense of
respectiulucss, and are contenled  with the Divine destmy.
Ctherwise, they can make the whole universe upside down if
they so wish, but thinking of the enormity of evil and a havoc
which could be wrought by such an actien, they keep mum and
maintain their composure. This idea is absolutely Incorreet,
They are not capable of doing that either in terms of action or
power. In other words, they do not possess any capability and
power o exervise such kind of authomly.

Invole none Lut Allah:
Allah the Almiphty says:
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“And invoke nol besides Allah, any that will neither profit

vou, not hurt you, but if {in casc} you did so, you shal
cotlamnly be one of the Zalimun (polytheists and wrong-
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docrs)” (V.10:106)

It means that in the presence of Allah, who is the Lord of all the
majesty, honour and magnificence, calling upon  such
incapacitated entities who can ncither profit nor hurt anyonc is

truly a wn:mgiul act for the simple rcason that a position of
honour, which is the prerogative of the greatest only, is boing
given to the riffraffl among the people who are nol worth their
salt,

Allah says:
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“Say: (O Muhammad o, ot i i to those polytheists,
pagans, ete.) ‘Call upon those whem you assert {io be
associate gods) besides Allah, they possess not even the
weigh! of an aton (or & small in the heavens
or on the earth, nor have they any share in either, nor therc
is for Him any supportet from among them.” Intervession
with [lim profits not, except for him whom He pcnmts.{ ]
Until when fear is banished frem their (angels”) hearts,

they (angels) say: “What is that your Lord has said?’ They
say: ‘The truth.' And He is the Most High, thc Most

M 3t implies that the intercessor ag well the intercessed had been frantically
waiting for the approval. Once the approval was granted, they had been
asking cuch other as to what their Tord had said. This is a psychological
simation which will overwhelm evarybody where they will be asking each
other in an amazed stupefaclion ug o whether or not the permission of their
Lurd haa been granted?
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CGreat,” {V.34:22,23)
No intercession without ¥is Permission:

There are several forms invoived in asking someong [or the
fulfiliment of one’s desires in distress situations and getting Lhe
same fulfilled by him. It couid be that the person so requested is
hmmself the master, or & partner of the master, or has infiuence
upon the master himself, as a king may concede to the opinions
of his deputies (in their capacity of being the pillars of the
empire) as making them  displeased jeopardises  the
admimistration of the government, or a situation wherein a
person happens to intercede with his master for someone which
the master dares not refusc and willy-nilly becomes ebliged to
accurd his approval, like the princesses or the queens whose
love is cherished by a king and as such can not Igject an
intercession made by them oyt of their love,

Now, let us think about the polytheists who despite Allair, call
upon the saints and ask them to fullill their wishes. These saints
do nol even own a pitlance in the universe nor they have a wee
bit of share in it. They are neither the pillars of the Diving
empire nor arc they assistants and helpers to Allah the Almighty
so that Allah suecumbs 1o their pressurisation and concedes to
whatever they say. They can not even utter a word in regard to

someone’s intercession without the permission of Allah Himself
and may acyuire nothing for anyone. Once they happen o be in
the presence of Allah and hear His Commandment, they hecome
so much awe-inspircd and instilled with faar that they almost
lose their semses. They de not even dare speak to Allzh to
reconfirm His Statement out of respect and being overpowcred
by fright, but they ask each other as to what their Lord has said,
and once they confiem it, they will have to believe it and testify
to itand hence the question of daring to make an intercession or
playing an advocate on someone else’s behalf docs not arise.
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Types of intercession:

The most important thing which we musi bear in mind is that the
masses take pride in the intercession (which they believe shall)
w be made by the Praphets and saints for them on the Day of
Judgement. They have forgatten Allah by having misundcrstood
the meaning of Shafa'eh. In fact Shafe vk means ‘interceding
with someone on someonc clse’s behalf. Tn this world, there are
matiy lorms of making an intercession. For example, a felony of
theft committed by a thief becomes proven in the sight of a king
and a deputy or a4 minister mediates with the king and saves him
(rorn punishment which he has incurred due to crime. In this
sitvation, the king did imtend to punish the mugerzant in
accordance with the law of the country, but as long as the king
honours the minister’s ward, he acquits the thief and lets him go
unpunished. The king dees so becanse the minister is one of the
pillars on which his whole kingdom is bascd upon and he does
not want make the minister displieased lest hus displeasure
should jcopardise the organisational machincry of the
povernment.  Taking all these matters into his consideration, the
king thus suppresses his anger and forgives the thief. This lype
of intercession 18 known as Shafa ar-e-Wajghat which means
that the request of the minister has been granted due to his
honour and high-ranking status.

An intercession due to one’s high-ranking status
is not possible:

An inlercession by someaons, enjoying a high-ranking status and
the one who is dear and near to Allah, is utterly impossible. A
person who recogniscs an entity (other than Allah) to be such
kind ol mediator, is definitaly a polytheist and undoubtediy an
ignorant person. He has nut understood the meaning of Huf
{God) and has nol appreciated the status of the King of kings at
all. Allah’s Sratws is so Gireat and Exalted ihat if He so wishes,
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He may bring into existence millions of Prophets, saints, jinns,
angels, and entities ¢yual W Gabriel and Prophet Muhammad .
sy e o in terms of status, merely by uttering a word “Be.” He
can decimate all the vniverse mcluding heavens and earth wilthin
4 blinking of an ¢yc and ¢reate a different world. Everything
comes  into existence mersly by His Will and Be does not
require matter and substance to create things. If all the human
beings and jinns right {rom the era of Adam e o2 and untill the
Dogmgday, altogether become like {abriel and Prophets (i
terins of piety and virtuosity), it will not add up an iota in the
grandeur of Allah’s empire and if all of them turn into devils
and antichrists (m lerms ol disubedicnee and vices), there shall
slil} be no reduction in the magnificence of His empire. Tn any
case, He will stilt continue to be the Gireatest of all and the King
of all kings. No one can either harm Him or benefit I1im.

There 15 also a fadith to this end which says:
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“() my siaves! In case all among vou (the jinns and
bumans) who have passed away and (h¢ oncs who shall be
bom in future in wison become like the one who is the
most  pilous among you all, you must remember that it will
add up nothing m my empire. Similarly, if you colleclively
(including the omes who have passcd away as well as the
oncoming generations) become vice-ridden and sinners
like the one warst among you all, it shall effect oo
reduction at all in my kingdom.”
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Acceptance of ane’s intercession out of luve is not possible:

Another type of interceding is that 2 prince, a yueen or 2
beloved of the king comes forward and does not let the king
punish a thief. The kng, out of hig love tor the person in
yuestion, docs not wish to make him displeased and therefore,
prants a pardon to the thief. This kind of intercession 13 known
a5 an acceptance of intercession granied out ol love for the
person concerncd. The king, being driven by the love of the
concerned person, takes into account the fact that inveking a
helaved’s displeasurc shall in tum infhet pain on himself and
hence he concedes to the request of his beloved. This kind of
occurrence in the court of Allah the Almighty is impossible. Il
someone reckons a prophet or a saint to be this kind of
intercessor. he also is a pure polytheist and an uiterly 1gnorant
person. Allah, the King of kings, may reward his slaves by
honouting them in whatever manner He pleases, may conler
grand titles on them like Habib (ihe beloved), Khalil (the
fricnd), Kafim (conversant), Rizhuttah { Allah’s spirit) and Wajin
ithe good-looking). Likewise He may bestow on His slaves such
titles of honour as Rasul Kovim (a kind messenger), Makin (the
hiph rank). Ruhul-Chads (the holy spirit) and Ruhul-Amin (the
" hemest spirit). Butit should be in mind that a master is after all,
o muaster and a slave is after all a slave. (They are ppoles apart).
Each one has a specified limit. As u slave begomes anraptured n
pondering over the bliss ol His mercy, he also hecomdes
averwhelmed with a feeling of fright when he happens to think
about His overpowering greatness.

Interceding with permission:

The third kind of intercession implies the situation wherein 2
thicf indeed is found guilty of theft but he has not commitied 1t
by way of profession but he has uplortunately slipped into it
(being a victim of circumstances). Out of 2 fecling of guilt, this
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person now  feels cxiremely remorseful, his head lowered
downward, constantly heing gnuwed by the fear of punishment.
Paying due respect to the law of the land, he considers himseli’
to be vice-ridden, a perpetrator of sin and thus eligible for
punishment.

He does not flee the king and does not request a courtier or a
minister o inlercede with the king [or his amnesty. He secks no
one’s support other than the king himself Ie only pins his
hopes to His Majesty day in and day out and is awalting the
pronouncement of 4 judgement in regard 1o the delinquency.
The king, tzking pity on his deplorable condition, intends to
connive at his delinquency but alse wanis to uphold the law of
the country lest it should be looked down upon by the people.
Now, a governor or a minister, after getting a wink from the
king, cotnes forward to intercede on his behalf So the king
grants a pardon 1o the thief apparently on the plea that so lonp as
the governor has himsclf interceded for him, he has to honour it,
Tire governor did not intercode for the thief because he was
either his rolative, friend or one ol his acquaintances or he look
the responsibilily of defending him, byt it was simply due to the
fact that the king willimgly instructed him to do so. Obviously,
he 18 a govemor appointed by the king and not a supporter of the
thief (and hence he will not undertake an action of this kind
without a nod of approval from (he king), as the onc who
favours a thief is himself a thief. This type of intercession is
konown as “an intercession with permission” (mediation with the
permission and willingness of the master himself). This kind of
miercession cnly shall prevail in the court of Allah the
Almighly. An intercession by a Prophet or a saint which is
mentioncd in the Noble Qur’an is none other than this type of
IMtETCEsSionN.
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The Straight Path:

It is obligatory on every humap being 1o ¢allupon none but
Allah Alone, must fcar Him all the time and keep seeking His
forgiveness from sins regularly, One must conless to having
committed sins before Him Alonc and consider Him Alone to be
one's master and supporter. One should seek refuge in none but
Alluh and must not depend on anyone™s support, as our Lord is
All-Forgiver and Most Compassionate. Out of His sheer
blessing and mercy, He will obviate all our misencs and forgive
alt our sins. Whomsoever He wishes, shall appoint as your
intercessor on Flis own instruction. As you cntrust Him with the
fulfillment of all your needs, so should you entrust Him with the
responsibility of assigning anyone as  your intercessor
whosoever He wishes. Never depend on anyone's support. Call
upon Him Alene 10 lend you support. Never forgel the real
Master. Appreciate and pay duc deference to Lhe rfings of
Shari‘ah (slamic law) and disregard the cstablished squia)
customs and traditions {in case they happen to be in a direcs
confrontation  with the rulings of Shari‘ah). Abidmg by the
social mores by disregarding the injunctions of Shart ‘af 15 an
extremely scvere crime.

All ihe Prophets and saints are averse to il. They never inlgreede
on behalf of someune who adhere 1o the social customs and defy
the injunctions of Shari’zh. On the confrary, they become
opposed to such people and bocome displeascd with them,
hacause their piety only rested on the factor that they accorded
every preference to Lhe willingness of Allah. They uscd to
gbundon their wives, children, followers, disciples, servants and
fricnds for the sake of Aliah and whenever those poople usged to
do anything conirary to the Will of Allah, they turned into their
enemics. What goodness of polytheists could attract the people
of cminence to be their intercessors with Allah and engage
themselves in a heated discussion with Him for their sake? Such




a thing i3 never bound to happen as they (i.e. Prophets and
saints) arc their cnemies. Loving and contradicting people for
lthe sake of Allah only, is the quality they are characterised with.
In cas¢ Allah does intend to make someone taste the Hell-tire,
they shall be only prepared to fall him inte the Hell-fire by
dealing him a few blows and pushes. They are merely dependent
on the Will of Allah and shall irresistibly tilt towards it.
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“One day | was behind the Prophet o, w1 . He
addressed me and said, ‘O boy! Retmember Allah and
Allah shall remember you. Remember Allah and you shall
2cc Him nigit before you. Whenever you ask for anything,
ask it from Allah and whenever you look for assistance, do
it by requesting Allzh Alone. Be cortain that if all the
people collectively apree to do yom a benefit, they shall
not be able to do more than what Allah has preordained
for you and in case they all agree to inflict a harm on you,
they would not do it more than what Allah has in store for
you. The pens have been lifted and the books have gone
dry.” (Tirmidhi).



It means that Allah the Almighty is truly and justifiably the
King of all kings. He1snot proud (and haughiy) ke the kings
of the world as they do not pay any heed to the pleadings of any
of their subjects due 10 an emply Sense of conceit. It is only due
to this reason that if the gencral pevple were 10 ask for anything
from the king, they do it through his deputies instead of having a
diract audience with the king himself so that their request be
granicd for their sake, at leasi,

Bul Allah is far above this type of cateyorization. On the
contrary, He is Extremely Beneficient apd MWost Merciful, In
arder 1o attract His atteniion, no ope’s mediation is required. He
takes care of cveryone individuaily and remembers everyone
regardless whether or nol sOmMeEOnY intercedes for him. He is
Pure, Supreme and Far Exalted from the rest. His Court is unlike
the courts of the worldly kings wherein the people in general are
mmable to have an access to the royal courl; only the king’s
doputies [hemselves exercise their authority on the puhlic and
the subjocts having no option butto obey their erders. On the
contrary, it is the Divine court and Allah is far nearer to His
slaves. An ordinary man, who tams t0 Him and focusses his
attention cnte Hium by the depths of his heart, would find Him
qear himself. There is no veil between a slave and Allah except
(the curtain of) his own nagligcnce.m

Alluh is the Nearest 1o all:

If someone happens Lo be away from Alleh, 1t is only due to his
own negligence. Otherwise the Rabb is very ncarer L all.

M AL Qadar (Destuty) is another name for the Dhivine knewledpe. Mo buman
being can know ax 1o what i writpen in his 0w of someons’s elsc’s destiny.
Therefors, iL is the first and last nbligation on every homan being tu strlctly
ohserve the Divine imjunctions and interdiclions (following  Allah's
instructions and avoiding things which He forbade), and should look torward
ko all pooiness out nl His mercy.
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Anyone calling upon a Prophet or asaint with the nolion that
they shall draw him near Allah, do not understand the fact that a
distance  however, is wodged between him and a saint or a
Prophet, whereas Allah s in fact very very close to him. W¢ can
understand it (hrough this example:

Let us suppusc that a slave stunds alone in the prescuce of the
king who is all ears to listen o him, but be instead, calls one of
(he deputies loudly and request him o convey his request to the
attention ol His Majesty. What do you think of this slave now?
Obvivusly he is either blind or crazy! Everyonc must ask Allah
Alone and must sesk Mis Help Alone in distress. One must be
absolutely ceriain that whatever has already been written down
in one's destiny may not be erased. In case the worldtoits
entirely hecomes incumbent on benefiting or harming semeonc,
they can do it no more than what has already been writlen in s
destiny. Thus it becomes abundantly clear thatno one has the
capabilily of effecting a change in one’s fale, A person who has
no children in his destiny, who can bless him with children and
the one who has already completed his life-span, who can grant
hirm = lease of life? Therefore, whoever maintains that Allah has
empowered His saints (o cffect a change 1n somenne’s desliny is
quite incorrect. The fact is that Allah grants His approvals to the
invocations of everyone among His slaves somectimes only,
whereas He certainly accords His approval o most of the
supplications made by the Prophets and saints. He is the One
who puides somcone to effer supplications to Him atd He
Himself approves of them. Making a supplication and gettiny
the samc approved arc both preordained and inscribed in ong’s
fate. Nothing in the world happcns outside the gphere and
realms of fate and no one, regardless of his big and amall status,
or whether he is a Prophet or a saint, is capable of doing
anything. All onc can do is praying to Allah. Now He has the
option of either according His approval to it or denying it as a
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matter of wisdom and prceaution.
Trust in Allah Alone:

It has been reported by Ibn Majah on the anthotity of Amr bin
Al-Aas o a s, that the Prophet oy ot L said:
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“Hyery human heart has a way {i.e.an oplivn) in every
field. The one who lels his heart pursuc all the avenues,
Allah shall not pay any heed to such a personastoin

which avenue he has heen destroyed. The one who has a
complete trust in Allzh, He will suffice him in all the

avenues,” (1bn Méjah).

It means that whenever a person is entangled in a distress, ot
stands in need of something, his thoughts wander around in all
directions. 1lis mind entertain different ideas, like invokinga
certain Prophet, an fmdm, a preceptor, a martyr ora fairy. He
thinks abeut consulting an astronomer, a seef, a soothsayer or
asking a priest (o suggest away of success for him by casting
lots etc. Then the one who runs after every thought, Allah
hecomes impervious to his supplications and does not include
him in the list of his sincere and faithful slaves and thus he loses
any chance of being directed and led to the Right Path by Allzh.
Eventually such a perso.: zots destroyed as a result of running
afier these thoughts. Someone tums into an atheist, sumcone
becomes an apostalc whereas someonc ¢lse negates and rejects
cverything believing in nothing at all. Howevcr, the one who
trusts  in Allah and does mot mn after any fancy is truly a
baloved slave of Allah. The avenues of His directlons arc opes
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tv him and his heart becomes hlessed with such a quict,
calmness and bliss as can never be achicved by the ones running
after their (fleeting) fancies. Whatever iy wrtten in one’s
destiny is bound to happen byl ihe ones who run aiter thoughis
are constantly plagued with trouble whereas the ones having
trust in Allah rest in pﬁal.:i.,‘:.[” Do not consider Allah on an equal
footing with the worldly kings who da all the major {unctions by
themselves and lel ther servants perfomm the menial jobs and
hence the people are hound fo entreal these servants for the mere
rrifles. Rut the management of Allab is a far ery from it. Allah is
Omuipotent and within 2 twinkling ol an eye, can amelioraie,
treat and rectify inmumerable matters. None is a partner in His
dominion and sovereignty, none shares His authority; and
therefore, no matter how minuls and negligible a thing could be,
one should demand it directly from [im. No one ether than Him
can give anything to anyone either big or small.

Relationship dees not benefit:

[t ig reported by Abu Hurairah «w w5, that when the verse
“and watn your trihe ol near kindred” (V.26:214) was

revealed, the Prophel g cale cii o called his relatives and
addressed them in the following manmer:
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Il It is reported on the aulhority of Anas .o that the Prophet v de
gkl
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“Every Muslim must ask far the fulfillment of his entire needs from
hig Rabh, tolhe extent that even if he ig i need of salt, he should ask
his Rabb for it and if one of hig shoe-laces breaks off. he nust siil ask
his Kabk for it.” (Tinnidhi}
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“(} (he progeny of Ka‘b bin Luwai! Save your selves from
(the torment of) the Hell-fire, for Twill not help you in
rescuing  you from the torment of Allah! O the progeny of
Murrah bin Ka'b! Save your selves from (the torment of)
the Hell-lire, for | will not avail you in{ihc matier of)
rescuing  you from the torment of Allsh! O the progeny of
*Abd Shams! Save your sclves from (the torment of) the
Hell-fire, for I will not avail you in (the maticr of)
rescuing  you from the torment of Allah! O the progeny of
‘Abd Manaf! Save your selves from (the torment of) the
Hell-fire, for T will nel avail yon in {the matter oi}
rescuing  you from the torment of Alldh! O the progeny of
Hashim! Save your selves from (the torment of) the Hell-
fire, for I will not avail you in {the matter of) rescuing you

from the iforment of Alldh! O the prageny of Abdul
Muttalib! Save your selves from (the torment of) the Hell-
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fire, for 1 will not avail vou in (1he maticr of) Tesculng you
from the torment of Allahl O Fatimah! Save your scif
from the (the torment of} Hell-fire! Take whatever you
like to lake ol my property, because I shall not be able to
rescue you from the torment ol Allah at alll”

(Al-Bukhan — Maslim)

It means thal the ones who happen 1o be the relatives ol'a saini,
they become conlident of their support and therefore becorne
proudy and fearless. Therefore, Allah has enjuined upon His
heloved Prophet i, s o 4 10 WAL his relatives regarding this
mater accerdingly, He (the Prophet f; s o Ao} made 1t
conspicuously clear to al:, even tohis beloved daughter that a
cclation only may help in matlers which e under one's control
and possession. As regards my belongings, those are at my
disposal, 1 can dispense with them without being miserly but as
regards the malicrs concerning Allah, they are far beyond my
power and authority, I can neither vouch for anyone nor could 1
mediate for him, Bveryome tusl gird up his lowns 1o face the
Day of Judgement and must think of rescuing himself from the
Hell-jire. It thus becomes known 1o us that being a relative of 2
pious man and a gaint, docs nol CXonerate anyone from the
accountability of his decds rowards Allah. As long as aman
does not take it upon himself to porform good deeds, it s
difficult for him to pull threugh,
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Chapter Six
Prohibition of Shirk in Worship

The definition of worship:

Uhadah  (worship) implies those activitics which Allah the
Almighty has specified ad taught to Iis sleves for His henour
and  gratitication. Here, we arc going to explain as (o what those
activities arc, which Allah has ordained us to perform in Hiy
nonour so that we should not perform then for any entity other
than Allah and thus uvoid committing the Shirk

Worship is meant for Allah Alone:
SHAMGEI oL b RIg e ds 02 55 y
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“And indeed We sent Noali 1o hic people (and he said): ‘1
have come to you as a Plain warner, That yvou worship

none but Allah, surely [ fear for you the tarment ofy
painful Day." ™ (V.11:25 263

It means that there hasy always been a strife between believery
and the non-belivvers cversince the Prophet Noah (v o) wag
senl 10 this earth. The beloved slaves of Allah  have always
maintained and spread the word thal we should never eXprcss
QUL reverence to any cnlity, whatsoever, in a maunner which ig
striclly  proseribed for Allah, and the acls which have been
outlined and delincated to show our respect o Allah unly, nust
not be performed to propitiate any other entity.

Prostration Is for Allak only:
Alilzh says:
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“Prostrate not to the sun nor to the moon, but prostrate to
Aliab who created them, if you (really) worship Him,"
(V.41:37)

This verse explains thar in Isiam, the prosiration is the right of
the Creator only and therefore, we should not prostrate to any
creature, be it the moon, the sun, a Prophet, a saint, a jinn or any
angel. If sumeone maintaing that making a prostration to a
creature was permissible in the carlier religions, for instance, the
angels prostrated to Adam us and Frophet Jacob s
prostrated to Prophet Joseph ;i ou and hence there is no harm if
we make a prostration t0 2 saint as a token ol showing our
respoct to him. We must remember that such a thing proves and
corfirms  one’s Skirk and thoroughly deprives him of Faithy
According to the Iaws which were prevalent during the period of
Adam il | it was permissible to marry one's sistors.
Presenting this fict as an tvidence, what ix the harn if these
people murry their sisters. But a harm dues certainly lic (here,
because the incostuous relationship with one's sisters is a matter
which is forbidden forever and is mot permissible under any
circumstances. The crux of the matter 15 thal a humap being
must comply with the instructions of Allah. Any Divine
injunction should be avknowledged and acted upon withoupt
reluctance and  without engaging onesell in a controversjal
argumentation by employing phony excuses like saying: “It was
not urdained to the carlier people, why the sare has been loread
down our necks?” This type of argumentation leads one into
being a disbeliever. To elaborate it further, let us presume that 4
cortdin stalute was put intg effect by a king which was being
observed for u long lime. Now the legislatory replaced it with
another law by abrogating the {ormer ane, and therefore, it is
HOW necessary to enact this new law and to abide by it. If
someone ingists that he will only recognise the old law und nat
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the new one, such a person shall be deemed 2 rebel and & rebel
is punishable with imprisonment. Similarly, Hell-fire 1z the
punishment for the ones who rebel agamnst Allah’s authority,

1t is an act of Skhirk ta call upon anyone other than Allah:
Allah the Almighty says:
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“And the mosques are for Allah (Alone), so invoke not
anvene along with AlldhT (It has been revealed o me that)
When the slave of Allah (Muhammad o, v an p. ) stood
up invoking (his Tard-Alah) in prayer to Him they (the
jinns} juat made round him a dense crown as if sticking
one over the other (in order to listen lo Prophet’s
recitation, Say (O Muhamnad o, o ) *L invoke only
my Lord (Allah Alone), and T associate none as parmers
along with Him.” 7 (V.72:18-20)

[t means that whenever a slave invokes Allah wilh a ¢lean and
pure heart, these 1gpormanis think that this persen is one of the
most cminent saints who has been raised to such an exalted
status {(of being a Ghaurh or Curub) that he is empowered to
grant almost anything to anyone and similarly may deprive
anyone ¢l anything whatever he likes. Hence these paople form
dense crowds around him with the hope that this man would
solve their problems and muke lhem overcome their distress.
New, it is an ubligalicn on this man to inform the people about
the rigcht thing that one should invoke only Allah during difficull
times. This right (the right of being valled upon) only belongs to
Allah. Any anticipation rcgarding a profit or loss must be
associated with the Will of Allah because attributing sucha
thing to anyone other than Allah is an agl of SAirk. | am
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disgusted with the Skik and its commitiers. And il sumennc
wants lo give me this kind of treatment, ] become displeased
with him. The acts of pranting and taking away, belong to Allah
th¢ Almighty. This pious person should make it vlear to the
people  that he has no power and authority 10 do anythmg. Allah
indecd is my Rabb and yours, and therefore, we must renounce
the false objects of worship and invoke the Lord Who is the
solitary and Unigue (e having no associates with Him. He is
alone m Iis Oncness, His right of heing worshipped, His
Lordship und absolute ruling. Thus it becomes known to us thal
slunding with respect (with hands knotted to cach othar),
making an invocution and reciting a cerlain formula {with
repetitions} are the uctivities which Allah has exciusively
specified 1o be performed in His honour only. According such &
weatment to anyone other than Allzh is an act of Shirg

Allah the Almighty says:
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“And proclaim to mankind the Haji (prlgrimage}. They
will come to you on foot and vn every lean camel, they
will come from every deep and distant {wide) mounitain
highways (1o perform Ha/j), That they may witness things
that are of benefit to them (ie. reward of Hgjf in the
Hereafter, and also some worldly gain from trade, elc.),
and mention the Name of Allah on appuinted days (i.¢.
[Oth, 11th, 12th, and 13th day of Dhul-Hijjah), over the
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beast of cattle that He has provided for them (for sacrificc)
at the time of their slaughtering by saying; (Bismiliah,
Wallahu-Akbar, Allchumma Minka wa Haik) Then eat
thereof and feed therewith the poor who have g vary hard
time. TFhen, let them complete the preseribed duties
(Manasik of Hajj) for them, and perform their vows, and
circumambulate  the ancient House (the ®a‘bah at
Makkah).” (V.22:27-29)

The holy sanctuaries must be respected;

Allah has specificd some places symbolising His honour and
dignity  like, ‘Ka‘heh, Arafir, Muzdalifah, Mipa, Ag-Safa,
Al-Marwah, Station of Abrahem, the Sanctified Mosque, the
whole  of Makksh and the entire Haram. People have been
inspired and blessed with an ardent desire to visit these paces so
that they may flock here from ali the nooks and corners of the
world, whether mounted on the backs of anitnais, or travelling
on foot, they all come from afur to witness the House of Allah,
bearing  the hardships of journey, ‘wearing specified unsewn
clothes, reaching there in = peculiar guise and assuming g
typical physiognoiny, offering sacrifices in the Name of Allah,
completing (hefr vows, circumambulating the House of Allah
and fulfilling their innermost aspirations towards expressing
their gratitudes to their Lord upon reaching there, kissing itg
doorsteps and making supplications to Allah by holding on to
the fringes of the Ka‘bah covering and thereby bursting into
lears, sitting there in [ kdf gbserving the remembrance of Alah
day and night, and someone being blessed with a perfect
happiness dut of merely slanding there with n\::;}::rv;:lr;t.I 1l Howaover,

"I The stawment of Shah Shaneed lends a cradence (o the view that the book
Tagwiyat-ul-Iiman was written after his return from Zlaff because this kind of
detsiled description s only possible aficr ome’s return from Haji. This is
mezely our opinion and Allah knows the best,

100



ali the above things are  vbserved to pay one’s homage and
tributes to Allah and to express one’s honour and pratitndas
towards Him. Allah (he Almighty becomes pleased with these
activities and rewards His slaves in both this wordd and the
Hereafter. Therefore, carrying out these activities to propitiate
any other entity other than Allah is forbidden and regarded as an
act of Shirk. Travelling to distant places and bearing the rigours
of travel merely to visit a grave or a sanctum of a saint in
tattered and dirty clothes, offering animal sacrifices upon
rcaching there, completing one’s vows there, circumambulating
someone’s house or a grave, respecting the forest around it,
abstaining from hunting there, not cutting trees there, not pulling
out the grass and straws from there, carrying oul the other
similar activilies and looking forward (o the goodness in this
world and the Hereafter (out of performing these activities) are
all acts of Shirk which one must avoid, This is because, we
should only hold those places  in high esteem, which Shari ‘g
uself  has commanded ws to honour as dignified ones. And
showing a similar respect in relation to the places other than the
specifted ones according to one’s own whims and inducling
such novelties into religion by applying one’s own dominzering
assumptions, ure all acts of Bid'ak (innovation), Compliance
and obedience should be observed in regard to Allah only and
not the things created by Him,

Anything dedicated to an entity other than Aﬂah
is forbidden:
Allah the Almighty says:
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“Say (0 Muhammad b, o w u): T find not in that which
has been inspired to me anything forbidden to be eaten by
one who wishes to eat it, unless it bc Mayiatah (a dead
arimal) or bloed pourcd {orth (by slanghtering or the like),
or the flesh of swine (pork, cte.) for that surely is impure,
or impicus (unlawful) meat {of an animal) which is
slaughtered as a sacrifice for other than Allah {or has been
slaughtered for idols ete, or on which Allah's Name has
not been mentioned while slauphtering). But whosoever is
forced by necessity without willful disobedience, nor
wansgressing due  limits, (for him) certainly, your Lord is
Oft-forgiving, Most Merciful.” (V 6:145)

It means that just as the flesh of swine, blood and the dead
animals have heen declared as forbidden oncs, a slanghtered
anumal which has been dedicated to an entity other than Allah is
also forbidden., Thus it becomes clear 10 us that an animal
devoted and dedicated to anything created (i.c. by Allah) is
forbidden and impure. For instance, an animal becomes
forbidden if the same is declared as belonging to a certain-
persen by saying “This cow belongs ta Saivid Ahmad Kabeer or
this goat helongs to Sheikh Saddoo ete, ete.] This verse does
not specify that the ammal shall become forbidden only if the
name of an ¢nlily other than Allah is invoked while it is being
slaughtered, but the verse states that the same turns forbidden
mercly by the act of dedication, Any animal, whether a hen or 3
goat, acamglor a cow, in casg dedicated to any of the creahires,
be it a saint or & Prophet, a father or a grandfather, a preceptor
or a fairy, is absolutely forbidden and impure, and the one who
does this act is a Mushrik (polytheist).

") An imaginary preceptor of women in whose name u wout is sacrificed.
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Authority and command is only for Allah;

Allah the Almighty has stated the story of the Prophet Yusuf
(Joseph) oo o as to what he conveyed to his companions in the
prison in the following werds:
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"0 two companions of the prison! Are many differcn
lords (gods) better or Allah, the One, the Irresistible? You
do not worship besides Him but only namcs which you
have named (lurged), you and your fathers, for which
Allah has sent down no authority. The vommand (or the
Judpement} is for none but Allah. He has commanded that
you worship none but Him (i.¢. His Monotheism}, thal is
the (true) straighl religion, but mosi men know not.”

(V.12:39.40)

It 15 painful and disgusting for a slave (o huve several masters,
How great it is to have a single and solitary Lord who is the
strongest of all! Ilence, there is only one Lord who fulfills ali
the needs of a human being and helps him in overcoming his
difficulties. The false and fictitious lords stand nowhers hefore
Him. Nay, these are absolutely buseless fallacies to suppose that
a certain deity induces rain, growing grains belongs to some
other deity, blessing with children falls under someone else’s
Junsdiction  whercas  giving health is someone clscs
responzibility. Peaple themselves have asaipned names to them
by supposing that such and such deity is responsiblc about such
and such actions and they themselves call upon them whencver
they need them and thus this practice pradually Zrows mio an

103



established custom in the society in duc vourse of time,

Giving someonce false and fabricated namies
is an act of Shirk:

All best und pood numes belong to Allah only. Why else may be
called by these names other than Allah Himself? None but He
Alone has these names, In case someone has this kind of names,
it has nothing to do with Allah’s Will. The one who is
responsible about all the actions is known s Allal and the one
who is known as Muhammad or Ali has no power or authority 1o
do anything at all. Ailzh has not commanded us to nurse these
kind of thoughts and what the ¢rcatures {i.e. people} eommand
to do is not [awfil and creditable. Aliah [limself bas forbidden
us to maintam these kind of views, Therefors, who else ather
than Allah is more creditable in these matters? The purg and trnge
religion is (hat one should comply with the instructions ol Allah
and renunciate all the other commands contradicting them. But
unfortunately, the majority of people have strayed from the
Right Path and have accorded priority lo the ways of their
preceptors, fmam  and szints rather than lollowing the path
prescribed by Allah,

So-called customs are acts of Shirk:

It thus becomes clear 1o us thai deaying all the so-called
customs and forged concepts and a strict adherence to the laws
of Allah is 4 thing which Allah has determined and specified for
His honour and dignity!"! If sumeone treats a creatnre in a
sieHar  manner, he will be deemed as an absolute Mushrik

"I It means that anyone authenticating & conwnand, customm or way of lifa
devised hy the mortals (crentures brought into existence by Altah), and
thereby consideting them ag authoritative, commits o praven act of Shirg, If
such 4 persun does not suck Allah's furgiveness in carnest prior to his death,
he will be doomed to bumn in the Hell-fire till elemity,
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(polytheist). The conveyvance of Divine decrecs  uand
commandments (o ihe human beings is only possible through
the Messengers. If someone gives precedence to the saying of an
Imgm, Muptahid, & Ghauth, a Qutub, a religious scholar, a
preccptor, a saint, one’s father or prandfather, a king, a minister,
a pricst or a pundit over the cemmandments of Islamic law or
happens to prefer the ideas and methodolopics devised by the
preceptors and saints in an open deflance of Qur'an and Hadith,
Or nursing 4 persuasion m regard to the Prophets that Shari 'k
merely consists of their own commands w the effect that they
said whatever they wished (o say and it becanie an ubligation on
their Ummah to abide by their dictates. All the above things and
utterances confirm one’s Shirk, Onc must firmby helieve that
Allah is the real ruler and has everything at His disposal and a
Prophet is merely assigned 1o convey the Divine Commands to
lhe people. Anything which lics within the framework of Qur'an
and Hadith must be recognised and verified and the one which
15 comtrary to il must be avoided.

Keeping pcople stand up in one’s honeur is prohibited;

It is reported on the autherity of Mu‘dwiyah w o ., that Allah's
Messenger wy ok wi . saad:
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“Whosocver becomes pleased with the realisation of fact

that the pecple stand up (as a token of respect) before him

like pictures (r.c. silent and immovable), let him have an
ahode in Hell-fire.” (Tirmidhi).

It means that whoever so desires that the people should stand up
before him as a loken of respect wilh folded hands, becoming as
immobile as statues, not budging an inch, observing a pin-drop
silence and not even fluttering an eyelid, such a person i3 bound
to taste Hell-fire, for he is laying a claim at Divinity and is
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looking forward to the kind of honowr and dignity which Allah
has specrfied for none but Himself During a prayer, a porson
stands upright silently with folded hands without moving one’s
-eyes  in cither direclion, The posiute o slanding up is
exclusively prescribed for the sole purpose of paving onc's
ributes to Allah the Alnnighty. Thus it becomes known to us
thal ubserving such a posture {standing up) before a person with
an intention of piving him a respeetful treatment is unfair and an
act of Shirk.

Worshipping idols and the so-called “Sanctums of saints*
is an act of Shirk:

it 1s reported on the authority of Thaubin . w ., that Alldh's
MEBSCRRCE play ade i bs 8230
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“The Doomsday shall not be heralded until the tribes of

my Ummah join the polytheists and practice idoelatry.”

{Tirmidhi).
Idols are of two kinds, Erecling someonc’s statue or s peture
and worshipping it, is called Sanam in Arabic. Dedicating a
thing, a place, a tree, a stone, a wooden object or a paper etc. o
a certain deity and then worshipping 1, 15 known as Wathan, A
grave, a4 scal of a saint, a coffin, a stick, a 7Ta'zia, a flag, a
Shaddah ! the Hinna of fimdm Qdsim and Sheikh Abdul-Qadir,
a raised platform of an Imédm, the places where the teachers and
preceptors are sealed, are all included in Wathan, Tt also
includes a shell’ in the wall, asign or a cannon dedicated to a

Mt is a flag which accompanies T 'zivu cnmemonting  the martyrs of
Karbala.
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marfyr whete a goat is sacrificed, or the places attributed (o
some diseascs and dedicated to certain deities like Satila,
Masani, Bhawani, Kali, Kalka and Barahit¥ ete. The
worshipping of both Sanam and Wathn confirm ane’s Shirk. The
noblest of the Prophets .y o w . prophesied that the Muslims
shall he involved in this kind of Shirk just prior to the
Dootmsday, contrary to the other polytheists like the Hindus or
the erstwhilc polytheists of the Arabian Peninsula. The people
of hoth these kinds are polytheists and the chomies of Allah and
the Prophet &, o ar o,

Slaughtering an animal in a nume other than that of Allah
is a curse:

It is reported on the authonity of Abu Tufail o w ~ that All s,
< w100k oul @ book which centained a Hadith stating that:

. #ap! :_,.:.qj; {‘:_].‘l- Ly ol ‘..‘_,-I"!-!l:':I
“Whoever slauphtered an animal by invokine 3 name
¥ g

other than that of Allah, brings upon himself the curse of
Allah,” {Muslim).

" These are the different goddesses of the Hindus:

Satila: A poddess of smallpox, [ case this vpidemic breaks our, her
warship is conducted as a precaution by ward off the ailment.

Masani:  According to the Hindu fwith, Satila had seven sisters. Masuni is
one of themn. She was considered the goddess of chicken pox or the
podddess  of younger sister. Bhawani, Kali, and Kalka are also
amomng the several poddesses of [indus.

Rarahi: The name of a goddess of diseases amont the Hindus which is
worshipped and propitiated so that she may cbviaic the diseases.

May be smneonc is intrigued with a question ag o why Shah Shaheed ot o,
made the mention of the customns among the Hindus. Fhe angwer to this
question 15 that the Muslims, on many occasions, adopted Hindu customs as
a result of following them, 1 fact which he himself points vul W later on,
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Il mgans that anyone who slayghters an animal in the name of a
ereature (to the exclusion of Allah the Almighty) iz indeed an
accursed snd @ vcondemned person.

All e w2, had written several Ahadith of Allah’s Messenger
oy e U1 Lo in @ note-book and this Jfadith was one of those vnes.
Thus it becomes known to us that an amimal becomes Hald!
(permissible and lawlul lor the human censumption) while the
same s slauphtered by invoking only Allah’s Name on il
Stanghtering an animal while invoking a name other than that of
Allah is an act of Shirk and renders an animal thus slaughtered
as unlawiul. Similarly ap animal which is dedicated to a deity
othcr than Allah is unlawful even if Allah’s Name is invoked on

it while it is being slaughtered.
Indications heralding the advent of Doomsday:

It has been narrated by Aishah . ., that she heard Allah’s
Prophet iy o= w1 o SAYING:
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“The day and night shall continue 10 chase each other until
AlLagt and Al-Teza (names of two idols) are not
wotshipped again” She asked him, “O Allah’s Prophet!
Since Allah has revealed the verse, “He it is Who seot His
Messenger (Muhammad @, e w1 1) Wwith guidance and
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the religion of truth (Islamic Monotheism) to make it
victorious over all (other) relipions even though the
Mushrikun (polytheists, pagans, idolaters, and disbelievers
in the Oneness of Allah and in His Messenger Muhammad
p e i Juo ) hiale (1t).” T was predominantly of the view that
this religion shall prevail until the end (without
teeeding).” The Prophel Ly o i e answered that this
religion shall contimie to thrive with the same
magnificence as long as Allah wills it to be. Then Allah
will send down a blissful and chaste breeze which, (in its
wake) shall take away the lives of all who cven possess
merely an iota of Imde {Faith) in their hearts. Only the bad
and vice-ridden people shall be spared Lo exist who will
revert to the religion of their fore-fathers.” (Muslim).

Tt unplics that the sense which ‘Aishah L. w + inferred from
the verse of Surat Al-Bara'ah (4i-Taubah) is that Islam shall
prevall unti the Doomsday. The Prophet u., o i A stated that
Islam’s supremacy shall persist as long as Allah wills it to be.,
Then Allah will send down a blissful and chaste breeze which
will end the lives of all those haviny the least amount of Faith
whereas the vice-ridden and irreligious people shall he spared to
live on. The hearts of thesc people shall be devoid of the dignity
‘of the Prophict ., s o . nor shall they have any interest in

religion. They shall eagerly snap on the customs and rituals of
their grand-fathers who were nonc other than the tEnoTant
poiytheists. A man who adopts the ways of the polytheists will
naturally become one of them. Thus it becomes known o us that
the old polytheism shall also be wide-spread during the
concluding periodic phase of the world. I'resently, all kinds of
Shirk (both the ancient and new ones) are rampant among the
Muslims. Whal ihe Prophet w., it wi i prophesied earlier seems
to be coming true now. For instance, the Muslims are (reating
Prophets, spints, fmam and martyrs etc. polytheistically.
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Similarly the old polytheisn also seems to be gaining ground as
the Muslims deify and believe in the idols peculiarly belonging
to the palytheists and [ollow their ftuals, i.e. consulting pundits
about the future events, taking scmething as a bad omen,
believing in propitions hours (hours of bappy augury to
COMITIGRCS AN event of activity), worshipping Satila and Masani,
invoking the sc-called deilies like Ianuman, Noona''! and
Kalwa, observing the festivals of Holi, Diwali, Naurcze and
Maharjan, believing in the foreboding evil of the moon entering
into the zodiac ¢of scorpion  and cherishing a belief that the last
few days of a lunar month {m which the moon is not visible) are
ill-fated. All these myths and superstitions origmally belong to
the Hindus which are now rife among the Muslims. Thus i
becomes known 10 us that the Muslims shall be indulged into
commitbimg SAirk In such a manner thal they shall abide by the
customs of their forefathers by putting aside the injunctions and
teachings of Qur'an and Hadirh.

Worshipping the places of saints
is an act of the worst people:

It 1s narrated by Abdullih bin Umar .. w o, that the Prophet
by s alll | L said:

LS 5 G e @3RS JED 2
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O *Luna’ or ‘Noona Chamari® was a famons witch of Bengal.
2. ‘Nauroze' and ‘Mabanan® are the festivals of Persiang,

The ilcamiasion of moon inte the zodias of scorpion was considered to be
a bad onoen.
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“At the advent of Ad-Dajie! {the Antichrist), Allah wili
send Jesus o to this earth who will trace him out and
de away with him. Then Allah will cause a cool breeze to
blow, conginating from the dicgeizon ol Syria, which will
take away the lives of all those whe chenish even a minute
particle of TFaith in their hearts. Omnly the vice-ridden
people who would be as  inscnsible as birds and as
ferocious and blood-thirsty as beasts shall be spared to
hive on. They will be absolutely deprived of the capahility
of disceming good from bad. Satan will approach them in
a human guisc and say 1o them, “Dun’t you leel shy?”
Peaple will enquire of him as to what he rcally means by
it. Then he will instruct them to practize idolatry and
worshipping  (he pilaces. The people would then be
engrossed in these acts of wvice and shall be enjoying an
ahundant supply of their livelihood and leading a life of a
perfect ease and comfort.” (Muslim)

It means that during the last stage of the woerld's existence, the
faithiul will ceasc to exist and the unfaithful and the foolish will
thrive who will have no scruples about brazenly usurping the
wealth of other people. They will be totally devoid of the quality
ol discermmyg good leom bad, Then Satan will appear o them
the puise of a sant and shall sertnonise them by telling them that
since being irreligions is a disgrace, they should turn religicus.
His exhortations shall eventually be heeded and the people will
be rathgr enthused and inglingd towards learning religion, but
instead of following Qur’in and Hadith, they will be misled into
concocting and fabrcating what they shall presume to be as
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religions norms. They will do so by exercising their own
judgement (banking purely on their own alieged and so called
wisdom) and thus they shall be entangled into committing Shirk
(polytheism), but they shalt be awarded a further abundance 1
their livelihood and prosperity and shall be leading an extremely
comforiable and easy life. They will be under the impression
that since they are on the Right Path, Allah is pleased with them
and hence they arc prosperous and well-olf, As a consequence,
they shall be steeped imto Shirk more and more on the pretext
that the mote we believe in these ritnals and follow them, the
more our desires get fulfilled. Therefore, 4 Muslim shouid fear
Allah that He at nmes gives a long rope to His slaves. It does
happen on many occasions that someone gets involved in Shirk
(polytheistic acts), asks the entities other than Allah to grant him
his wishes, but Allah (just for the sake of giving devil his due
share), wrants him his wishes., And this persen erroneously
belicves that o long as I am on the Right Path, there is nothing
wrang  in believing other deities {to the exclusion of Allah), and
had it been otherwise, how could 1 be granted my wishes?
Therefore, one must never depend on the fulfillment or non-
fulfillment of onc's desires and must never forsake the true
religion of Allah, (due to these (rifles) which is Tauhid (Lslamic
Monotheism). This Hadith makes it clear to us that however
thick-skinned and callous a man becomes, however does he gel
immersed in sing, howaver he bevomes shameless and brazenly
in having no quatms about unlawfully devouring the wealth of
others or in the matter of not differentisting between good and
bad; he is still better than the one who commits Shirk and
believes in (he (so-called) deities to the exclusion of Allah,
because the Satan instructs people to believe in these things (i.e.
acts of Shirk) by weaning them off the above vices und
depraviti::s,m

[} This staterment aime st providing a clesr idea of the ntmost depravity and
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Performing Tawaf of the idols:

It i3 narrated by Abu Hurairah . av o, that the Prophet . wi .
ooy 5ld:

$3 i s ehis SN Ol o el 58 Y
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“lIhe Idoomsday shall never be heralded uatil the
posteriors of the women of Daus tribe do not start
throbbing and wobbling around Dhwi-Khalasah (an 1dol}
(ic. unlcss they do not circumambuolate it (Agreed
TP,
There was a certain clan among the Arabs who were known as
‘Daus’. During the days of Jahifivah {pre-Islamic period), they
used to worship an idol which was called Dhuf~Khalusuh.
During the days of the Prophet 1y ws o g, 1t was demolished.
The Prophet o, < wi .. made a prediction that just prior to the
Doomsday, people will renew their Faith il and the women
belonging to the clan of Daus shall po aronnd it. The Prophet .
s o au (by  dint of a clairvoyance conferred on him by Allah)
sighted their posteriors shaking about to and fro (around this

ilol). Thus ol becomes clear to us thal circumambulaling any
place other than the House of Allah is an act of Shirkand a

ritual peculiar to disbelievers.

an extrerne abomination which the polytheism involves. Il never implies that
“one is licensed to comunit any sinful acl on the condition that he refrain
trom practising Shirk (poiytheiym).”
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Chapter Seven
Prohibition of Skirk in Social Customs
This chapter contains various Verses and 4hddith which prove
that the manner in which a man expresses his gratitude to Allab
and dignifies Him in his day-to-day mundane aTairs, observing

and employing different modes, he must refrain from doing the
samne in respect of any entity olher than Allah.

The whispering uf Satan (Devil prodding):
Allah the Almighty says:
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“They (all those who worship others than Allah) invoke
nothing but female derties besides Him (Allah), and they
invoke nothing but Satan 4 persistent rebel!” Allab ¢ursed
him. And he (Satan) said: ‘I will lake an appointed portion
of vour slaves. Venly, Iwill mislead them, and surely, I
will arguse in them false desires; and certainty, 1 will
order thent to slit the ears of cattle, and indeed I will order
them to change the nature created by Allah, And whoover
takes Satan as a Wali (prolector or helper) instead of
Allzh, has surely suffered a manifest loss.He (Satan}
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makes promises to them, and arouses in them false
desircs; and Satan’s promises are nothing bul deceptions.
The dwelling of such (people) is Hell, and they will find
no way of escape from it.” (V.4:117-120)

The people who invoke deities other than Allah, they worship
none but females (according to thern). Somevne calls upon
Hazrat Bih, someone Bibi  Asiyah, somecone Bibi Utawli,
someone red fairy, someone black fairy, someone Satila,
someonc Masani and somcone goddess Kali. These are merely
fancies having no trace of reality. These presumed maile and
femazle deities are none but delinquent fallacies and whisperings
induced by Satan which the people have taken to be the objects
of worship. The one who speaks and creatcs spectacles {by
playing tricks) sometimes, 18 nong other than Satan himself,

All the acts of worship which are heing carried out by these
pulytheisls are to propitiate none but Satan. According to them,
they only make their vows and offerings to women, but in facl it
is all seized upon by Satan. These things neither benefit them in
lcrns of religion nor help them in their mundane affairs. Since
Satan himself iz a renepade and an cutcast, how could he
pussibly benefit someone in terms of his religious and moral
cdification? Moreover, he s 2 sworn enemy to the mankind and
henece no favour ¢ould ever be expected from an antagonist.

He has aircady staled in the presence of Allah saying, “T will
convert many of Your slaves into my own slaves. I shall destroy
their wisdom in such a manner that they will recognise their
own 1deas as authentic ones and follow them. They shall
dedicatc animals to me which shall be barcoded with the sign of
such vows which they would be making m my name. For
instance, they shall slit an animal’s sars or amputate them, or
they shall put a sash around it’s neck, or colour its forehead with
henna, or embellish its face with rappings, or place a coin in its

115



mouth. Be it as it may, any sign which denotes that this animal
relates to 2 vow belonging to such and such deity is included in
this catcpory. Satan had already gone to the ¢xtent ot saying (that
1 shall hold such a swey on people that they shall be pursuaded
to deform the shapes and facial features created by Allah.
svmeone shall rase 3 plait in someone’s name, someons shall
perforate his nose or ear in the name of some deity, someone
shall shave off his beard and someone shall exhibit his
mendicancy by shaving ofl his eyebrows. These are satanic
decds and arc contrary to the Islamig tcachings, Then the one
who abandons Allah, the Munificent and follows the path of
Satan, is bound to suffer a manifest loss. This is owing to the
fact that frsi of all, Salan 15 an enemy o the human bengs.
Sccondly, he is not capable of doing anything other than
mduecing whispering in the hearts of the peaple. He heguiles and
placates people momentarily by making false promises to them
by suppesting that if' you believe in such and such dcity, your
such and such wishes shall be fulfilled. He allures them with
tremendous aspirations that if vyou could muster a certain
massive amount of riches, you may acquire for yourscll such
resplendently  beautiful garden, an orchard for a magnificent
palace, As long as these hopes are evanescent and never get
materialised, the man gets fidgeted, forgets Allah in his
spasmodic bewildermenl and runs afler the so-called deitics. All
his wild and erratic pursuits tum out to be a cry in the
wilderness bhearing no fruits as he acquires nothing except what
has already been penned down in his destiny. This is nothing but
a decoptive mirage and a whispering aroused by Satan. The
outcome af all this trumpery is that 2 man becomes entangled
and enmeshed into the quagmire of Skirk and deserves the Hell-
fire. He falls prey to the ruscs of the Devil so dangerously that
despite irying his might and mane, he finds himself unable (and
incapacifated) to get himself freed from his tentacles.
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Polytheistic rituals in regard to the sollclting of children;
Allah the Almighty says:
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“It is He Who has created you from a single person
(Adam), and (then) He has created from him his wife
(Eve), in order that he might cnjoy the pleasure of living
with her. When he had sexual rclation with her, she
became pregnant and she carried it about lightly. Then
when it became heavy, they both invoked Allah, their
Lord (saymmg). Ifvou give us a Safih child (good in every
aspect), we shall indeed be among the grate{ul. But when
He gave them a Saléé child (good in every aspcet), they
ascribed partners to Him {Allah) in that which He has
given to them. High is Allah, Exalted above all that they
ascribe as partners to Him.” {V.7:189,190)

It alludes to the fact that Allah Ilimself created the man
originally, gave him a wife and causcd a feeling of love to grow
between them. And when they expected a child, they made
supplications to Allah thal they would he extremcly thankful to
Him il' He blessed them with a Safih child {i.e. good in Svery
aspect of life and robust in health and sound in his mental
faculties ete.) Once blessed with such a child according to what
they longed for, they turned into the devotees of the so-called
deities and started making vows to them. Some people take their
children to the graves of saints and some to their sanctums.
Someone rajses a braided plait on his shaven head in someona’s
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name, whereas someote clse either puts a sash (around one’s
neck)!'! or 4 chain (around onc’s neck or feet). Someonc cven
goes to the extent ol committing such an inequity that he
coerces and subjugates his child to turn into a mendicant (as a
gratitude lowards the accomplishment of his vow to a deity} and
giving his children such polytheistic names like Nabi Bakhsh,
Ali Bakhsh, Pir Bakhsh, Saiila Bakhsh, Ganga Bakhsh, Jamna
Das, cte. etc. As far as Allah is concemed, He is totally free
from their callousness and insensitivity, but these dolts become
deprived of their Faith.

Polytheistic ritwals iv Agriculture:
Allah the Almighty says:
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“And they assign to Allah a share of the tilth and cattle
which He has created, and they say: ‘This is for
Allah’ according to their pretending, *and this is [or our
{Allah’s sc-called) partners.” But the share of their
{Allah’s so-called) “partniers’ reaches not Allah, while the

share of Allah reaches their {Allah’s so-called) “partners!™
Evil i3 the way they judge!” (V.6:136)

It means that eventhough there is no denying in the fact that all
the grain and anitnals have been created by Allah, but despite

WA wash or chain of administering a vow People wear therm at the time of
making a vow, and take them off at iU's complettoa. This is a custom
observed by mmany people.



having a cognizance of this fact, pulytheists dedicate soinethings
of theirs lor the falsc deities other than Allah us [ike they
dudicate for Allah and it is an astonishing reality (hat the
tremendous  amount of tespect  which thcy observe while
dedicating these things (o the other so-callad deitics, they fail (o
cxhibit the same amount of veneration while appertioning
Allah’s share in their offerings,

Polytheistic rituals in regard to the cattle:
Allal the Almighty says:
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“And according to their pretendivg, they say ‘such and
such caltle and crops are forbidden, and nope should cat of
them except those whom we allow.” And (they say) there
arc cattle farbidden to be used for burden or any other
wark, and caitle on which (at slaughtermg) the Name of
Allah is not pronounced; lying against Him (Allak). He
will recompense them for what they used to [abricatc.”
{¥V.6:138)

Some people exprass their opinion about a certain thing (by
merely rmning a conjecture) that such and such thing is a
umyue onc having a sireak of oddity, and thereforc it only
hehooves that particular person to have it, Some peoplc do not
use these antmals as beasts of burden apd do net let others ride
them either, on the plea that as long as this animal is under a
vow (made to such and such deity), it commands our raspect and
thus we are hound to hallow it as a sacred entity. Some people
dedicate the animals ty the so-called deitics presuming that these
acts shall po a long way to propitiate Allah and thus their long-
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cherished penchants shall be lulfilled, but fallucious are their
conjeclures and Jeeds for which shall they indeed be penalised.

Allah the Almighty says:
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“Allah has not instituted things like So#irak (a she-camg)
whose milk wus spared for the idols and nobody was
allowed  to milk it} or & SGibah {a she-camel let loose for
free pasturc for their [alse gods, e.g. idols, ete. and nothing
was allowed to be camicd on 1), or a Wasifuk (a she-camel
b 1t’s first delivery and then agam gives birth to a she-
camel at it's sacond del I¥ery) or & Ham (a stallion-camei
frecd from work for their 1dols, after it had finished a
number of copulations 4ssigned for it, all these animals
were liberated in honour of idois as practised by pagan
Arabs in the pre-Islamic period). Bul thase who dishelieve
invent lics against Allah, and most of them have no
understanding.” (V,5:103)

A rnitual slit was used to be etched out o1 to the ear ol an animal
which was dedicated to a certain deily. This kind of animal was
known as Eghirah Hud this animal been a bull, it was called
Sdibak. An animal which was declared to be under such a
vonditional vow that if the same gave birth &y a male colt, it (the
colt) would be given away as an olfering. Now, if (he said
animal gave birth to both a male and female oi¥spring at one
stroke, they would reffain from g1ving away even (he male colt
a5 a1 ollering. Such 2 pair of coits was called Wasiluh. Peaple
would stop riding and putting their burden on an animal which
gavc birth to len off-springs. Such an animal was called Heam, Tt
has clearly been stated that all these practices ure mergly
customs and rituals and have nothing to do with the injunctions
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of Shart vk

Thus it becomes known W us that the acts of dedicating an
animal (¢ « certain deity, barcoding it, and determining that such
and such dcily shall only accept & cow, a goul or a hen in terms
of offerings {against vows made to them), arc nothing but the
myths and rituals of ignorance and are in contravention of the
sanctificd Islamic law.

Slandering Allah in the matters of lawful and
forhidden things;

Atlait the Almighly says:
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“And say nol concerning that whivh your tongucs pul
forth faisely: “This 1s lawful and this is forbidden.” so as to

invenl lies agamst Allah. Verily, those who invent lies
against Allah will never prosper.” (V. 16:116)

[t means that anc should not take it upon himself to deterimine us
to what 1s lawful and what isn’t, becanse such an act is the sole
prerogative of Allah. This sorl of thing shall ooly amount to
inventing lies against Allah. Tt is wrong to be driven by one’s
own flights of fancics that if that particular assignment is
undertaken after this particular fashion, it will click ur else it
shall go haywire, for one can never succeed by inventing livs
against Allah. Thus it becomes known to us that fostering such
myths that ¢ne should not partake of batel leaves in the month of
Muhareant, one should not wear red dresses, the male should not
cat the food of vowing in the name of Bibi, a foed offering made
m the name of a certain saint must contain those particular
vegetables or the same should necessary contain Missi (a kind
of female cosmetics in the olden days) and henna etc., or
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declarmg  that such 4 food should not be eaten by a [emale slave
or tar the woman who remarrics (either after the death of her
first husband or afier being divorced by him) or the oncs
belonging te the lower castes of the seciety, or an aduiteress,
declanng that the offering made in the name of Shah Abdul-
Hagque (a saint) hus to be a Halwa {a sweet dish) necessarily
which should he preparcd with an utmost precaution and that it
shonld not be had hy someone who is addictad ta nsifg &
hubble-bubble, alleging that the offering made to Shah Madar (a
saint) has to bc Maleeda (a sweet dish): the one offered to Rij
All Qalandar, has 1o b a dish of Stwaivén (vermicelliy and the
ong effered in the name of the Companions of the Cave (A4sAgh-
e-Kuhf), a dish of meat and bread. Giving currency  to such
myths that on the occasion of someonc’s marriage or in the
event of somehody’s dt’dﬁ’l it is necessary 1o abscrve such and
such customs, propagating such ideas that a woman should not
remarty alter the death of her hushand, should nat attend a
marriage ceremony or should not mariate pickles, [anning a
superstition that this particular person should not wear blye
clothes and that person should abstain himself from wearing red
oncs ¢t¢, All the above things are acts ol SAirk and the people
who perpetrate such things are in fact interfering in the matters
which selely belong to Allah the Almighty and hence are
mventing their own Shari‘ah.

Giving credit to the influence of plancts (Zodiac signs),
is an act of Shirk:

Zaid bin Khalid bin Juhni . s narrated the following
Hadith:

E}L;&i;_,diédﬂutsm![’.ﬁ"tij;s
uﬂ1m&unfwmmf1ﬁumuwt
mwuﬂ‘rﬁ_,dun;t..u S e dmfutﬁuﬁi
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"One day the Prophet ey e ol oo Jed us the morning
praycr in Hudaibiyah pursyant to a night-long rain, After
completing the prayer, he diverted his allention to the
peaple and said, ‘Do vou know whai your Rabb said™ I'he
Lompanions . ., answered that Allah and His
Prophet 1, o wr 1. knew the best. The Prophet oy e o
answered, ‘Allzh said that among (he slaves ol mine who
enered the moming, some were believers and some
disbelievers. The one who said that this ram was induced
due to the blessing and mercy of Allah has indecd
aftirmed his Faith in Me and denounced the stary and the
one who said that this rain was causcd and brought by
such and such star''l has denvunced me and affinmed hic
Fuith in stars.” (Al-Bukhari — Muslim)

It means that the one who cherishes such a belief that the stars
{which are mercly a creation of Allah) exercise their influence
n the maulters of the universc, Allah considers him ag the anc
who negates Him. Such a person is none hut a star-worshipper.

&

"U‘Naw " {epi) ix transtated us ‘Zodiac®. Tt implies one’s destiny, fate,
horescope of o centain position withii the constellatinn. The ENPTCSRION ¢ 4y
3" implies tw position of the moon in the sky,

In the tenminology of astrology, it implies those planets ur the zodiag
positions of the moun which arc in a SWINEIng motion day and night, They
are atrhuted to he carrying special effevts and specific modes of influence
on each hour of the day and nighl. Astrolegers pronounce something as
AlEPICiOts OT in auspicious by obavrving them, which is absalutely wrong.
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The one who affirms thal this universe js operative by Allah's
command, 13 His beloved slave and not o star-worshippor, Thus,
we understand that believing in propitious and impropitious
hours, making an  inguiry as to which duy or date is auspicious
Of  IDAuUspicious {to commence an activity) and giving one’s
credil (o the observations of an astrologer are the activities
which opeo the door to Shirk (polytheism). This {s due ta the
tact that all these aciivities belong to astrology and these are
omly the star-worshippers who believe in them

The astrologers are magiclans and the
magicians arc disbelievers:

It 15 narrated by ibn Abbas L w «: that the Prophet a, ww o
said:

NI e SRS L R PR Nelrc I
S Bt et ARSI s e 12

“The one who leans a chaptor of astrolopy in a way
contrary 1 the comunandments of Allah, has leamnt a part
ol magic. An astrologer is u scothsayer, a suothsaver is a
mapician, and a magician is a disbeliever.” (Razin)!"

it mcans that the Noble Qur'an slates that the stars are a
manifestation of the powcr and wisdom of Allah, They serve as
an embellishinent to the sky and a scolnge to drive away the
Dcvil. B'The (Jur'dn never states Lhat these stars have the power

1l Razin bin Mu‘awi yah ix one of the leading narrators of Haditk. Tn additien
to the dfudich which have been mentioncd in ws c~at , he has eollected many
other Ahadith also. he died in the sixth century secording to the Hijra
calunilar. The name of his book 15 fu o 2k s p.

" The three adlvantages of stars which are mentioned in the Noble Qur'an
are: Beautilication of sky, driving away the devils and providing puidelines
Ly the sea and land travellers.
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to mlerfere in the running of nature or that they have a dirsct
hearing on the virtuosity and vices taking place in the world.

Mow, if someone disregands the former merits of the sturs and
postulates  that these heavenly bodics influence the worldly
affairs and thus claims to have the knowledge of the unseen, he
indeed is a polytheist. Ay the soothsayers, in the pre-Islamic
period of ignorance, used to predict about the unseen by
consulting the jinns, the astralogers do the same by consulting
the stars which means that a soothsayer, an astronomer, o
Rammal (a conjurer), a faffar {a soothsayer) all follow the same
vroed. A Kahin (Lhe one who prophesies about the future events)
courts friendship with the jinns jusl like a magician and the
same 18 not possible until  oneg believes in them, invokes them
and 1akes an offer to them. It all relates to infidelity and
makimg pariners 1w Allah, May Allash the Almighty save and
preserve Muslims from committing acts of Shirk, Amin,

The Sin of believing in Astrology:

It 1s narrated by Hafsah . w s, the Mother of Relievers, that
the Trophet juy wbe w1 o said:
R (e 3G A S 2 e WL Bise 5o
“The one who approaches a soothsayer and consults him

aboul any matter, his prayers shall nol be accepted for
forty days.” (Muslim),

It means thal anybody who uapproaches 2 certain PEerson,
claiming to have the knowledge of the unseen, and thus chgquires
of hin about any of his problems, his prayvers shall not be
aceepted lor forty days. This is due to the fact thal such a person
has committed an act of Shirk, and Shirk destroys all acts of
worship. An  astrologer, & conjurer, a diviner, the one who

predicts about the unscen by casting lots cte. are all cate gorised
as snothsayers.
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Deducing an Omen s an act of disbelief:

It is narratcd by Qabisah . w o Lhat the Prophet . w1,
sald:

’ A u -
Mt G ikl B, B
“The acts of making prophesies through making a bird {ly,
or casting lots to infer a good or bad omen or deciaring

sumething to be carrying a_[oreboding prosentiment arc
acls of dishelief and apostasy.”!!

It 15 namrated by Abdullah bin Mas*ud w w = that the Prophet
ploy qle dli L. SAI;
o+ A B -+ LI 4 oA
. [[ﬂ_:,...'.': 3 pudall ;.ﬂ_',..:.u 3 udall -'..ﬂ:,..-fa E}';.L.HI'
“Taking an omen is an act of Shirk, taking an omen 15 an
act of Shirk, taking an omen is an act of Shirk!"

The custom of taking an omen was rift in the Arabiun society
and lhe Arabs had a great belefin it, The Prophet 1., 6w L
reiteraled that it is an act of Shirk so that the peopie should
refrain from having a faith in this absurdity.

Sa‘d bin Malik v w1, narrated that the Prophet L., w1 L said:
- - Aea - - e s
e o Sl S5 01 Bk Y 300 Y, HE v,
Al ally il S
“A belief (ie. in the mmagical propezlies) that an owl is g

" Al fyufih used to releasc a deer of a bird. T these animals proceeded to
the right, they considered it to be auspicious, but if the sgme proceeded 1o the
lefl, they considered it to be a3 a foreboding one 2nd thus refrained from
commencing an act, 4 Tavereh also implies the same meaning. The people
who were known as At-Torg uzed to cither cast pebbles on the ground or
draw hines in the sand thereby mferring goed or bad umens,
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gign of omen, is baseless, no discase gets transmitied from
one person to another; and nothing is inauspicious (carrnos
& misfortunc). Had it heen so, the same would have been
found in a woman, 3 house and in 2 horse.” {Abu Dawud)

A beliet was rife among the then Arabs, about a victim of 2
murder whose death s stj]) unratahatcd, that an owl comes ot
ol his skull and pleads for his revenge. 'Ihis owl was knowi as
Himmah. The Prophel ., ge an . declared this kind of faith to
be haseless. Thus, the concept of the ransmigration ol souls is
thuroughly bascless too. The Arabs were of (he opinion that the
diseazcs like itching and leprosy cte, are contagious ones. The
Prophet .., v w . refiited this view to bo an erroneous one.

Thus it becomes known to us that a view which is gencrally held
by the people to the effoel that the pcople suffering {rom
smallpox should be avoided and that the children should not be
permitted to go near them, is among the myths cherished by the
disbelievers, and hence we should not give our credit (v them,
which means thal we should nut nurse such a faith that (ke
atlment of that person shall strikc us automatically Withont the
will of Allah since no disease strikes anyone unless Allah
commands it to be so. (However, from the medical point of
view, there is no harm in taking thc necessary precautions).

A myth which has gained a wide currency among the people is
that they often keep obserying that a vertain assipnment is
inauspicious for the particular person and bence he did not
succeed m it. This belief is erroncous too. The Prophet o an
#—s Stated that, had somelhing been insuspicions, it would have
been a house, a horse and a2 woman.! The above things

" The Prophet .y ws wli, , oft anothur occasion, elaborated on it this way:
“An evil hous: is the one which has bad neighbours, an evil wornuzn is the
one who is shori-tampered and illmannered, «nd a horse which is not worth
keuning is the one who is unmily and skiiish.” '
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sometines do prove to be inayspicious, but no formula has been
prescribed to  ascertain  their  inguspiciousngss, A belief
widespread amoeng the people is that a house resembling a lion's
mouth', a horse having a star-ltike forehead and & worman having
8 vicious mouth are inauspicious. These myths arc baseless,
having ne authenticity, and the Muslims should pay no attention
o them. If someone buys a new housc, a horse or marries a
woman, ong should only ask Allah to make them auspicious for
him  and similarly one should seek Allah’s protection fiom their
evil. Asto the rest of things, ene should relrain from harbouring
such notions as to this particular work avourcd well for him
whereas that particular assignment proved to be ill-starred to
him. and therefore he tlopped in il

It is narrated by Abuv Hurairah <= i s, that the Prophet &1 Lo
e y 2l 531G

-[[}‘l:i-:? '5-’_3 3-:61-.;- ‘hr_} ng:l.é ‘3':']

“There is no conlagion {a disease transmitting from one
person to  another), ne owl {believing in its so-called
magical properties) and no Safar (a phost allegedly
inhabiting the belly of a person}.” (Bukhari)

A view which was rile among the Arabs regarding the people
suffering from Ju'wl-Kafb (an ailment characterised by an
insatiable hunger) was that his belly was inhabited by an cvil
spirit which in took all the food he devoured and therafore his
hunger was never satiatcd. This sg-called evil spirit was known
as Safar. The Prophet L., le b Lo declarcd that there is no
such thing as a ghost or an evil-spirit (i.e. inhabiting the belly of

M house which is broad and wide at the fromt and small and constrained at
the rear is called Sher Duhun (lion-mouthed). The Indians considered this
type of house to be evil and inauspicions.
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the sick person) and this was mercl ¥ & superstition. Thuy we
understand that the ailments are not mduced by the evil spirits,
Some people believe that some of the diseases veeur due t¢ the
mflucnve of some evil spinils like Satila, Masani, Barahil” e
but this is untrue. During the pre-Islamic period, people used to
consider the month of Safar as an evil one and did not perform
any activity during this month. This was wrong too. Thos, it
becomes known to us that considering the thirteen days of Safar
a5 inauspicious and believing that the calamities hefall (he earth
duting this specific period and deemming a thing, date, day or an
hour to be of an evil presentiment are ali polytheistic concepts.
It has been narrated by Tha Majah on the authority of Jabir ., oy
<. that the Prophet ., . v took the hand of a leper, put his
hand along with his own hand in 2 bowl and said:

:-r"' - g . .’--:l ¢ *
. [fj-ﬂ.i.cf p.LY 3 il.ilu.'l'u 4o JSJ'*
“Have an absolute Faith und trust in Ajlah and eat,”
It means that our trust lies in Allah Avne. He can infliet disease
n anyoene whomsoever He wishes and can make anyone hyle
and hcarty. We, on our part, do not desist from cating with

anyone and do ool believe that a disease inay be ransmitted
from one person to another.

Do not make Allah ap Intereessor:

it 15 marrated by Abu Dawud on the authotity of Jubair bin
Mut'im . 4, that a nomad Arab camy; (o the Prophet wu i .,
oy aned said:

Jiy e sia, S Flrs SN i gd

" Bawshi is the name of 4 goddess of diseases among tie Hindug, which i
wurrshipped 10 repel diseases.
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“People are sufferinpg from hardships, the children are
suffering from an extreme hunger and the livestock has
petished. We would like you to make supplicalions to
Allah on our behalf to invoke rain. We would like to
appoinl you as our intercessor towards Allah and appoint
Allah as our intercessor before you.” The Prophet £ Lo
#L— 3 < {(Upon hearing this) started mentioning the plory of
Allah by rcpeating the phrase “Glory is to Allah, Glory is
to Allah.” He kept doing it for such a length of time that

ene could notice it {the expressions of curiosity) writ large
on the faces of his Compunions. Then the Prophet @1

sy ole said, "You the one who do not understand! Allah

does not inlercede on anyone’s behalf. Far Exalied is He
{in his position and slalus} than doing this. O tgnorant
person! Do you know what Allah {87 His Throne rests like
this on the heavens!” He then made a pestore with folding
his fingers in a round and convex shape dencting it to be
ike a dome and said that the Throne, under the weight of
His Majesly is wobbling and shaking ahout cxactly as if
the saddle of a camel gyrates and creaks about under the
weight of a rider,”

The mcwdent goes that once there was a droughl in the Arabian
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Peninsula. A bedouin came to lhe Prophel vy« <t e and told
him the sufferings of the peaple and asked him to make
supplications to Aliah. IIe farther said that we would like 1o
intercede with Allah on our behall and similarly we would like
Allah to be our meiator to you in this matter, Once the Prophet
rloy ke ot 0o Beard what he said, he starrod irembling due te fear
of Allah and started uttering  the words of praises mantlesting
the greatness of Allah. The [facial expressions of the andicnce
changed considerably as they heard the words epitomising
Allah’s dignily and magnificence. Then the Prophet @y i i e
went on to explain to the hedonin thal the authority helongs only
W the Muster. If the Master does the needful by aceepling
someone’s mediation, it is <o kind of him. If SOMCone says tha
we have brought Allgh 10 the Mussenger as an intereessor, it
means ihat such a person has vested an absolute power and
authority in the hands of the Prophict, even though this
prerogative belongs to none but Allah enly. The Prophet wi .
t—s e LTjoined upon him 1o never repeat  like this. Allah the
Almighty is s0 arcat and magnificent that all the Trophets and
smints do not even measure a particle before Him. His Throne
encircles alf the heavens and earth just like a dome. Even though
the ‘Throne is tou massive and gigantic, yet it is unable g
withstand the preatness of this Emperor of emperors and thus it
15 wavering and creakmg about. His creatures are unable tey
pecceive and appreciate His greatness and they are not capable
of expressing about it hy using their normal thoughts and
perceptions, [nterfering in His work and laying hands in the
ntatlers concerning His great empire is out of question, He is so
powerful that He can accomplish millions of things without the
help of an army, or even a minister or a consultant, just in one
stroke. Why should He go to anyone to intercede on someone’s
behalf? Who could  be powerful before Him? Prophet
Muhammad . w ., who is the best crestion of Aliah
among all the human beings, hecame flabbergasted with
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canstermation upon hearug an indecent remark trom a bedoum
and started praising Allah in every respect of His grandeur
which 1ills the canth and the skies. What do we make out of the
people who start associating farmmiliartty with Allah akin to a
brother’s or a friend’s relationship and keep blurting our their
cosslps with 2 big mouth?

Sumeone says that he has purchased Allah for a mere pittance
and someonc allepes that he s lwo vears elder than his Lord!
Someone does not even feel shy to utter a blasphemy to the
effect that he would never see his Lord if He appears to hunt 1

any shape other than that of'lus relipious preceplor. Semeone
has uttered a couplet which runs in the fallowing manner:

"My hcart s brnsed with a extreme love of Prophet

Mubhammad o, con 0 and L aursc an envy against my
Lord.”

Another pogl says:

“One must treat Ailah with a madness whereas Prophet
Muhammad ., . o6 1. must be treated with an absolute
seriousness and mental composurs.”

Someone considers the personabily of Muhammad o, o o
prelerable to Allah Himself. All these things are pathetic and
utterly deplorable. Why have the Muslims turned mentally
decrepit ones and have become blindfolded in the presence of

the Noble Qur'an, May Allah protect us from these acts of
delinquencies. Amin.

sSomeone has justifiably remarked;

“We oask Allah’s gnidance that may He bless us with {an
attitude  of) respectiullness as a  disrespectful person
becomes deprived of the blessing of his Lord.”

A practice which ig prevalent amony the people is that once they
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conduct a gathering  and complete all the portions of the Naoble
Qurlan therein, they pronounce a formula sentence which L1
like this:

") Sheikh Abdul Qadir Tilani! Please [ulfill our desire for
Allah’s sake!™

Thig statement is a manifesl Shirk."! May Allah zave Muslims
from such acis! One should never utler a word from his mouth
which reeks of Shirk (polytheism) or 2 word which borders on
inpropriety and disrcspectfulness towards Alluh! Allah the
Almighty is magnificent! He is the Emperor of emperors, Who
18 perfect in all respecis and Hig glory never fades! It is only lo
punish one for a minor fault and forgive other for a minor deed—
—depends wholly on His own will. It is an arrogance to suppose
that even though one has apparently used a word showing
disrespectfulness, bul in fact the samc alludes to a distant
meaninyy, This is due to the fact that Allah is far abeve it all and
defies all the cnigmas. If someone starts gossipping frecly with
his elders, it is bound to be regarded as an arropance and
sauciness. It only suits to be free with one’s close friends in this
respect and nol with one’s father or a king,

The dearest names to Allah:

It is narrated by Muslim on the authority of Ibn Umar .. u s
that the Prophet w,y o wi . said:

R According to the Fudith of the Prophet ., w v | the recitation of Safam
on the Prophet o, g . pricr to a sepplication and after it, is the reasen for
the acceptance of one’s supplication. Adopting someone as an intermedizry
fur a8 & means of directing one's supplications to Allah) ix 2 practice which is
not endomwd and  euhenticatsd i a fare and squarc manner by cither of the
four fmaw: or the eminent personalities of the three ages of Islamn (the ages of

the preferential order according to the Prophet &, o »=). Thetefore, one
should also aveid resoriing 1o such means,
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“The dearest names with Allah are Abdullah and
Abdur-Rahrnan,”

Eow lovely it is to have a namg like the slave of Allah ot the
slave of the Most Gracious. This category  includes
Abdul-Cruddus, Abdul-Taleel, Abdul-Khalig, Ilzhi Bakhsh, Allak
Dhya, Allah Dad ete. All these names demonstrate a relationship
ta Allah.

Hunya"] {pet name} with the name of Allah
must be avoided:

It is marrated by Abu Dawud and An-Nasa’i on the authority of
Sturaih bin HAN w0

EVJ_H_,.LL—,mUJ..amd_,._.JdﬂJ..;LJ e
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“When 1, along with the delegation of my clan, visited the
Prophet a_y e w L, he ooy v an . noticed that the people
of my clan were addressing me with a patroaymic
appellation of Abul-Hakem. He (the Prophet o, we L)
valled me and said, “Hakam (the onc having a jurisdiction)
18 none bul Aflah Ilimsetf. Only His comumandments are

effective.  Why dv vou have such a pet namc as
Abul-Hakam.”

It means that it is only the prerogative of Allah to settls the

T Calling one, “O tather of so-and-wu™ or “a mother of so-and-sa.”
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cisputes and give verdiet in regard to all the dissensions, a fuct
which shall be demonstrated on (he Day of Judgement. No other
t5 capavle of doinyg that. Thus it becomes clear to us that a word
which only befits the magnificence of Allah must not be used
for someonc else. For instance, none but Allah should he called
the “King of kings.” “He Alone is the Rahb of (he whole
universe  and can do anything He likes.” This type of
expressions may only be used for Allyh Similarly  he
cxpressions like the ohject of worship, the All-wise, the
Carcliee etc. are only fil to be used for Allah Alone.

Only say Ma Shi Allah (What Allah wished):;

It is narratcd in Shark As-Sunnah by Hudhails w w ., that the
Prophet w., ci a2 said:

G e B 1, BEs G, bl 61 v

“Do not say, what Allah and Muhammad ploy e ol L
wished, but you should only say, what Allah wished,”

It means that nonc of the ereaturcs has z say in the matters
concenting Divinity, no malter how great and close onc thal
¢reature could be. For instance, one should never say that if
Allah and His Mcssenger wished, it shonld happen so, since alt
the things in the world huppen by the Will of Allah only and not
by the wiil of the Prophet. 1 someone enquires of ¥ou as to whal
a person teally conceals in his heart, or when that person shall
be marrying or how many leaves (hat particular tree bears or
how many stars are there up in the heavens, never respond to
him by saying that these things ure oniy known by Allah and His
Prophet, as the knowledge of the unseen rests with Allah and
not with His Prophet. However, therc is mo harm if someone
says such a thing in regard 1o the religiovs malters as Allah has
given a full knowledge of rcligion to His Prophet and has
commanded pcople to comply with the instructions of His
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Prophct.

Taking an oath in the name of anyone other than Allah
is an act of Shirk:

It is narrated by Tirmidhi on the avthority of Tbn Umar v £
thal he heard the Prophet o, o a1 1. saying:
i AT 0B e Qi
“The onv who adminislers an cath o the name of anyong
other than Allah, hag committed an act of Shirk.”

[t 1z narrated by Abdur-Rahmén bin Samurah o w gz, that the
Prophet w, ol i L. said:

> [ i -
AL N etk 1 el N
“D not take an oualh in the naine ol the idels nor n the
pame of your fathers.” {Musling).

It is narrated by 1bn Umar wes w s, that Allzh’s Prophet e a o
L, said:
S ST A R TR :
MMB—QE R F-QELT[-.: ) gk al Sl g
RICRAVEA R U

“Allah prohibits you from taking an oath in the name of
your forefathers. If anyone of you were 1o (ake an path, let
him either de it in the Name of Allah or he should ohserve
silenee.” {Al-Bukhari-Mushim),

it is narrated by Abu Hurairah w wi g, that the Prophel e an L.
oy Said:

A L}i::l;,;jj::ﬂ_j uﬂﬁ@:—ij&hﬁ-_‘; fpa
Lt Y
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“Whoever has taken an oath in the name of Aé-Laagr and
Al-Uzza {namc of two idols) (by the forge of hahit}, he
must say Ld fidhd ili-Allah. (There isno one worthy of
being worshipped but Allah), ¢ Al-Bukhari-Muslim).

During the pre-Islamic period, I was 2 common praclice to
swear to the 1dols. Aficr embracing Islam, if someone happcns
to swear to an idol unconscivusly (by the force of habit), he
must immediately recite L8 figha ill-Alzh to affirm the Oneness
ot Allah. Thus it bocomes known to us that we musi refrain from
taking an vath in anyone's name other than Allah, 1{such a
thing happens inadvertently, one must immcdiately seek Atlah's
forgiveness. The typos of caths provalent among the polytheists
tend to weaken and jecpardise the Faith.

The verdict of the Prophet @40 i s about observing vows;
It is narrated by Thibit bin Dahhak o e

s wihe Lo B 20w e o i
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A certatn person during the cra of the Prophet Ly o wi L
made a vow that he would slaughter a camel in a place
known as “Bawanab,” Then this person camc to the
Prophet .4 w . and informed him aboul his vow. The
Prophet ., wu L said: Does the said place comprise any

of the sanctums (dedicated to any of the deities during the
pre-Islamic period)?” The Companicns of the Prophect ..

137



g = w1 Answered I negative. Then the Prophet enquired
of them as 1o whether had there heen any lestival observed
there? They still answered in negative. Then the Prophet
instructed this person ta po ahead with observing his vow
saying that it is forbidden to obscrve only that kind of vow
which  defies and contradicts  Allah’s  injunctions.
(Abu-Dawud).

Thus it bevomes known to us that it is a sinful act to observe a
vow in the name of anyone other than Allak. One should never
accomplish such a vow becawse mwaking an  intention to
undertake such a vow is itsell a sin and if someune still e
ahead and completes it, he will only incur an increased amount
of sin. Tt is further added to our knowledge that a place where
the animals are sacrificed in the namc of the deities {to the
exclusion ol Allah), their worship is regularly conducted and
congregational activities of Skirk are performed, we should not
cven carry there  an animal which is 1o be sacrificed in the
Name of Allah. We should also rafrain from attending such
activities, irrspective of our intention whether good or bad,
because participating in these activitics is itselfa perpctually
bad thing,

Prostration to Allah and paying due respect to a Messenger:
it 1s narrated by Aishah v =y
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The Prophet poy e ol 1 WAS SIHLIAE With a group of

Muhajivin and -Ansar. A camel came walking all the way
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ter the Prophet o, wi= o 1. and prostrated belore him. Lpon
wbserving this spectacle, his Companions said: O Allah’s
Messenger oy e 1. ! The animals and treeg pProsteate
before you! And as long as they do it, we arc more ghtful
i doing this to you (i.e. 10 prostratc before your),” The
Prophet woy i o 1. answered: “You must worship your
Lord and pay due respect to your brothers.”

(Musnad Ahmead).

It mcans that all the human beings are brothers to one another.
The onc who is the most elderly and the most pious is an elder
brother. We should respect such a porson just ke our elder
brother. Allah is the Rabb of all and therefore, we should
worsilip none but Him alone. Thus we understand that all (he
people who are close to Allah, rogardless of whether they arc
Messengers or  saints, are none but the helpless slaves of Allah,
and are our brothers, and as long as Allah has bestowed on them
marks of greathess, they arc like our brothers and WE arc
instructed 1o obey  them, Since we arc younger to them, we are
instructed to respect therm in their capacily as human beings
only without giving them a Divine status (i.e. without making
them an object of worship). It is further added to our knowledge
that some saints are held in great reverance by animals and trees
also and hence we do find some Dargah (sanclums and tombs of
gamls) being frequented by lions, or elephants or wolves, but the
human beings are not supposed to emulate their examples and
ape them in their actions. A human being may only respuct
someone withmn the limits preseribed by Allah and may not
exceid it Tor example, the statutes of Shari gk do not permit
anyone to take a residence in atomb or around a grave in the
capacity of a Miujdwir {caretaker or custodian of a grave) and
thotefore, one must never hecome a Mujdwir even theugh one
may notice the presence vf a lion day and night at a certain tomb
of a saint, since it is not the becoming of a man to ape an
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annnal.

It 15 reported by Abu Dawud on the authority of Qais bin Sad
el o2
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I went w0 the city of Hirah where | saw (he people

prostrating to their king. I thought within my heart that

Allah’s  Messenger oy e w1 indeed is more eligible and

rightful to be prostrated. Therefore, T went to the Prophel

ey otz o e AN said: 1 have seen people prostrating to

their King mn the city of Hira and hence you are more

nghtful and cligible that we should affer our prostrations

to yow.” The Prophet u., .- ar L. answered: “If you happen

o pass by my grave, will you stull prostrale before it?” 1

said, “No.” Al this the Prophet oy oo i . said: “Then you

must not do this too!'™

By this the Prophet ., . o meant to convey it to (he people
that the day would come when he (L, we w0 ) would pass away
and havc an elernal sleep in the grave and then he ( s ke 1 L )
would not be worthy of such prostrations. The cnly one, worthy
ol prostrations, is the One Who is Eternal and Everlasting, Thus
we understand  Lhat no one, whether dead or alive is eligible for
prostrations. 11 is not permissible for one to prostrate either
before a grave or at the lomb/sanctuary of a saint, becausc the
one who is alive is definitely going (o die tomorrow and the one
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who 18 dead now, had once been alive and was nonc bul a
human being. Thercfore, he is still a slave of Allah after his
death and has not acquired a 1¥vine status.

1t is not permissible to call somcone one’s slave:

it 15 reported by Muslim on the authority of Abu Horairah i .,
«s that tiie Prophet wy we an L said:
A » _ . LEE I . Aaq ., s M
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“Everyone musi refizin from uttering such words like ‘my
male slave® or ‘my femnale slave.” All of you arc the slaves
of Allah and all your women are slaves of Allah. A slave
sijould nol address his master as his lord because the Lord
of you all is Allah.™

Thus it becomes known Lo us that even the slaves, while talking
lu each other, must aveid such expressions during the course of
their conversation such as “T am a slave of such and such person
and such and such person is my lord.” Taking this into
consideration, how unfair is it to be knewn by such names
(denoting slavery to somcone) as the slave of the Prophet, the
slave of Ali, the slave of His Excellency, the choicest
worshipper, the worshipper of an  adolescent boy, the
worshipper of a woman, the worshipper of one’s rcligivus
preceptor and what an arrogance il is w often observe such
remarks that “You are the master of our lives and wealth, or we
are at your absolulc command, and we shall obey you in
whatever you instruct us to do.” All these observations arc based
on falsehood and Shirk (polytheism).

141



An excellent example to pay respect to the Frophel g o s
It is narraicd by Umar o ar 4, that the Prophet gy« an . said:
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“Do not exceed the limits in  digmiying mc as the
Christians have dome 1o Josus wews . T am none but

Allah’s slave only and therefore you sheuld call mea
slave of Allab and His Messenger.” (Al-Bukhari-Muslim}),

What the Prophet .-, e @ . meanl o convey to the peopla is
that whatever qualilies and perfections Allah has conferred on
him, bhecome epitamised in calling him a slave and a Messenger
of Allah, because what greater status or litle of honour may be
conferred on 4 human being than awarding him the honour of
being a Prophet? The rest of the other titles just rank underncath
it. But a human being, despite being awarded Prophcthond, i3
still a2 human being. He takes pride in being a slave itself. He
does mol acquire Divine qualities after being awarded he
Praphethond and he does not get merged with Allan’™s Self (i.e.
by losing his separate idenlily as a slavc). We must treat human
beings in their capacity of human beings only. We should nol
become like Christians wha did not recognise Jesus oo - 38 8
human being and gave him a Diving stalus and thus they became
dishelievers and polytheists and deserved Allah’s wrath and
perdition. This is the reason why the Prophet p., bl 1.
instructed his Ummah not to resort to such casuistry as done by
the Christians and not to  exceed the limits in lavishing undue
praise to him lest it ({/mma#) should deserve and invoke the
anger of Allah on itself But it is a deplorable favl that the rude
and disrespectful peaple among this Umma#h paid no heed to the
instructions of the Prophet ., 4. v L and started pursuing the
misleading sophistry as done earlicr by the Christians. The view
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which the Christians hold about the Tesus Clhirist o w. s that
Alleh, Himsclt appeared assuming a guise or incarnation of
Jesus Christ and therefore, Jesus Christ is o human being on one
hand whereas on the other hand, he is the Roebb Some
supcrothous and amogant delinquents have ohserved exactly the
same view 1n regard to the Prophel 1., o o by saying:

“The Rabb Himsclf' descended this earth assuming
different incarnations of the Prophets during different
agcs. Fmally, He came down in the puise of an Amab and
became the Emperor of the world.”

Another poet observes.

“You (the Prophet ;. i w o }are both a mortal and an
¢lernal entity at the same time and your existence involves
an clement of possibility as well as an clement of
compulsion,”

These kind of polytheistic expressions are intolerably repulsive
and hence an abomimation to the carth as well as to the heavens,
May Allab award proper understanding of Faith 10 the Muslims.
Amin.

Some of the unscrupulous perverts alse had the check of
tabricating a Fiudith and ascribing it w the Prophet .+, wu wi g
himself. According to this fabricated Hadith, the Prophet i .
sy e ODSETVES [y e X

“1 am Almad without the alphabet ‘Meer: ", which means that T
am Ahad (Le. the one and solitary, which is enc of the Attributes
of Allsh, may Allah forbid'). Similarly, some people concocled
ienpthy palches of prose in Arabie, named it Khutbar-ul-fRikhdr
and aseribed it 10 AH e i, . This is &8 monskrous act of
slandering. (O Rabd! You are free from all kinds of S4irk. This
i5 2 mighty calumnious accusation which they have directed
against You. O Rabb! We hereby implore You 1o make the truth

143



prevail over falsehood and let the perpetrators of [alschood face
an ignominy in this world! Amin,

The Christians believe in such a faith that the Prophet Jesus
Christ s o0 Wields a jurisdiction over both the worlds. Anyene
claiming to havc a faith in him, il pleads him in earnest, needs
not worship Allah. Sins do not affect his [aith. Making a
discrimination between the permissible and the forbidden does
ot hold true for him anymore. In another words, he is [rec to
run berserk like a mad elephant, liberated and unfetterad, and
doing everything according to the dictawss of his whims. He
musters this audacity incouraged by the belief that Jesus Christ
shall intercede with Allah on his behalf and save him from
Allah’s punishment. The ignorant Muslims nurse an identicai
belief not oply in regard to the Prophet d, ws wi fo alone, but
also in regard to every fmam, plous purson, and preceptor. May
Allah direct thom to the Right Path.

It is narrated by Mutarrif bin Abduliab bin Ash-Shikhklur i,
< that he, along with a delegation of Bann Amir tribesmen,
went to Allah's Messenger oy o @ Lo . They said:
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“You are our Lord!” The Prophet answered, “Allah is the
Lotd"” They said, “You are superior to us, elder than vs
and more generous than we are.” The Prophel answered,

“YVey you can say all or some of these (hings ahout me,
but I am afraid lest the Devil should make you arrogant.”

[i mecans that one should ohserve an cxtrema precaution while
vassing a remark about a sainl. One should praise a gaint in his
capacily as 2 human being only and that oo within reascnabic
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ity (le. avoiding exagperations). Do not extal him to the
skies lest you should commit a saerilepe towards Divinity.

The word Sadyid carries two meanings:

The word Saiyid carries two meanings which are as follows:

a)

b)

Self-dependent or independent, the master of atl who is not
soverned by anyene, and docs unything he wills to da. Na
ane cxcepl Allah possesses this quality and magnificence

and henee there {s no Saivid but Allah in this sense of the
meaning.

In another sense, it implies a person who roceives the
mstruetions of a lord and then conveys it to the others. This
type of scnse includes a chicftain and a land-lord etc,
According to this scnse, each Messenger of Allah is the
chel’ of his Ummah, cach fmam 2 chief of his
contemporaries, every Myjrohid a chiel of his followers,
every saint a chief of his devotees and ¢very scholar a chief
of hs disciples. They are accorded this pusition of
prominence due to the fact that at first, they act upon the
Dhvine injunctions by themselves, and theh they educate and
instruct their youngers in this faculty of knowledge. In this
respect, our favourite and beloved Prophet 1y wu s is the
dufyid of the whole world. He (. = w ) has the greatest
and the most cxalted status with Allah, He (., w0 o) was
the one who follewed the injunctions of Skart @k to the core
more than anyone else. The people stand in dire need of him
tc be enlightened about the religion of Allah. Therefore, He
(b oo a1} may semantically be called the master of the
entire world, nay, we should justifiably call himi so. Tn terns
of the first implied meaning, wc shouldn’t even consider
him {u., .0 00 0.) amaster of an ant, because he himself is
not empowered 10 exercise an aunthority even over an anl.
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Sayings of the Prophet .o, o 2L in regard to the piclures;
Aishah e o o narrated:

-
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“Once I bought a cushion which was decorated wiith
picturcs. When Allah’s Prophet o, oo an b sighted it, he
kept standing at the door and did not enter the house. I
detected an expression of disgust on his face, Upon
noticing 1t sald, O Allah’s Messenger, T seck forgivencss
of Allah! What have I done wrong?” The Prophet . a1 L
— said: “What this coshion is all about™ [ sajd, “1 have
bought it for you se that you may sit on it and usc it as a
pillow.” The Prophet said, “The peaple who portray these
pictures shall be subjected 10 a perdition on the Day of
Judgement as they shall be asked to revive the picturc they
have portrayed.” The Prophet . w1, further
elaborated saying that the angels do not enter a house
which contain pictures. (Al-Bukhari).

Since (he majerily of the polytheists indulge in an act of
worshipping idels, the angels and the Prophels are averse to
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them  and thereforc angels do not cater such a house. The artists
who portray and paint pictures shall he brought 10 books as they
pirvey 1o the people the paraphernalia of idulatry. It thus
becomes undersiood that the preservation and portrayal of a
pivture, whether it be of a Prophet, an fmam, a saint, a Chetnd, a
preceptor or a devotee, is forbidden. The peoplc who honour the
portraits of (heir elderly folks or religious mentors and preserve
lhem as an object of consecration arc indeed the ones who have
gone astray and have turned into polytheists,

Such puople are abhorred by the Prophets and ungels. Ik is an
obligation on 2 Muslim that he must eliminate piclures of all
kinds from his house considering them abominable so that the
angels bearing the mcrcy of Allah may also enter his house
thereby fling it with the cloment of Barakah ( blossing).

The five major sins:

it is narrated by Ibn Abbas L s that he heard the Prophet
oy e I Ls SAY NG
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“The one subjected to the severest torture on the Day of
Judgement shall be the one who cither kilied a Prophel or
the one who was killed by a Prophet, or the one who has
killed either of his parents and the ane portraying pictures,
and a scholar who does not benefit out of his knowledge.”
tBaihaqgi).

[t means that the one who portrays pictures, also falls under the
category ol the major sing and therefore a penalty which is
ncurred by the murderer of 2 Messenger shall also be incurred
by the ene who portrays pictures.
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It is narrated by Abu Hurairah e s that he ficard the Prophet
day il 1 Lo SHYINE:
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“Allah the Almighty says that the most wrong-doer person

is the one who makes an effort to creaie like I do. Tn casc

soing one boasts of doing that, let him creale a particle, a
grain or a barley.” (Al-Bukhari-Muslim)

It implies that a purtrayer (i.e. an attist) surreptitiously claims
Drvimity. He intends 1o create things which is  the sole
prevogative of Allah. He is the most arrogant person and 1 great
liar. Despite the Fact that he does net cven possess the capahility
of croaling a grain, he is still trying to emulate divinity. An
tmitator is 1 condernned person who is accursed by Allah,

The statement of the Prophet preg aele 10t 1o about himself;
Il is narrated by Anas « wi o, that Allah’s Messenger .., wu i e
said:
s B3 A A% G pndd 8 3Ty 2
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“l do pot want you to ralse me above the statlus which

Allah has designated for me. | am Muhammad, the son of
Abdullah, a slave of Allah and His Messenger.” (Razin)!

The poeint which the Prophet ., v . wanled 1o drive home is

Ul The references of this maller are to be found in Musmad Abmead and
Ar-fabarani e, The following are the words of Hadith recordad in Mesmad
Abmead,

It is narrated by Anas — w1 o, ;
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that the way the other people, cojoying power and authonty (i.e.
the celebrities and tyeoons), feel gratified and flattered out of
being excessively pratsed, he (the Prophet 4.y e 0} did nwl
like being exaggerated in his praise cven in the least, These (so-
called} great people have nothing to do with the religion of those
who lavish praise on them and they little care about whelher or
not they observe the precepts ol their eeligions, But the Prophet
(lvy e it o) was 80 Kind and compassionate about his Dmmad
that he was always obsessed with their welfare in terms of
religion {i.e. uplifting their moral standards and edifying their
religious awakening cle). When be (6. e w0 o0) know that the
peaple of his Lmmakh loved him on the immense and cherished
their utmost gratitudes for him while alse being aware of the
fact that in order to oblige their favouriles, people oflen culopise
them by exlolling them (o the skics, the Prophet (., ws i .)
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il a3 iy ol Zad L
“A person sid t0 the Prophet ..ot “You are our chicl and the
son of our chie?” The Prophet oy o L answered, Y ou may say
50, but you must observe an wtmost precantiom lesl the Salan should
pluy ricks on vou and prompts you ints the act of exaggerating about
me. T am Muhammad, the son of Abdullah and 1 swear to Allah that 1
do not like you to uplift me furher from the statuy which Allah has
assigned to me (by extolling me to skies through hyperbeles).”

A parration of At-Taharini compuses these worda:

It is narrated by Husain bin Al o ot =, that the Prophet L, oo o . sail:
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“Tiy not raise me any further than what my status is, becavse Allah

haz creatcd me as His glave prior e appomnting me as His
Megsenper ™
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hecame aftaid lest the people shonld exceed the limits in
lavishing praise on him thereby commitling a sacrilege towards
Allah, becavse if such a thing happens, their faith shall be
uttcrly destroyed, and it is bul imperative that it will also cause a
resentment to0 him (the Prophet w.y o wi ). With a view (o this
possibility, the Prophet (o, vo cui 1) declared that he disliked
cxaggeration u his own respect. He (.. i L) said, “My
name is Muhammad (oo, o an ). T am not the creator or
sustainet, Like anybody else, I was sired by my father and my
honour lics within the status of my being a slave of Allah. The
only thing separating mc [fom the common peaple is that I have
the knowledge of the commandments uf Allah which the people
do not have. Therefore, people should scek the knowledge of
Allah’s religion from me.”

O our Rahbl Show Your mercy and hlessing upon the une
who was sent as 2 manifestation of mercy for the entire
world (1.c. the Prophet 1, wean 1),

() Allah! None but You can understand und reward to the
fullest, the tircless cfforts which the Prophet oy e i L)
made Lo teach religion to the ipnorants like us.

O Allah, (he Exalied, the Supremme! We are none but your
helpless slaves! Nothing lies under our control. As You,
by Your grace, have made us compiehend and approciate
the meanings of Skirk (polythcism) and Tauhid (The
Oneness  of Allah), made us aware about the reyuirements
of Ld ildhe ill-Afldh, separated us from among the
polytheists and madc us purified and ameng the oncs who
belicve in the Oneness ol Allah, we entreat You to
similarly leach us, by Your kindness and munificence, the
meanings of Bid'eh (ie. innovation in religion) and
Sunnah (the ways of the Prophet o, v wi 1.), award us an
awareness about the compulsory requirements of
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pronovncing the Kalimah “Muhammad Rasuhiltuh.”

Q my Rabi! We implore You to be so kind as to sCpardte
and distance us lrom among (he apostates and the ones
who innuvate new things in religion and make us the pure
devotess of lhe creed ol the Prophel {pi—y wue wwn i) 2nd
prompt us into being the foilowers of Curtin and Surnadk,
Amin.
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Publisher’s Note

At @ time when the general milieu in the subcontinent of India
was overwhelmed by the powers of darkness, and the sound ness
of Faith was reeling under the potentially threatening squalls and
the blinding forages of supcrstitions and paganism, Allah the
Almighty. by dint of [lis speciai blessing, senta personality,
who, by the strength ol his Faith, knowledge and rhetoric,
dissipated the redoubtable Jorces of depravity and smashed the
selt-made idols of Shirk (polytheism) and Bid ‘ah (innovations in
rcligion}) and established the basc of pure Tawhid {lslamic
Monotheism). This  proat  persenality was Shah  lsmail
Muhaddith Dehlawi wi ., who was the grandson of Shah
Waliullah Tehlawi, & man of profound knowledge and great
name o be reckoned with in terms of his authentic scholarship
among the most qualified and famous celebrities of his time,
The services which he has rendered for the reformation of
Ummah and his underaking the task ol De ‘wah (the mission of
propagating  Islam), especially after the previous works of
Shaikhul-Islam Imam Ibn Taimniyah and Myhammad bin Abdul-
Wahhab, are absolutely unforpctlable and shall always be
cherished in our minds. His status is specially far more
prominent and elevated duc to the fact that he not only carried
on with his struggle on the strength of his pen and tongue, but he
practically  joincd Tafreek-ul-Mujihidin {the first Islamic
Mujahid movement) under the inspiring leadership  of Saiyid
Ahmad Shaheed and achicved martyrdom in his armed struggle
against the Sikhs at Balakot and hence set an ideal cxample for
the weak, incapacitated and oppressed Muslims of India.

The age of Shah lsmail Shaheed was infested and contaminated
with the poisonous atmosphere of Shirk and innovations. The



[ndian Muslims, under the influence of the Hindy mythological
faith, had entered such rituals and beliefs in Islam (hal tiiey even
surpassed the ones observed during the pre-Islamic penied (in
terms of their polytheistic rituals),

Taking the above facts intg consideration, Shah Tsmail
Shaheed’s religions sense of honour and ihe integrity  of his
Faith could not tolerale the spectacle thyl Islam which has been
choiced for Lhe slaves of Allah to confirm His Oneness {which 1y
also the purpose of affirming one's faith in the Prophethoad),
should be infiltrated with and poawed by the concept of
associating partners to Allah, In order ta achieve this augusl and
noble  purpose, he compited Tagwiyat-ul-fmdn  (the
strengthening of faith), wherein he, along with comstruing and
claborating vn Qur'in and 4dhadith, also cxpatiated at lenpih
about the purc Islamic beliefs, and declaring ail the nnovations
and ritvals the soutee of ignorance in the light of Qur*dn and
Surnah, he cmphatically enjoined upon  the Muslims to avoid
being involved with thent. Apart from bearing such exalled and
- elevated  uims, this book, on account of its elegant, breezy,
simple  and elahorate  style ol prose [(according to ihe
tequirement of its age), proved to be so much popular among the
peoples that it has so far boen published in millions and has
enligiitened trillions of delinquent and strayed people and has
guided them lo the Right Path.

it must be brought to the attention of vur readers that a preface
written by Maulana  Ghulam  Rasool  Mehr {the late),
encompassing an cloguent description and a tnighty rhetoric on
the comprehensive benefits and profitability ol Tagwiyar-ui-
fmdn is also included in this hook and hence we presume that
wriling anything further in this regard shall be amounting to
proverbially earrying coals to Newcastle.

However, the only thing we would like to add here is, that this
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book 15 being published with all its former qualitative
characteristics aiong with the correclions  and castigations
effeeted by Moulana (the late).

Howcever, sume minor changes in wards and style have been
made keeping in line with the call of time. We arc oplimistic
that the readers of this book shall be kind enough to tolcrate
these changes, as the same shall make it a lot easier for them to
undersiand the facts which this book comprises.

However, we have spared no effort in making Tugwiyat-ui-fmdn
more presentable and appealing to our readers. May Allah bless
us with a guidance to be led an the Right Path. Amia.

The Servant of Qur'an and Sunuah

Abdul-Malik Mujahid

(yencral Manager
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