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INTRODUCTION

Fowr Basic Terms

Ilahk, Rabb, Deen and *Ibidah, are four terms
basic to the whole teaching of the Qur'an. Through-
out its pages, it stresses again and again that Allah
Almighty is the Rabb and the JI4k ; that there is no
iléh but He, nor is there any other rabb, nor does He
share with anyone else the qualities and. attributes
implicd by these terms. He, and He sione should
therefnre be scocpted as one’s 7ldk and Rabb, and
no-o +he should in the least be believed to possess
the attributes which these words imply. It also
demands that we should give our ‘ibédak to Him and
Him alone, and not to anyone ¢lse, and make our
deen exclusive to Him and reject @il other deeng !

And to every Messenger We ordained bafore you (O
Prophet), the message which We gave (for himself and for

others) was noac other than that “Tnere js no JWA but
Myself, and therefore give your 'idddai to Me aloge, "
- {21:25)
wwAnd {they) were not Ordered excopt to give their
‘ibddah to one Ildh only : there is no 17k txcept He, (and)
He is frec of {the taint of) what they attribute to Him
by their shirk (that is, by assotialing others with Him
in His exclusive qualitics and attributes). (9 : 31;

Verily, this Brotherhood of the Yrophets is & single -

Brotherhood, and I am the Rabb of you all, whercfore pive #
your “sbddah to Me alone. (21 : 82).

L
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Say to them (O Prophet) : Would you bave mo seck, for
rabl any other than Allah, and He the ftabd of everything
there is! (6 : 164)

So, whosocver yearns to meet his Rabb, let him do good
deeds, and iet hn:n not.mix up hls :h&dﬁh nf Him with that
of any nthﬂr{s] (18 : 110)

Ang indeed we raised a Messgnger in every neople that

they shiould give their ‘tbadak to 'Lllah Arnd a'bstn-.m EETﬂr[h
frum giving it 1o mghuﬂl L {16 : 5G)

Do they wish for some deen other than Allah’s, (and
this despite the fact that to Him submids all. ‘thero is in
the Hedvens and in or upon the Earth, wlllingl} or unwllly

© ing; and' all are to return uuta Htm ¥ (3:83)

1. Literﬂly. this word caa apply o & p:rspn wha commits apy kind of
transgression. Ia the sense in which it is used in the Qur'an jt denotes
a personwho transgresses the: Limits prescribed by his status as a creatiop
cof God, who se!s himi-r:lf up 85 & god eud raukey the peppla reat
him as such, Thereare thic: degrees of transnrcssmn or rebellion of a
human being visaivis God. Thefirst is'that, so far as the principle of
the thing is concerned, a persoa believes in obedieace to God to be the
right course, bt when it comes to d::ds. he dssu’n:,ﬂ. ‘This is known as
fitg {:}"i] The second i is that he 5hnald gw: up obedience o God as a

matter of priadiple and’ mth:r do as hr: pleases of ngy someone tlu
o el 4 ki

(in the sens¢ in which ont awes nhndilncc 1o God). This is Kufr {;'5")

_ The third is that ot only does he rebel agalost God, denying Him apd
His right to lay down the Inw for man but sls¢ begiot to roake bis own
law prevail in the tand. Itis the perdon who reaches this third stage
who is & Taphoor and no perscn cag be 2 Mu'min of Allah in the real
sense upless he répudiates "“‘ghaar A+ A. Maududi

Note by the Translator :

. From tbe poiot of view as last explaincd all those “Muslim™
beads of state who deliberately substituted any portion of Islamic by
non-Islamic law fall naturally ia the category of Tdghoofs, DO matter
how much they might protest their devotion to Islam and their professed
desire for the glory of Mwslims, though in the latiac cass the glory
sctually sought is only that of their own notion..and the means
advocated wre ofien either areturs to their pre-Islamic culture ar the
§ adoption of the present day decadent Western culture. Abu Asad



.'.ia} {0 'I‘rnphnﬂ The lnjuﬂnctinn 'In-i.d.' upcinn e is to
give my *ibadah to Allah, and reserve roy deen E:ﬂlullfulv_
for Him (39 : 11 |

Verily Allah ia my Ball, aud is yours too': therefore,
give yvour warship o Yim alone—that {tru]y 1.3 ‘the only |
real) straight path. (3 :51)

The versos quoted above are just by way of
example, and not the only ‘ones of their kind. Who-
socver - makes nmrh_th:m & eursory study of the
Qur'in “will soon realise that the - cntite contents
revolve round these four térms only, and that the
central idea of the whele book is than '_

Allah is the Lﬂruh and the .”rhft :

No-ono clse por sesses the fi"fﬂltia!‘ and " attributes
' ‘-II‘HT“]lEu by 111::%1;. term ; S - .

‘ Wl 1"'1!'.'.4,I.JI'L e hhnu]d i l'r'L their "rbad.-::h t.u Him and
“Him dlond’ Fiind one's deen ahu.ﬂd be ecxclusively for Him
* with no share of it fof any other.:

Importince | | |

-4t should however be uhuuua even from the
quutatmns ‘given that it is cssential for proper
comprebension of the teachings of the Qurlan, fully
ta understand the implications of these four terms,
The Qur'an wiil i in fact lose its whole meaning for
anyone who does not.know what is meant by ik
or rabb, what constitutes “badah, and what the
Qur’an means when it uses the word deen., He will
fail to learn what Tawhid (belief in the One-ness of
Allah in the fullest EEHEE} is, or what constitutes.
its anti-thesis, that is, shirk (the attribution to
others, either wholly or partially, of any of Allab’s
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exclugive qualities or -attributes), ¥t will not be
possible for hitn to make his “tbadah, or his decn,
exclugive for Aliah alone. And little better than
such & completely ignorant man would be the one
who has omly a vague idca of what the terms imply,
because in that case the whole teaching of the
Qurian will remain vague-and incomplete for him,
and both his bolief and his conduet will fatally
leave much to be desired. He will no doubt keep
on reciting the words of the Kalimak, and even
explain that it mcans that there is no @ik but
Allah, and yet, in practice, he will keep treating
many another to be an ilak too. He will go through
life - proclaiming that there is no rabd but Allah,
and yet for all that there will be many whom he
will be treating as ralls, He will protest, and affirm,
with “oll seriousncss and sincerity, that he does
not give his ‘iddah to any but Allah, and will yet
keep giving it to others unknowingly, If anyone
even 8o much as hints that he has any other deen,
e would feel offended enough to come to blowe
with the accuser, and yet in practice, he will
unwittingly be giving his allegiance to many another
deen. No-one will ever hear him actually use the
words #dh or rab in respect of any butin the
Bpecific sense in which the words have been employed.
in the Qur'an, but he will bo conducting himself as
if he had many an i3} and many a rabb though
‘without realising this just like the person who
never realised until ho was spegifically told that he
had been uttering prose all his life. If someone
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were to tell him in so many words that he was
giving his “bddah to others, and thus committing
shirl;, he might resent this strongly and even quarre!
vio'ently, but according to the criteria applicable
he will unconseiously have been living as 2 worship-
per of others as an adherent of the desns of others,
- without ever suspecting that that in fact was the
case,

Why the Misapprehensions °

The rcason why the misappreliensions hinted
at-above have come into existence is a historical
one. When the Qur'an was first presented to the
Arabs they all knew what was meant by ilik or rabl
28 both the words were already current in thejr
langunage. They were not new terms, nor were any
new meanings put upon them. Tuey Lknew fully
well what the councotations were and 80, when it
was sald that Allah alone is the I7d%, and the Rabd
and that no-one has the lcast share in the qualities
and attributes which the words denote, they at
onc> comprehended the full import, wunderstood
completely without any doubt or uncertainty as to
what specifically was being declared to pertsin to
Aliah exclusively and what was being hence denjed
to others. Those who opposed the precept were
verr clear in their minds as to the implications
of denying others than Allah to Le ildks or rabbs,
in any sense, while those who accepted it knew
equally well what they would have to give up by
their acceptance and what they would forgo.
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Similarly, the w?rd_n ‘thddah and deen were in common
-uBe, and the pedple knew what was meant by ‘qbd,
what state wadimplied Ly cuboodiyyah (the state
of being an ‘abd) what kind of conduct was referred
to when the word badah was used, and what was
the sense of the term deew. 8o, when thev were
told to give up the “bddak of all’ others and resr-ve
it exclusively for Allah, and give up all other decns
and enfer into the Deen of Allah only, they felt no
difficulty in concluding what the Qur'anic d‘awal
(mossage) implied and the drastic revolution in their
way of life it sought to bring about,

But as centuries passed, the real meanings of
these terms gradually underwent subtle changes
80 that, in coursc of time, ins.ead . of the full
connotations, they came to stand' for only very
limited meanings or restricted and rather vague
concepts. . One reason was the gradual decline of
interest in the Arabic language and the other that
the words ceased to havo the same :meaninga for
the later generations,pf.. Muslims that they had for
the original Arsbs to whom the Qur'an had been
revealed, It.is for these two reasons that in the
nore recent lexicons anl commentaries many of
the Qur'anic words beg.n to be explained not by
their original sen ¢ but by what they had by then
come fo stand for, e.g., L

The word ilzh, as used jn respect of athers than
God, came to be synonymous with idols or gods ;

The word - rabb came to mean- only someone
who brings up or rears or feeds another of provides



for his worldly needs ;
‘Ibidah began to be underatood as the perform-
ance of a set of rituals of “worship™ ; o
ﬂem:begm to mean a religion, or belief in aunia
p.ecepis 5 anel
- The word Tdghost began to be translated to
wean an idol or the. Devil,

- The result obviously was that it became difficult
for people to get at the real message of the Qur'an.
The Qur'an asks people not to regnrd any other
than Allah as an ildh. People thought that since
they had actually given up the worship of idols
or of others regarded as gods, tlrey had fulfilled the
requirements, although in practice they have in
fact gone on trcating others s gods, but with-
out the least suspicion crossing their minds that
they were actually doing so.  The Qur'an had
asked that men:should not acknowledge any other
than God as rabb, ‘The people thought that since
they did not profess anyone else to be a rabd,
they had complied with the full requirements of
the cﬁncEpt of Tauwhid. True enough, their ‘oral
professions or even their own understanding of their
beliefs and actions, denoted that for them Allah
was the one and only Rabb, but they littlc realised
that by their actions they were instead according
to many another too the status of rabb. - They
protested that they no longer worshipped the idols,
that they uttered curses on'the Devil, and prostrated
themselves before Allah only, and so here too they



And yet, how far they were from -that t All thev
did was to give up the idols shaped by the hands
of men, but not any of the other Taghoots, and
ae for ‘fbddal, here too, cxcept for the formalities
generally associated with worship, they continued.
giving it to many others besides Allah. The same
has bc.n the case with deen. To reserve it exclu.
sively for” Allah came to mean to profess only
the ‘re..gion of Istam,” and pot any of the other
religions Lknown .s such, and this was all that
was required and whosoever did this had satisfed
the c.iterion of exclusiveness, although when looked
at from the wider econnotation of the word deen th

majority fall far, far short of the criterion.

The Consequences

This heing. the case, is it any wond ° that,
- through the mist that has come to surround the
precise sense of the four terms in question, more

than three-fourths of the teachings of the Qur'an,
or rather, the real epirit thereof, have become

obscured, and this is the main cause of the nh'nrtf
comings that are to be geen in peoples’ beliefs and
acts despite the fact that they have not formaliy
given up the faith of Islam but are still in its fold.
It is therefore of utmost importance that in order
to have a full ang complete understanding of the
Qur’anic teachings and of their central idea, one
should know, ga a fundamental to being a good
Muslim, what these terms really mean,
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Although I have given explanations of these
terms in many earlier writings, they are not enough
to remove all the misconceptions in peoples’ minds,
nor are thoy likely to satisfy everybody becauge,
in the absence of full semantic explanations baged
on recognised Arabio usage, and quotations from
the Qur'an itself, I might be taken ag expressing my
Own opinion only, an opinion which in any case
will not appeal to those who differ with me on
other issues. I ghall therefore endeavour, in the
forthcoming discussions, to extensively quote the
dictionary sense of the words, and not say anything
which T cannot base either on recognised usage, or
the Qur'an. The order I shall follow will be Ilah,
Rabb, 1bddah, and Deen.



CHAPTER 1
ILAH

Dictionary Meanings

The root of this word oconsists of the three
letters, alif 4, lam (J), and ha (s), and the conno-
tations of various derivatives, as one ﬂnda in lexicons
are as follows :

Became confused or perplexed.

Achieved peace and mental calm by seeking
refuge with Enmem}a or cstablishing relations

withhim,

‘Beosme frightened of some impending
mishap or disaster, and somecne gave him the
necessary shelter,

Turned to another eagerly, duc to the
intensity of his feelings for him,

The lost offspring of the she-camel rushed
to snuggle up to its mother on finding it.

Became hidden, or concealed., Also, got
elevated. -
Adored, offered worship to.
If we reflect upon these original meanings, we
can - gain the neccssary idea of how the verb came

10
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to mean the act of worship and the noun to denote
sthe object of worship, There are four considerations
to bear in mind in this conneotion : |

1,

Foremost among, the factors which engender a
sontiment of some degres of adoration for
somcone 18 & person’s own state of being in
distress or need. He cannot even conceive of
worshipping someone unless he has reason to
believe that someone to be in a position to
remove his distress, to fulfil his needs, to give
him shelter and protect him in time of danger,
and soothe his troubled heart.

1t goes without saying that the above belief ig
accompanied by a bolief also in the superiority
of the other in status, power, and strength.

. It is alao g matter of fact that where any of

the needs of a human being are met under the
ordinary process of give nnd take, which takes
place perceptibly before one's owh eyes, it leads |

- t0 no sense of reverence, much less of adoration,
‘for the other, For example, if I should be in

need of money and, having applied for, and been
given a job, am paid for it, since the whole
transaction would take place within the full ken
of my senses, and I would be fully aware of the
circumstances ‘or the reason for giving me the
money, I would experience not tho slightest
desire to offer my employer any adoration.
That sentiment ariscs only when there is some
olement of mystery surrounding the personality,
the power, or the ability of the other to
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fulfil peoples’ needs or to influcnce events.
That is why the word chosen to denote an object
of worship includes in its meanings the senses of

‘mystery, perplexity, and Superiority in status,
Etﬁw-

4. Lastly, it is only natural that if one belicves
another to be in a position to fulf one’s needs,
to provide shelter and protection, to sooilir &
disturbed leart and g1 it with peace and calm,

one turns eagerly to that person as a matior
of course,

We may thereforo safely conclude from g
above that the connotation of the word ilak includes
the capacities to fulfil the necds of others, to give
them shelter and protection, to relieve their ntinds
of distress and agitation, superiority, and the
requisite authority and power to do all these, to be
mysterious in some way or hidden from men's eyes,

and the turning of men eagerly to him.
- The Pre-Islamic Concept

Having discussed the various literal senses of
the word, let us now see what the pre-Islamic con-

cepts of 1lah were, and which of thece the Qur’an
strove to reject :

And they have taken for their tlihs others than Allah,
that they may according to their reckoning be a source of

strength to them (or that coming under their protection
may confer gecurity), (19 - 81)

And they have taken others than Allah as their {l3ks
bhoping that they wculd help when needed, (36.: 4)



From these two verses we learn that the Arabs
of the Jaliliyyah (the pre-Islamic period of Igno-
rance) believed that those whom they regarded
as #ldhs wore their patrons, would come to their
rescue in time of danger or difficulty, and that by
placing themsclves under tlieir protection they
rendered themselves safe from fear, mnlcatﬂ,tmn or
harm,

And when the Derreo of your Lord had gone forth {(and
the time cumne for- its execation), the ifiks thoy uscd to
involie instead of Allah proved of no avail to them and
contributed only to their Doom. (11 : 101)

And those whom thie people call to instead of Allah
have not created aught, but are themscives ereatures,
Dead they are, mnd pot alive, and they know not when
they would be raised frofn their state ; the roal {274 is ihe
One and Only Iiak. (16" 20, 21) '

Invoke not j or pPray to, any tdh along with Allah.,
There is no i7h but He.?2 (28 : BB)

And those who, instead of praying to Allali, pray to
Iis supposed associates do but follow snuppositions and idle
guessca, (I0 : GG)

These verses point to three aspects, The first
is that the Arabs used to address their prayers to
those whom they regoarded as their ks, and invoke
them in times of distress or for fulfilment of any of
their needs. The second is that these itdhs inciuded

2. It should be borne in mind that the word gl is u:ed in the Qur'an in
two different senses, namely, the object or. being, eic,, to whom worship
is'actually being given, irrcspective of whether rightly or weongly, and
the Being who is really worthy of worskip. In this verse,-the word js

used io the first acose on the first occasion and in the oiher sense oo |
the sccond. A A Muudud:
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not only Jinns, angels, and gods, but dead humans
too, a8 one can see from the sccond of the ahbove
verses. The third is that they believed that these
ilahs could hear their prayers and could come to
their rescue.

It scems desirable to clear up onc point, at this
stage, about the nature of the prayer made to the
sk or thihs and the help or sauccour sought of them.
If I fcel thirsty, and call to my servant to give me
some watcr, or am unwell and call for o doctor for
treatment, my summons to them does not constitute
du‘a (le3), that is, it has no similarity to a prayer
gent up to a deity, nor does this make either the
gervant or the doector into an idh. Both these are

_common, in everyday happenings, with nothing of
the supernatural about them. However, if I should,
while feeling thirsty or unwell, call to some sain* or
god instead of the servant or a doctor, that obviously
would amount to treating the saint or god as an
ilh and to my.addressing a dw'd to him. Address-
ing a prayer t0 a saint confined to his grave hundreds
or even thousands of miles away?® clearly indicates
that I believe him—though dead—to be possessed
of the power to listen to a prayer at such a distance
or to otherwise being aware of things so far off or,

3. In poiat of principle, it makes no difference if the distance were of g
few feot only, the siguificant point being the act of addressing a prayer
to s0meone who Iy dead and is believed to possess, cyen in, or porhaps
becauss of that state, some extraordinary powers not only of hesring
the prayer but alyo of granting it if be so chooses, It is also belleved
that the saint may, if he cannot himself grant the prayer, pass it upto
(od with & recommendation. . A. A, Maududi
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.
if one may use the appropriate Arabic words, to be

both samee (pav) and baseer (na)t. My action would
clearly imply belief in their exercising such sway
over the realm of creation as to be.able to have the
water reach me or to make me recover from my
illness. In the case of & god, my prayer would
mean that I believe him to possess power over water
and over health and sickness, and to therefore arrange,
by supernatural means, to fulfii my needs. Thus, the
basis on which a prayer is zddressed to someone
includes necessarily a concept of his being possessed
of some supernatural autherity and power.

And, verily, We did destroy the places of which you
see ruina about you, and We showed them Our Bigns in

diverse ways that they might turn {away from their wrong
weys to.Us). So why did not those whom they bad made
their il7hs, and presumed to have scoess to Us, help them
in their hour of doom ! Far from helping, they abandoned
them aed made themsglves srare:, exposing the liollowness
of their falsehoods and fabricatiozsS. (46 : 27,28}

And wherefore should I not cive. my worship to Him
Who oreated me and to Whom all of you will return ?

4. Literally, these wonds, which are actvally two of Allah’s personal
attributes, mean, the All-Heariog, the All-eeing, rospectively. God's
knowledge transcends everything, and Heis aware of cverything that [s
happeniog anywhere. This is not the case with His creatures, whose
capacitles io these respects arc severcly limitzd. To believe someone
other than God to have power to physizliy hear prayer offered out of
his hearing or to see thilogs happening out of his sight amounts to attri-
buting to him powers which are Gel's only, and which He bas pever
glven to any of His creatures. AAM.

5. The refqrﬂnu here obviously is no: to mythologica)l or inanimate gode,
‘but to priests and others who exact:l peopley’ worship and thus set
-themselves up aa U2k in oppositica to th: Ti.e Hdh, A, A, Maududi



16

Bhould I taks for myself {idhs other than Allah Who, should
He Who is also Ar.-Rahman wish me any harm, will avail
me nsught by their intercession, nor will they be able to
come to my rescue ! (35 : 22.23)

And those who havo talien others than Allah as pro.
toetors or helpers say, “We do not worship them cxcoph
that they may bring us closer to Him.’' Allah wilj decide
for thom on the Day of Judgement regarding that in which
they diffcr. (39: 3)

And they worship other than Allah thoss who have
power neither to harm nor benefit them, and they say that
thoy are thoir intercessors with Him. (10 : 18)

What we learn from these verses is, firstly,
that it wns not that the Arabs believed their ilGhs
to account for ilie'whole of divinity among them-
selves or that there was no Supreme Being over and
above thum, They quite clearly believed in the
existence ui such a Being for whom they employed
the spcciii proper name of “Allah.” Asfor their
dlahs, their belief consisted essentially of the concept
- that they cnjoyed some share in the divinity “of the -
Suprome (od, that their word carried some weight
with Him, and that their intercession could result in
some gaing or ward off some harm or loss. It was
on these grounds that they regarded them as ilghs
besides Allah and, considering their precept and
practice, we may say that it was the belief about
someone to have power to intercede with God, the act
of addressing of prayers to him for help, the per-
forming of certain devotions indicative of respect
and reverence and adoration, and the making of
offerings, that constituted in their terminology, the
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treating of him as dldh.

And God said : *'Do not mako two il3h: : there is but
one 1i2h ; So, fear Mo alone.”’ (16 : 51)

And (lLrahin ssid to them) : I fear not those you

associate with God. Any harm can come to me only if

- He should will it, and not otherwiss (through any or all‘of
your supposed godse)., (6 : 81)

(And said Hid's people to him :} Al! we¢ thiok of you
ia that you are under ths curse of somesne or other ol our
Wahs. (11: 54)

According to these verses, the Arab belief about
their ilahs was that if tley should give them any
cause for offence or should otherwise be deprived of
their favours and attentions, they wonld guffer
epidemics, famine, loss of life and property, or other
calamities,

They made their religious scholars and rabbis their
rabbs instead of Allah, and Jesus son of Mary too into
one, although they had been told to worship but one i3k
ohly, besides Whom there is no ilah at all. - (9:31)

Have you noticed the man who has made his selfish
desires his #¢h ? Can you assume any responsibility about
‘such pnone ? (25 43)

And in this wies did the supposed gods of pagans make
infanticide appear an approved act in their eyes. (6 :138)

What ! Have th'a:.r partners in godhood who have
established for them some rcligion without sanction from
God ? (42:21) '

Here we have yet another concept of ilik, very
different from those dealt with ebove. Here there
is no element of the supernatural. The #ih here is
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gome human being, or man's own selfish ego or
gelfish desires. No prayers are offered to it, nor is
it regarded as being in a position to will any harm
or benefit to someone nor i it locked to for help
or succour. It is an #ldh in the sense that its dictates
are acecpted and obeyed tosuch extent that that which
it declares to be permitted or prohibited is treated as
such, and it is deemed to have, an inherent right to
make us do or not do certain things, with no higher
or superior authority whose approval might be neces-
sary for its orders or which might be appealed to
against them.

~ The first verse we have quoted here (9 :3I)
speaks of religious scholars and rabbis having been
made into ¢lahs.. We get a very lucid explanation
of this in Hadith. Hazrat ‘Adi b. Hatim once
asked the Holy Prophet, on whom be peace, about
the verse, and in reply the Prophet told him that
what was characterised as taking as :lZhs was the
practice of accepting as permitted or prohibited
anything pronounced dssuch by the scholars or rahbis,
without caring to ascertain what God had actually
gaid about it. |

As for the gecond verse, (25 : 43) the meaning is
clear enough. He who obeys only the dictates of
his selfish desires or inclinations or, rather regards
his personal views as the only law, in effect makes
his gelf his ilgh instead of God,

The last two verses use the word shuraka {802},
which we have translated as supposed gods or part- -
ners in godhood, but although the word #ld% has not
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becn used, the implication olearly is that to breat
any beings, ete,, as shurakd amounts, -in effect, to
believing them to have a share in divinity. The
import of these verses is that those who regard any
custom or rule or practice as permissible although
it has no divine sanction, are guilty of treating the
originators of the custom, etc., as having a share in
divinity, i.e., of treating them aa ilahs.

The Criterion for Godhood

There is a clear logical inter-connection between
all the different concepts of @k set out above.
Whosoever regards any other person or being to be
his helper or -patron in the supernatural sense, or
capable of solving hie problems or fulfilling his needs,
of hearing and granting his prayers, or of doing him
harm or pood, does so only because he believes that
person or being to enjoy some measure of authority
in the management of the universe. Similarly, if
a person’s avoidance of certain actions or perform.
ance of others is governed by the hope or fear
that they would win him the pleasure or displeasure
of some other person or being, he does so obviously
because of belief that that person or being possesses
some kind of supernatural aunthority in shaping the
affairs of men. As for him who believes in God wand
yet turne to others for the fulfilment of his needs, he
too can do so only because he believes them to have
some share in God's authority. And, lastly, no .
different is the caee of the person who accords the
status of law to the commandments of someone
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other than God, and binds himself. to obey the
injurctions or prohibitions of that someone, for he
in effect thereby accords him supreme authority.
We can therefore safely conclude that the ossence
of godhood is authority, whether it is concoived as
sovereignty of a supernatural kind over the whale
" universe, or on the basig that man is bound by God’s
law in his worldly life and that all of His injunctions

are to be complied with because they cmanate from
Him, B

The Qur’apic Approach

It is this very concept of authority on the basis
of which the Qur’an expends the whole force of its
arguraent in rejecting the claims to godhood of all
others than God, and affirmir & it to vest exclasively
in Him. It categorically asserts that there is only
One Being’in the heavens and the eartli Who
possesses and exercises all the powers and ali the
authority, Al Creation is his, and subservient to
Him, all grace and blessings flow from Him alone,
His alone is the Word, and in Him alone vest all
power and autherity. Everything that exists,
whether animate or inanimate, is bound by the laws
made by Him and is, to that extent, subservient
and submissive to Him, willingly or unwillingly. No
one besides Him is possessed of any such authority,
ner does anyone else dispose of the affairs of the
universe, No onc else knows the secrots of the
Creation or its organisation or the manner of its
proper management. Nor, lastiy, does anyone have
the least share in Hig Sovereignty und Authority.
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Therefore, the only reality is that there is no ilih
but He and, this being so, anything that men do on
the supposition of anyone else being an tah in any
sense whatsoever is by its very nature utterly Wroug,
whether it be the act of praying to someone,
seeking refuge with him, turning to him with hope
or fear, secking his intercession with God, or treating
him as the final authority. All such relationships
which people establish with others. ought to exist
solely and exclusively with Allah Almighty, because
He alone is the Sovereiun of the Universe,

Let us now sce the Qur’anic treatment of the
matter in some detail : |

Aud Ho alone is the I3k in the heavens and the Figh
in the earth ; and He alons is the All. Wige, tho All-.IKXnow-
ing (that is, He alone posscsses the Wisdom and the Knowl-
edge required for goveruing sueh o Nomain). (43 : 81)

Can He Wi creates, and he who dous not, bz alikc ¢
Have you not scuse tu realise thissimple fact 7 .. And
those whom the pcopls pray to other than Ailah, do bpot
create anything and are themselves creatures ; your ilih is
only one IiGk, (16 :17-20)

O Mankind : Chll unto mind the grace of God unto
you; is there any Creator Lesides Ailah, to give you
sustenance from heaven or earth : there is no tl3h but He;
how, then, are you deluded from Truth 2 (35:3)

Say (O Prophot) :  “Think you, if God took away your
hearing and your sight, and sealed up your hearts (that is,
hardencd them to the acceptanco of any sensible precept),
which ildh is there, besides Allah, who could restuie them
toyou ¥’ {6:40) |

And He is Allalr—tho God : no god there is but He ]
To Him alone is due all praise, in this world and tho next;
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His alone is the Command and Sovereignty, and to Him
alone will you be returned. Say (O Prophet) : “Have you
over thought that, if Allah should make the night coatinus
till Doomsday, which #l7k is there besides Him who could
bring you any light ¥ Do you not hearken 1" Say (to
them, O Prophet) : “Has it evor occurred to you that if
Allah should make the day perpetuate over you till Dooms-
day, who is the ilik other than He who ‘0an give you back
night that you may rest in it ? Do you not-gee 1
(28 : 70-72)
Bay (0 Prophet): «Call upon the others whom you'
fanoy, besides Allah ; they do not own even an atom in the

heavens or on esrth ; no sort of share have they therein,
nor is any of them g helper to God. No intercession ean

avail with Him, except where He himself permit it in any-
one’s favour..."” (54 : 22, 23)

He (God) created the hoavens and tho earth with
Iruth ; He makes the night overlap the day, and the day
overlap the night: He has subjected the sun and the
moon (to ¥is law): each one follows a course for a time
éppainted,.,. TTe created you all from a eingle person (that
is, brought human life intg existence) ; then created out of
him his mate ; and sent Jown for you eight heads of oattle
in pairs; He makes you, in the wombs of your mothers,
in stages, one after another, in three veils of ddrknesg; -
such is God, your Lord and Creator”; to Him belongs all

dominion ; there is no god but He ; how then, do you get
- turned another way 7' (39 : 5.0)

Who is it who has created the heavens and the earth,
end who sends down rain from the sky ¥ Yea, with it We
cause to grow well-planted orchards full of beanty and
delight ; it is not in your power to causo the growth of the
trees in them. Can there be another god besides God ?

Nay, they are a people who swerve from reality, Who has
- made the earth firm to live upon, made rivers in its midat,
sel thereon mountains immovable, and made & separating
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bar betwesn the two bodies of fowing water § Cap there be
anotiler god besides God ¢ Nuy, most of them know not,
Who listens to the (aoul} distressed when it calls to Him, and
who relieves itg eaffering, and makes you {mankind) irhari.
torg of the sarth—that js, Eives you authority to utilize
what ia in it for pour purposes ! Can there bo another
god hesides God T Littio it ja that ¥ou head. . Who guides
you through the depths of darkpess on land ang gea, and
who sends the winds ag heralds of glad tidings, of Hin
Mercy in the form of rain # (igy thers ke another god besides
God '—Righ iz God above what they essaciate with Him !
Who originetes Creation, theq rapeats 1t, and. who gives
Fou sustenance from bLesven and ecorth ? Con thera be
sacther god besides (lod ? Say, '*Bring forth your argu-
ments, if you be in the right I'' (27 . 0.64)

He (s the One) to Whom belonge the dominion of the
beavens and the caThh.; no son has He begutten, nor hos
He a purtoer in His dominion’; it is He Who created all
things, and ordéred them in due proportion, Yetb hava
people taken, besides Him, gode that- can creats nothing
but ate themselves created, that have no control over hiarm
or good to themselves ; nor can they control Death nor
Life nor Remitrection, (25:2, 3)

To Him is dus the primal origin of the Leavens and
the earth, How oan Ha have a suy when He had no
consort ¥ e it is Who ereated all thinge, and He slone
Laa full knowladge of all things, That is God, your Fard! .
No god there iz but He, the Creator of o]l things ; Then
give your worship to Hig ;And He it is Who looks alber
the pafety and well-baing of all, ¢4 : 102, 103

Yet ars there men who take {for wership) othere bealdea
God s squale (with Him). They feel the love for them
which they shouid for God, It omly the unrighteous.
voeld but eee. Behold, they would see the Penaity : fthey
then will eue} that to God belonga ajl power, and God will
rtrongly enforee the. Penelty; (2 :185) '
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Say {0 Prophet) : "Do you eee what it fa you invoke
besides God ! Bhow e whst it is they have sreated on
sarth, or have they a share in the hesvens ! . Apd whe
is more pstray than one who involies besides (3od guch ma
will answer him oot {though he call to him till) LLe Dav of
Judgement 3 {46 : 4, 5) '

If there were, in the heaven and the carth, other zods
beaidez God, there would lave becn confusion ig both
But glory to Allel, tho Locd of the Mighty Throne :  High
ia He sbove that they attriite to Him. None there is
who can quzstion Him for His acts, but Lhey (cartainly)
Fet will bo questioncd for theirs, (21:22, 23

No son did God heget, nor [s there any god aloog with
Him : {if there were many gods), behol, rach god + auld
have taken nway what he had ereatrd apd some wanlj Lave
lorded it over athers ! (23 ; 91}

Say (O Prophet) @ = If (here had been other puds  with
Him sr they say—beheld, they would certaints have zou ght

wo3s for capturing Hia Throne. Clory to Him! He is
high above all thet they oy ! —Exalted and Great (horond

- measare), (17 : 48

It will be reen thot ihere is one ceniral idea
running Lthrough all these verses,-and thet is that cod-
hood and-authority are inextricably intercommected
and are, in essence and significance, ono and the same
thing. IIe who has no autherity car be no pod, and
it is bul fitting that he should not be so. And He
Who bas all due authority, He alone can be, and
ought to be, God, because all the needs which one
might refer to a gud, or the ezperiencing of which -
might twurn one’s thoughts to somecone supposadly
gifted with divinity con only be fulfilled il the persen
or being involved has in fact the power and the
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anthority to be able to mest them, Hence, we must
conclnde that it is meaningless to -regard anyone -
without the necessary power and authority to have
any part of godhood : it is absolutely contrary to
reason and reality, and it is quite absurd as well as
useless to turn to these for help.

The full argument of the Holy Qur'an, based on
~this central idea wili be clear from the tollowing
premises and the deductions which it sets forth :

1. The fuifilment of the needs of human
beings, the removal of their distress, the grant
to them of refuge or proteetion, the extension
of any needed help or assistance, their bringing

. up or preservotion, and the aceepinnce of their
prayers—none of these matfers are so simple
8 people seem to assume them to be and hence
mistakenly regard them. sg within- the compe.
tence of human beings. All are dependent,
inextricably and ultimatcly, upon the crestive

. power and the controlling and managing autho-
rity being exercised over the entire wmivorse by
ite Ono -and only Lord and Master. Even
the smallest need depends, for its fulflment, on
the combined resulta of a vast multitude of
factors, Take for example the provision of Just
one glass of drinking water, or even just one
grain of wheat used by men for food. Neither
would come about but for incalculable and
multiferions and, iz wany cases, yet hidden
nctivity on the part of the sun and the earth
and the ocepns and the windsa, Therefore,
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the authority or power which 1is actually
required for listening to our prayers is no
ordinary authority but, rather, Buper-exfra-
ordinary and unique suthority or power, mot
less than that required for creating the heavens
and earth and {or ordering the movement of the
heavenly bodies and of the winde and of causing
rain, and a0 on—in ghort, that neaded for govern.
ing the entirc universe itself

2. This authority is indivisible. It is not
possibie- tha$, while the control over creatipm
-ghounld rest with one authority, that of providing
for its food. and drink should be with some-
one else; or that the sun should be under
the control of one authority and the carth that
of another ; or that while one has the power to
create, that of preserving health nr cansing iH-
ness should be possessed by another and that of
ending life rest with still another. Had thers
been such division of aathority and power, there
would certainly have been utter sonfusion and
chaos ic the universe’ and it could never have
ordered the way it has been operating all along.
Hence, it is essential that all authority and
power should and does vest in ome, central
authority, in One Bovereign.

8. Binee all authority and power vests in
~ one Bovereign only, with no-one else having the
least share in it, it must equally logically follow
that godhood ig spacial and exclusive to Him
alone, and in this too thers is absolutely no ahare,
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o ﬂnhudy other than He has the power to listen to
men’s plainta 'ur_gmnt any of their prayers, prant
them refuge and protsction, be.their helper and
patron, or do them good or harm. Therefore,
whatever be anyone’s comcoption of ilzh, there
-~ is no ik bat He, so much so that there ia no
¥dh even in the apparently less important sense
of someone being close enough to God to-be able
to intercede with Him, No-one has the least
power or authority to interfere with His rule
over His universe or His ways, and it is entirel ¥
up to Him whether to acoede tn, or rejeot, any
intercession becauss no.one—unlike the viziers
or ministers of earthly monarchs-—occeupies any
position. or status which would lend weight
engughi to his word. - ~

It is also of the essence of the Unity of the
_Supreme Authority that all the various mami.
festations of sovereigniy or over-lordship should,
ultimately, he centered in one and only -one Sup.
reme Soverelgn, and not even the tiniest factor
*of such.authority should vest in anyone else.
Since God is the Creator, and no~one else has had
& share in the act of Creation, and since He alone
is the Provider and no-one else shares this attri-
bute with Him, and since He alone is the Clontrol.
ler and Administrator of the entire system of the
Univerae, and there is none to share theso capa-
cities with Him, it follows that He ailone should
tlso be the one to lay down the law, and that

. His word, and no-one clse's shouid prevail, for
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there is no reason at all why anyone else should

have a share here either.. Just as it also is
wrong, in principle and in faot, for anyone else

" to listen to others’ prayers and expect to deliver

ﬁ _tham from dlEtI‘EEE and be their protector, in just
" “the same woy is it wreng for anyone else to be

the absolute anthority and the sovereizn and

" to have ony intrinsic authority to ]E#;E]ﬂ,tﬂ {or
mackind. Whether it be creation, or providing

of sustenance, the piving or taking away of life, .
the ordering of the sun und the moon and the
heavenly bodies, the bringin of the night to over--
lap the day and of the day to overlap the night,

“the urdaining of pecples’ destinies and the appoL -

tionment of their lots, or being ruler oy monareh,
or laying down the law or indicating the right
and the wrong, all are different fucets of & single,
autocratic anthority and sovereignty which is
aheolutely indivisible. ' If anyone regards the
word of snmeone else to be deserviag af obedience
withaut any sanction froomy €lod, his is px much
guilty of the offence of shirk as the one who prays
to or worships someono other than God. And -

“1f someone regards hiraself s the lord and master
- and abgolute monarch of any part of the earth in

the political pense, his act too amounts as much
t0 & claim to godhood as it wonld if he were to

tell people that he was tleir helper nnd patron
and guardian in tho supernatural sense® That

6, The Translutge fecls temptad, a8 thia stzage, 10 polnt 10 the fact thae
l.lt those wha jpdulgs in such pr:tmdnn: Tz Oul invariably to bc the

[Eoned.
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is why the Qur'an emphasises, wherever it apeaks
of creation or of the destinjes of creatures or-the
management of the universe, that: - ==

" To Him’ ~bhlnhg‘n the ultimate dispensation
of men’s affairs (and of other things in creation
- too)—His is the Kingdom— . = -
There is no sharer in His Suzerainty—

All of which clearly shows that godhood includes
monarchy and rulership. And it jg also streased
that T'awheed necessarily requires that in this sense
too no-one should be belicved to have any share with

God, ¢f:

Bay (O Prophet) : O God ! You are.the Lord of aJ]. the
Domains; It ia You who grant kingdom te whom You
pleass; snd take it away from whomsoever You will ; ¢ in

You who confer honour on whomsoever You please, and
take it awsy from whnmsnavhr You will. (3. 20)

HFigh and Mighty ia Allnh. the True Sovereign ; thore
in no (lak but He,-the Lord of the Sublime Throne,

8ay (O Prophet) : I seck refuge with Himi who is Rabb '.

of all mankind, the Sovereign of all mankind, and the Jizx
of all mankind, (114 1.3 |

And then there is ﬁ._nnther verse which makeg
the point even clearep - |

The Day when the secrets of everyone of them will be
~ Iaid bare ; whep it will become manifest to men that none

Eﬂnrd._ from p. 28]

Worst oppressors and exploiters of human beings, and tha farther they
are from belief i God, the mors this bappans to ba the Case. On (he
other hand, the more .a role; is God-fearing the greater is hig benes.
cence towards not oaly his own people but even towards hiy sdemies,

Abu Axad
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“of their aetiuna is hi';i&dn from Gad, the call will goout :
To whom balongm the 'Iluminim_n this Dax 1-And the wmswesr
will invaciably be : To none but Allsh alone; Allsh Whose
power and authority transcend that of ail others, (46 : 16)

This verae iy excellently explained in a . Hadtth
narrated by Imam Ahmad (R) on the authority of
Hazrat ‘Abdullah ibn “Umsr. (may Alish be pleased
with both) thet, on one oceasion the Holy Prophet
(on whom bs peaco) stated, in the course of a 2ermon,
that: B . o

God will take both the heavens and ihe
eerth in His baad, an@ will proclaim to s}l before -

Him ; . g

Tam the King ; I am the .'Hight-}r one ; I
am the Self-exslted one ; Where are the . people
who used to atyle themselves kings upon the-

. varth, those who ¢alled themselves mighty, and
who were ‘their Majesties’ ?

Hazrat ‘Abdullah (with whom Allah be pleased)
narrates that, while the Holy: Proghet (peace be
upen him} wes. repesting these wosds, his hody
trembled 80 much in awe of Allak Almighty that we
wore really afraid that he might {21l from the puipit,



CHAPFTER 2 .-
RABB

The General Meanings?

Thﬂ three radicals of this word m’a the letters
5s 4w (r, b; b) and the basic meaning is to bring
up. If wetake into aceount the wider meaning of
the root word and ite various derivatives, we find
that it has following Gunnutatmnﬂ ; o

) One who brings unp, rears, fn-at-ara or
' naui:i_ahes. or ia responsible for doing all or
~ORE 0L MOTS than one of thezge ;

(2} Guardian, patron ; one who supervises or

is responaible for earrying out mernva-
menta;

{3} Onec who vcenpies a ceniral or foeal pﬂﬂibiﬂﬂ,
who himself pathers people ronnd himself
of his own or round whom people gn.ther of
themsoives ; :

(4) Leader, head, chief, or Iﬂrd one whuan
word is Ehajﬁﬂ and whose snpremacy . or

7. W have omitied the § numcrmu uxamplu of usage, as one Bods thun [a
ihe lexicon, and whinti Moalaca lrllududi gave ia the aciginal in greal
detail because they may oot interest the En;hlh rexder and io 3oy cate
20 5601 matter excepd for 3ome cros doubter. —0Qr semeons bent on
ﬁndlng fault simply becauss it is Maclana Maududs whe i saying tome.

_ thing. Abuo Asad
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ﬁ?ﬂ-tlﬂl‘dﬂhip acknowledged, and who las
authority.to disposs of men or things ;
{6) Qwner ; master.

Qur’ani¢ Uses of the Wl_il'd

In the Qur'an the word is used in all of the
ahove mearings, sometimes jn only one sense, gome.

times in two, and sometimes in more, or even ali the
five, as the following ciamplos will show -

iy And Touayf (Toseply aaid fio Potiphar'e wifa, when
whe tried to saduce him) :May God forbid! He is my Rabd
Wio s provided hatdsomely for me {and I shall not

behave o8 an ingrats sigger. {13 : 23)

(i) (And ILrahim said to his puople 1) (These gode
whom you worship) thar are enemijes to me » notza Allah,
. the Rabb of all the worlds, Who orestsd me, Who gives
me guidance, Who gives me food and drink, and Wke, when

I am ill, vestoros me to healgh. (24 : 77-80)

(iil} And there ia pot any good thing exeept that it
coinea from Allsh, wnd whenever Ry mishap befalls voy,
it iy to Him yoo tgra in Four -distresn ; but when He has
removed it, thire are theas dmong you who ssaoniate othar
with their Rebd (as having also contributed to yaur
provision or health), (18 : 83, X4)

liv) Aslc them (0 Prophiet) : Bhonid I amek a0y rahh
other than Alleh and He the Bgbs of all ecreation ¥ (5 : 165)

{*) He is the Bebd of tho Ezzt and the Wrest; thare ig

] M_;ny COMmEentatdors have 1aken thiy word, ay uted hers, to mesn
Ymuater,™ and to refer to Potiphar, T, however, Bold differertly,
ALLOrding to my thinking, the Profoun “wha' is related to Its immediate
antecedant, “Allah" TGody and [ thing 1 53 UNNEcessary strainlog of
the sense to s2ak ta relate irta g Ferson wha is not mentionsd ar a7

A A Magdud!



33

.o deity but He, and so take Him aa the ultimate Disposer
and Arbiter of all your affairs, (713 : 9)

(vi) He is the Rabb of all of you, and it is unto Him
that you shell return. (11:34) .

{vu] And then shall your rotura be to your Rabb.
(39:7)
{vm} Say [O’ Prophet) : Our Babb will gather and then
decide between us, your group, and oura together. (34 : 26)

(ix) And thore is not an animal in the world, or a lLird
whioh flies on two wings, but all form parts of communities
like you ; We have not omitted any detail about them in

the Book of destiny ; and they too will all be gathered unto
their Rabb. (6 : 38)

{x) And the Trumpet shall bo sounded when, behold,
they will all rush out from their graves (or wherever their

“‘Last Remnpins’’ ba} towards their Ratb. (36 :51)

(xi) They (the Jews and tho Christians) mado their
scribes and their monks their rabbs instead of Allah.

| (9:31)

(xii} And (let us also agree that) let mnot either

of us (that is either you tho people of the Book, or we, the
Muslims) take anyone other than Allah to be our rebbd,

{3: 64)
In the last two verses, the actual word used in

the original is arbabd, which is the plural of rabb, and
which is employed in respect of those religious
leaders, etc., whom different people had raised to
tho position of final authority, whose word was
unquestioningly accepted as law, and who were
regarded as having, so to say, a sovereign, inherent
right to lay down what might, or might not, be done.

(xiii} (And Yeusuf said to dis twq follow - prisonars) :
As to one of you he (will bo frr:&d and reinstatsd and) will



{again) servo his rabd (lord, master) as wins bearer., and
to the one whom he thought to bo likely to be freed, ho
said : “Spoak of me to your rabb (Pharaoh)}, your master'’,
but Satan made the man forget to mention him {Yonasuf)
to his rabb {Pha.muh.'ﬁia master), (44 : 42)

(xiv) And when (Pharaoh's) moessenger oame to Yousuf,
ke said : Go back to your mﬁb_ (lord, Pharaoh), and ask him
what transpired in'the case of the women who cut their
hands ; verily (e who is) wmy Babd {(God) is fully aware of
their wiles, (12 : 50)

In the verses quoted at (xiii) ﬁ-nd (xiv) Hazrat

Yousuf employed the word rabb -in respect of the
Pharaoh because, since.the Egyptians did in fact
believe him to possess absolute sovereignty and the
right to lay down the law and his word could not
be questioned, this in effect amounted to their
treating him as their rabd in the full sense of the
word, that is, a god, As against this, huwever, Hazrat
Yousuf regarded Allah alone as the Rabb, and made
this clear by saying “My Rabb.”

{x¥) So (the Meccans) ought to worship the Rabb (lord,
master) of this House—(The Kataba) (that is,) He TWho has
provided for their sustenance and relieved them of thejr
fear and ensured thoir peace and safety, (106 : 3, 4)

(xvi} Glorified be your Kabh (O’ Prophet), the (Rabb,
i.e.,) Fountain-head of all honour and authority, Who is
free of the taint of st the faults. and shortcomings they
atitibuts thiTn.cfaT, sy | e

(xvil) So gloey b0 Allah, the Rabb (Master) of the
Mighty Throne, Who is frec. of &ll that they attribute to
Him. {21 ;.22) | _

(xviit) Ask them (O’ Prophet): Who is the rabd (mastor)
of the eevon heavens und the radl (master) of the Mighty
Throne ? (23 : 80) .
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. (xix) Ho Who is the Rabb (Mastor) of the heavens and
~ the carth, and what is betweon thom, and the Rabb
(Master) of all that the sun shines upon. (37 : 5)

(xx) And verity He is the Rabb (Lord, Master) of Sirius
also. (853 :48)

False Notions lb-mlt Rubn-b;yymh

The above examples clearly bring out the
meanings of the word rabd, and we may now proceed
to look at those false notions which existed among
the misguided tribes and people about rubdibiyyak
(that is, the qualities and attributes of one who is
a rabb) which the Qur'an sought to refute, and what
are the beliefs that the Qur’an advocates. 'This
can perhaps best be done by taking up, one by one,
the cases of those particular nations or people who
find mention in the Qur'an, and thus get a clearer
idea of the wrong notions which they entertained.

Hazrat Niih's People

The earliest of such people dealt with in the
Qur’an were those among whom Hazrat Nih (Noah,
peace be upon him) was raised as Prophet. It is
clear from the Qur'an that these people did not
deny the existence of God, ¢f. the folowing commt
about him by theix leaders : )

Hainbub‘imrikaanynf e oaly Mh
establish his ewn. hold over you. J Ged had tesily

" wanted (to send any messenger) He 'Irnuld luraly have
chosen angels instead. (23 : 2¢)

Nor did they deny that Allah was the Craa.tpr of
the universe and the Robb in the first and second



. senses of the word. Amnng the axhurtntmna to them
by Hazart Noh were :

Ho is your Rabb, l.nd unto Him shall you be returned.
(11 : 34)

Seek the forgiveness of your Rubb (fur} verily He ii
Oft Forgiving. (71 : 10) -

Do you not see how Allah has made the seven heavens
one above the other, and made the moon a light i in their
midst, and the sun a (glorions) lamp ¢ And (it was) Allsh
{Whn} created you from the earth, (71 : 15, 16)

It is to be noted that no-one says in reply that
they do not believe Allah to be their Radb or that
He did not create the earth and the heavens and
themselves, or that He was not managing the affairs
of the universe.

Nor, may it be added, did they deny Allah's
being their 7idk either. That is why Hazrat Nuh,
in asking them to return to the ways of God, said,
“You have no tlgh but He"” (7 : 58), whereas if they
had believed otherwise, what he would have said -
would have been : “Make Allah your #ak.”

This therefore naturally raises the question as’
to what in fact was the basiec dispute between Hazrat
Nth and his people, and it seeme from the Qur'an
that there were two main points of difference, as
follows : ;.- ' |

(i} What Hazrat Noh wanted was that they

should give their worship, in the full sense of the
word, wholly to Allah, the Creator and Cherisher of

. the universe (Rabb.al-‘aalamecen), because He alone
was the Provider and the only Ildh. Theret was
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no other being who could grant their prayets and
give them aid and comfort, and therefore He alone
deserved their full and entire submission and
supplication, ¢f : O’ my people, give your ‘tbadak to
Allah, (for) you have no {gh but He. And I am a
messenger unto you from the Rabb of all the worlds,
and convey to you the meesages of my Rabb,
(7 : 59, 60). The people, however, were adamant
that, notwithstanding Allah’s being the Rabdb of all
the worlds, there were other gods too who had a share
in the affaire of the world, who too could answer
some of the prayers, and whom too therefore they
could and would continue to regard as ildhs, ¢f :

~ And thoy said : Abandon not your gods; abendon
ngither Wadd ner Suwa’, noither Yagith nor Ya‘iig, nor
' Nasr. (71:23)

(ii} The other was that they regarded Allah as the
Rabb only to the extent of believing in Him as the
Creator, the Lord of the earth and the heavens, and
the Supreme regulator of the affairs of the universe,
but did not agree that His Sovereignty extended
also to such matters as morality and moral princi.
ples, social relations, cilture, politics, and other
worldly affairs. They did not acknowledge Him
- a8 the only rightful and uitimate source of law in
such matters, in which they actually behaved as
commanded by their chiefs and priests. Thus
according to them the status of rabbs is that, ‘in
such matters, it was their word which was the law.
Hazrat Noh ‘protested that rubibiyyeh was not a
thing which could be split apart and distributed, and
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that they must regard Allah as the Rabbd in all the
different meanings of the word, and follow all of His
lJaws and commandments, conveyed through .jim.
self as His accredited representative :

I am to you an apostle worthy of all trust. So fear
God, and obey me. (26 : 107, 108)

The ‘Aad People

The next in line were the ‘Aad. They too did
not deny the existence of God, or His being the Ilgh,
but at the same tima they too believed in Him as
the Rabb to the same extentand in the same sense
as had Hazrat Nah’s people. And so the points of
disagreement between them, and "the Prophet sent
to them, Hazrat Had, were the same too :

:&nd to ihe *Aad (We sont) their bLrother (that ia-.
kineman) Hid, who said to them : 0’ my people, give
your ‘_ibcfdah to Allah (beeruse) there is no €Lk but Ho ; will
you not fear Him #'*,, (And) they said : “Have you come

to us to make us give all of our *ibddul to Alish alone,

exclusively, and give up those to whom our ancestors used
to give theirs 1"’ (7 : 65, 70).

They said : “If our Rabd had wanted, He would Lave
sent down angels (instead of you, » human like us}”,

(41 : 14)

These then were the ‘dad, who. refused to obey the

commands of their Rabb, who did not obey iy messengers,

and who (instead) obeyed every despotio transgressor
(againgt Truth) (11 : 59)

The Thamiid

Then there were the Thamid, the worst trans.
gressors afier the ‘Aqd, Baaicu]ly, their deviation

]
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- was the same as of tho people of Hazrat Nidh and
the ‘Aad. They also believed in the existence of

Allah ard His bsing the 1733 and the Rabb bu they
did not agree that He was the only ¢lak, that He
alone was worthy of all “bddah, and that He waq
- Rabb in all the senses of the word.. They insisted
that there were others, besides Al lah, who too could
accept prayers, grant favours, and remove distress,
and in moral and cultural matters they took their
law from their chiefs and priests instead of following
Divine guidance. It was this which made them
nto & tragically misled people -and brought down
on them Allah’s punishment : -

And (0’ Muhammad} if they turn away {and do not
listen to what you say) then say to them : ¢ ém warning
j;du of & punishment the like of that which' visited the
‘Aad and the Thami, to whom Prophets came repeatedly
telling them not to give their “sbidah to any but Allah, and
whose oaly reply was: ‘If our Rabd had wanted, He
would surely have gent down engels, (but since He did not),
we reject the messago which you bring”,”’ (14 : 13-14)

And to the Thamid (we sent} their kineman Saleh, who
said to them, *'Q’ my Peoplo : give your ‘ilidahk to Allali ;
you have no ¢/a% but He.”’...They replied, “G’' Salch, we
had great hopes of you (and now you-speak strangely):

Do you mean to forbid us to give our ‘shadak to those to
whom our ancestors used to give theirs $* (11 : 61, 62)

When their kinsman Saleh said to them » “Do vou not
fear (God) ? T am verily an apostle worthy of trust.,,where.
fore fear God, and obey mo and not obey all the words of
transgrossors who oause strife in the land and ‘who do not
mend their ways.” (26 : 142, 148, 150, 151, 152).
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i 40 :
The People of Hazrat Ibrahim and Namriid

Next in importance are the people of Hazrat
Ibrihim (Abraham, may peace be upon him), and
the significance of their case i8 that it is commonly
thought - that their King, Namrdd {Nimrod), did not
believe in Gog but claimed himself to be God
instead. The fact, however, is that he did believe
in God, and also believed Him to be the Creator
end the Regulator of the affairs of the universe, and
- his own claim to be a rgib was only in the third,
fourth, and fifth senses of the ierm. Another
common misconception is that these people had no
belief in God nor in his being the Ilgh and the Rabb,
although in fact their beliefs on these poiats wero
little different from those of the people of Hazrat
Nih and the Thamid. They did believe in the
existence. of God, and also knew Him as the :Rabb,
the Creator of the heavens and the earth, and the
Supreme Ruler of the universe. Nor, for that matter,
did they deny His right to man’s worship. Where
they were mistaken was in regarding the heavenly
bodies as partners with him in rubibi yyah in the
first and second senses of the term and hence in
associating them with God to that extent. As for
the third, fourth, and fifth meanings of the term,
here it was their kings whom they treated as the
rabbs. The Holy Qur’an is so clear on these points
that it is surprising how the misconceptions just
mentioned originated and came to bhe so widely
accepted. Take for example the story of Hazrat
. Ibrahim’s a?arnh for the truth as told in the Qur'an :



4]

1 When night came upon him, he saw s star, and he
said, “This is my rabb ;’’ but when-the star set, he said to
himself, ‘I do not like those who set.’”’ " When he saw the
shining moon he said, **This is my rabd,” but when the
moon also get, he said “If wmy Rabb does not guide me, 1
am afraid I too will become one of those who have gone
agtray.’’ Then, when he saw the sun he said, “This iz my
rabb ; this is the biggest (of them all) :” but when the sun
algo set, he cried out, *0O’ my people, I disoun all those
whom you associute with God ; I turn away from them all and

towards Him who created the heavens and the earth, and I
shall not be of those who assgeiate others with Him"®

{6 :77-80)
The portions italicised clearly show that the
people among whom Hazrat Ibrahim {(on whom be
peace) had been born did have a conception of a
Being Who had created the heavens and the earth
and of His being a Rabb as distinct from the heavenly
bodies. And how could it'be otherwise, considering
the message of Hazrat Nah, and that other Prophets
had continued to be raised after him, in particular
among related or neighbouring people, the ‘Aad and
the Thamtd. One can therefore safely presume
that Hazrat Ibrahim owed his belief in God as the
Creator to his own people. What puzzled him, how-
ever, even at the tender age at which the above
incident oceurred, was the validity of the belief in
the heavenly bodies as being partners in divinity
and hence worthy of men's ‘Ibzduh alongwith Gogd.s

2. It might be mentioned, in this cnnné:hun, that according to architegs
tural ex¢avations in Ur—which was Hazrat Ihrﬁhlm:hnme—it seems

that the people of that arca wonbipped the moon, whom th:;r called
[Comd,
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And il was hiz own secarch for the truth and His
chaerration of the slars and the moon and the sun
and of the phenomenon of $heir rising and setting,
whiel, helped of course or strengthened by Divinely
inspired intuition, provided the answer, and lod him
rightly to conclude thal theve is no Eudb at all
other than the (reator of the universe.l® That 1s
‘the reason wihy, when he Lad secn the meon to
get, he hard said he was very mueh afraid that if
his Rebi, Lhat is, Allah Almighty, did not give him
Hia own ruidance, he too might fail {0 pet at reality
and he deeeived by the heavenly pbenomenon aa

Conid. feain p. 4]
“Manpar. Tn the land next to theirs, i€ was e sun which was wers
shippod, and was called ""Shammada.™  Harrat Ibrahim's country had
boen Taunded by s King valled Uranmuw, 2 word which was arabicised
intn Namzud, and this word laicr came te be the fitle of the Kings in
just the sams way s, fur exquopie, moch later, Lhe SuECAERAry of
Mizam-ubMuetk, who fonnded the siate of Hyderabad Todia, cama to be
galled Nizame. A A, Mapdud]

19, Maulana Mauededi has, in his TafAim-abSar'ar alsp daalt with the
paint which pozzicd sonie us 1o why, since Ihe risiog and the sclliog of
the heavenly bodies is a deily pbhecomencn, the Qut'an says, ""'When
night came gpoo him..," 20d why 4{d oot Hazrat lorahim notice the
phecomenon earlier ; and, la order to got over the poiat, the story way
madc out ibal he hod Dest born and brought upr in 2 cavae and thal s
why he had mot seen the stars and the moot and the sup until the cvent
Jdesoribed occurred. The fact, however, i3 that lhere aré mony daily
agacurrences which one sees byt whose signlicanco gscapes one wotil, at
gome momcol chosea by God, it suddenly strikes one, and then, afiar-
wipds, ths whole warld also sccopta the same explapalion.  Affer ),
the apple ia oot the onty [ruit whick falla from & tres, aod ail the varioms
fruits had sucely heen falling from frces—ay also all other objects
thrown up—for God alone knows how long. and yel it was lefi to
Mewton to infer the law of gravity. And surzly oo-one cap say that

Mewion had pot bimself belos that scen sy apple or other (ruit 10 £l
from a iroe. Aby Axad
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had been hundreds of thousends of others aroun:d
him.

When, later, he was ordained Prophet, and
began his mission of calling men {0 God, he ended
one of his discourses t6 them with the words :

And why should I have any fear of thoss whom Fou
assaciste with God while you yourselves fool none ot
makicg them His associntes ovap thaogh 11 hus piven no
sancbion for making thera sharers in Hig Divinity, (% : 81}

. On other oceasions, he said -

I repudiate aad rejact all whom ¥ou pray to others
than God {I9 : 48]

Tho only rabl there is Mo Who is the Fall of the
heavens and the carth, He Who created them. Do vou then
give your ‘ibddah to others than Him, whe huve not the

slightest suthority or power ta da you eny good or harm ?
(21 : 56-6G)

Who are these you are giving your “ihddal to 1 VWunid
you rather give it to daks whomn vou fancy ag such v Ir

that bna 30, what tlrink Yo ul Gﬂ'd. thc Pabh of ajl
ercabion (37 85-87) .

(4s for mo and my fellow Muslims), we have nothivg
at all to do with you and all those othars than Ailsh ta
whow yon give yuvor ‘(ddul. We Teject ¥Our wass an
false, aud thers will henceforth ever be only hatred apd
hostility between you and ys unless and until you change

Your creed and come tg believe in Aliah alonc {as the *Jisf
end the Rabl) 160 - 43

It is ¢lear from these words that those addresse:]
were not totally ignorant of Gad nor disbelieved in
Him or that they had no idea of His being the Rab
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of all creation and the Fflih. Where they went
wrong was in assigning to others the rale of partners
in godhood and, in the first and second sense of the
term, in Bubibiyyah ton. This is the reason why,
in the wholn of the Qur'an there is not a single
address by Hazrat JThribhim which would show that
he had been trying to convinee his people of Lhe
exislence of God or of His being the fizh and the
Fubb. His entire effort lay in emphasising that God
alona i8 the Rebh and the 3R, Lo the exclusion of all
or any others in all the senses of both the worda.

Coneider, for example, the argument between
him and Namriad, the zing, which i3 deseribed in the
Qur'an as follows :

Do vou (0" Muhammad,) knew the story of the one
who argued with Ilrahim rcgordiog Iiim Wivm lh{'&hiﬁl
Lielicved: to ba his fabbh,—(argued} because His Lingship, o
gift from Allah to Iiim, hod given hin pretesaions 1 When
Lbrahim sakl, “My Rabb is He in Whose power are lifo and
deoth,”’ ha replied I too have power over life and death. ™
Then lbrahim said to him “(Eranted that that be so ; hut)
Altah malkes the sun rige in the Easl, so, {il you are u rabl)
eangs it to rige in the West,"' which completely nonplosserd
the disbeliever. {2 : 248)

The polemic here also appears, from the way
it is desoribed, to have been not as o whelher
God existed or not, bot ss to who it was whom
Ibeahim regarded as hiz Rabb, The roeason
was, firstly, that the king came of a people who
believed in the existence of God. Secondly, unless
bis senses head left him entirely, he could cbvicnsly

not meke so foolish a cluim as to be the creator of
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the heavens and the earth or the one who maxlg

the sun and the moon to move in their url;uta. :

All ‘he elaimed was that within his own domain
he waa the rabb, And this claim, be it added,

was not in the first and second senses of 1be term,

because rubibiyyah in those senses was attributed to
the heavenly bodies ; the senses in which he clzimed
to be rabd wera the third, fourth, and fifth, and that
{oo within the confines of his own realm only. In

other words, what his ¢laim amcunted to was ; “I am

the lord of this land. All its people are my bouds-
men. I am the sovereign because they all nck-

nowledge me us such, and myv word is therefore law
" for thern, There is no higher authority than mine.”
* It is clear from the versea last gugted shuve it his
claim- rested solely on the ] pretensions he had gﬂ"’n
himaelf for befig -tho kine. When, thercfore, he
learnt that a youth by the name of Ibrahim (may
_peace be upon him) believed neither in the rubdbiyyah
of the heavenly bodies in the supernatural sense nor
in the kings in-fhe __témpnmi and social senze, he
naturally felt surprised, 'Er?d-sﬁnt-j:ﬂr Lim and asked
ss to who, after all, was the one whom-he #ckfowl-
edged az hia Ralbd. Hazrat Ibrahim’s first answer
was : “He who has power of life and death.” But
the significance of this was lost upon the king, who
countered with the eclaiwm that he too had the same
power : he eould cause anvbody to be put to death,
and could spare of the life of anybody he chose.
Then Hazrat Tbrahim gave the second reply which,
in effect, meant: I acknowledge only God as my

;v
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Rebb. For wo He alone is the rabb in all the senses
of the term. How can there be any rubibiyyah for
anyone els¢ when no-one else can alter in the least
the way the sun rises or sets?’ This argumens
opened ths king's eyed, and he at onoce realised that
Allah being the Sovereign of the universe, hia own
olaim to be & rahd was nothing but a false pretension,
However, Lis sellishness and vested family interosts
overcame his better sense and, despite the dawning
of Truth an him, he could not bring himself to climb
down from the high status of being fully his own
master and to follow the path he had beea shown by
God's Prophet. It is on this account that, after:
recounting the-event, the Qur'an adds : “And Allah
" oes not show the right path to tranggressors,” that
is, after having seen the Truth the king ought -to
have bowed to it but since he did not, and chose
justead to continua his autoeratic rale a2nd pro-
claimed his word be the uvitimate law, against his
own real interests, (God too did net show him further
light, bécause He.doss not thrust His guidance on
any who does not sincerely seck after the truth.

Lot’s Penple

The next in historical order are the people of
Sodom, the task of whose reformation wasg entrusted
to Hazrat Ibrahim's nephew, Lot (may peace he
upon bath). From the Qur'an we know about these
people too that while they neither denied ihe exis-
tence of God nor His being the Creator and the
Rabb in the first and the second senses of the word,
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they refused to acknowledge Him as such in the
third, fourth, and fifth senscs, and also repudiated
the authority of the Prophet Lot as His trusted
representative to lay down the law for their conduct.
What they wanted was to be left to do as they
pleased, and this was their real crime and the reason
for their bringing God’s wrath upon their heads.
This is what the Qur'an says about thom :

When their kinsman Lot said to them, “Wilk you not
fear Cod? Look! 1 am a trusted messenger to you (from
God)., Therefnre (believe what [ say acd) {ry fo save
voursclves from Divine wrath, and do as L tell you. 1 ask
no roward for myselH, Dbeecauso my reward lies with God,
Do you, unlike tho whole of the rest of humanity, turn to
hays {for your sexual satisfaction) and lcave aside the wives
yvour Rabb bas created for vou for the purposo ? Sarely, yon

- are the worst of wrong-doers’’. (26 - 161-166)

Obviously these words can have only been
addressed to a people who did not deny the exis-
tence of God or His being the Creator and the
Provider, And that is why thoy did not counter by
asking who was God, or how could e claim to be
the Creator, or how did He become their Rabb.
What they did say instead was, “Listen, Lot, if you
do not stop your preachings, you will surely find
yourself turned out from the land.” (26 : 167)

In another place, the matter is put in the
following words :

And (We sent) Lot {to his people as Our messenger
and} whon he said to them, “You commit an obscenity
which no-one in the world has ever committed before. You
ratisfy vour sexual urge with boys, cummit highway
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robberies, and openly indulge in obscenities in your gather-
ings’’. Their only answer was : If you are 80 right in what
you say, then bring down the wrath of Allah upon owur
bheads™. (29 : 28, 29) '

Can these words have been uttered by a people
who did not believe in the existence of God ? Clearly,
their real crime was not the denial of His being the
1izh and the Rabb but that, while believing in Him
to be both in the supernatural sonse, they refused to .
follow His law and to accept the guidance of His
messenger in the moral, social, and cultural spheres.
Shu’aib’s People _

Next come the people of Madyan and of Aika
(the ancient name of Tabuk), to whom Hazrat
Shu‘aib (peace be upon him) was sent as prophet.
We know that thesc people were descendants of
Hazrat Ibrahim (on whom be peace) and so there
can be no question of théir not knowing God of or
not believing in him to be the 11k and the Rabb.
They were in fact a people who had originally been
Muslims but whose beliefs as also conduct had
become corrupted through the passage of time. It
would even appear from the Qur'an that they
claimed to be believers, because Hazrat Shu‘aib
repeatedly says to them ; “If you truly believe” ;
“If you truly are believers.” An examination of his
discourses and of their answers clearly shows that
they both believed in Allah and acknowledged Him
as the Ildh and the Rabd, L:ut went wrong on two
points. Firstly, in the rupernatural sense thev
associated others with Him as also being ilghs and



49

* rabbs and so did not give Him their “bidak exclu-
gively and, secondly, they held that His being the
Rabb did not extend to His having authority to
lay down the law. for regulating moral, social,
economic and cultural behaviour, or they claimed
freedom of action for thamsalvas so far as these
spheres were concerned : |

And o (the peoplo of) Madyan We sent their kinsman
Shu‘aib (who said to thom) : *0* my people, give your
A¢bddeh to. Allah (alone), for there is no {/7A but He ; vorily,
there has come to you clear guidance from your Rabb, so
give people just measure and weight and do not deprive
them of their rightful due, nor (by these means) cause
mischief in the land after it has been purged of corruption ;
_this is the better course for you if you be true believers...
And if a group asmong you believe in the guidaince with
- -which I bave been sent, and another one not, then wait
till Goﬂ decides between us, and He alone is the best of all
judgea. (7 : 85-87)

{And Shu‘aib said to them) : “*Q’ my people, give full
meagure and weigh justly, and do not cause loss to people,
nor go about creating mischiof in the land ; the profit left
to you through God’s grace is moro beneficial for you, if
you {really) believe ; and (of course} I am no gusrdian of
your morals”. All they could ray was : *Does your pray-
ing to Ged (in your own special way) give yvou O Shu‘aib,
the right to tell us fo give up those whose worship has come
down from our anceslors, or thut we do not conduct our business
transactions as we please 7 You are indced the forbearing
and right-minded one 1"’ (11 : 85-87)

The words italicised bring out clearly that the
error of these people lay in misunderstanding the

scope of God’s mbubayw}a which they thought had
limited scope.
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The Pharaoh and his People

Next, we come to the Pharaoh and his people,
regarding whom there are even greater misconeep-
tions than in the case of Namrtid and his people.
The view generally held is that the Pharaoh not
only denied the existence of God but himself claimed
to be God, that is, that he had become so misled
&8 to presume to be the creator of the heavens and
the earth, and that his people too were so bereft of
reason as to unquestioningly subscribe to such claim.
The Holy Qur'an and history hoth show, on the
contrary, that there was little difference between his
people and those of Namrid in regard to their beliefs
about God as both the 113k and the Rabb, The only
difference was the existence of a racial bias againgt
the BanI-Israel which prompted the Egyptians. to
refuse to openly acknowledge God as the 1i3h and the
Kabb, although they knew that He existed, as do also
- many a professing atheist in our own day.

The facts are that, after being vested by the
King with high authority, Hazrat Yousuf (on whom
be peace) had striven to the utmost to bring the
people to the path of Islam, and the impact of his
efforts had lasted right down to the time of Hazrat
Miisa (peace be upon him). Xven though every-
body had not come to embrace the trye faith, there
was nobody after Hazrat Yousuf’s time entirely
ignorant of God's existence or of His being the sole
Creator of the heavens and the earth. Not only
that, but Hazrat Yousuf’s teachings had also inoul-
cated in everybody the notion of His being both the:
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Ilah and the Rabb in the supernatural sense, so that
there was none who denied His existence. As to
those who had stuck to their beliefs, even their error
consisted in associating others with Him. And the
impact of these teachings had not quite died out
even till the time of Hazrat Masa (Moses, on whom
be peace).” Thiz fact is clearly proved by the
speech made by a Coptic noble at the court of the
Pharach, who had become a Muslim but had not
declared his faith openly and who, on learning of
the Pharach’s determination to have Hazrat Miisa

{(on whom be peace) put to death, protested buldly
in the following words :

Would you people kill & person for the reason only
that he says that his Rabb is Allah slone, and despite the
fact that he comes to you with manifest signs from your
Rabb? If he lies, then upon him be his lies. And if he
shouid be telling the truth, then surely some of what he
warns you against is bound to smite you. Verily, Allah
does not guide aright any who cxceeds all limits in lying,

1l. If ooe were to believe in what is stated in th= Old Testament, it would
appear that about onc-fifth of the population of Egypt had come to
accept, over the course of time, the faith of Hazrat Yousuf (on whom
be peace). The total number of the lsraclites who left Egypt with
Hazrat Musa (on whom be peace) is stated to have been about two
miilier, while the total population of Egypt cannot st that time have
been more thap a hundred million. Unfortunately all these two
million are referred to, in the Old Testament, as the children of Israel,
which scems impossible becauss, surely, the descendants of the twelve

- sons of Hazrat Yaqoob (Jacob, on whom be peace) cannot have risen
to two million even in about four ceaturies. The only plausible
- inference one can draw [rom this is that a large number of non-Tsrael's
too had accepted the religion of the Israclis—which, of course was,
. essenliaily, the religion of Islam-—and bad left the country along with
the Iscaclis. (The number, incidenially, shows pointedly the extent of the
tabiigh work done by Hazrat Yousul and his suzzessors). A. A. Maududi
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True, my pauplé,_ the land is yours, but who will save us if
Allah's chastisement should come down upon wa? I fear

grievously that you may suffer a fate the like of that which
overtook mighty nations befcre, like tho people of Nih,
the Aad and the Thamdd, snd others after them {who went
wrong), . . And there was aleo the time that Yousuf came:

to you with clear signe (from God) but you ceontinued to
harhour doubts ; but when he dicd you said that Allah

would not send another prophet after him. .. And, is it
not sirange, my people, that while I call you to tho path
of salvation you call moc to the one which leads to (the)
fire (of Hell) ? Whet you would have me do is to commit
bufr in rogurd: to Allah, and to associate those with him

regarding whom I know not  %r sora that - -they are. His
associaten ; My call to you in that you turn to the One (God)
Who is the Mighty, and the Oft-Forgiving ! {40 : 28. 40}

This whole speech bears witness that deéspite
the passing of several centuries, the impact of the
great peraunahty of Hazrat Yousuf (on whom be
peace) had persisted and, due to his teachings, the
Egyptianz had not yet sunk so low in ignorance as
to be entirely unaequainted with the existence of
God or to not know Him as being the Rabd and the
Ilah, ar that He is the Lord and Master of all Nature
and that His wrath is something to be feared. The
last sentence in faoct clearly shows that they did not
deny God’s being the Iléh and the Rabk totally but
that they erred in associating others with him.

The only thing which might tend to cast doubt
on the above explanation is that, when Hazrat Masa
{(on whom be peace) had apnounced to the Pharaoch
that he and his brother Hazrat Haroon (Aaron,
peace be upon him) had been sent to him as the
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messéngers of the Rabb-al-‘aalameen (the Lord of the
worlds), he had countered with the question, “And
who might this Rabb-al-‘aalameen be 1"’ He had also
ordered his minister, Himan, to build him a sky-
scraper that he might look at Hazrat Muasa's Iigh
from its heights, had threatened to put Hazrat Mdsa
(on whom be peace) in jail if he took anyone other
than him (the Pharach) as his ildk, had caused it to
be proclaimed to all the people throughout the land
that he was their supreme rqbb {obviously lest their
beliefs be affected by Hazrat Masa's teachings), had
told hia nobles that he knew of no-one but himself
to be their sl@h, and so on. Utterances like these
might no doubt give the impression that he denied
the existence of God altogether, had no conception
of Rabb-al-‘aalameen, and regarded himself as the

only slzh (in the world).

The fact, however, seems to be that his, whole
attitude was inspired by his racial prejudices. Hazrat
Yousuf (on whom be peaco) had not only been the
cause of the spread of Islam, but the prestige of his
high office had also been instrumental in the Israells’
" coming to occupy & dominant position in the land
which they had held for three or four hundred years.
Then germs of Egyptian nationalism had begun to
sprout, until at last the Israclites were dethroned
from their position and a nationalist Egyptian
dynasty became the ruler. The new rulers did not
stop at merely downgrading the Israelites. They
also took deliberate steps to wipe out all vestiges of
the times of Hazrat Yousuf (on whom be peace) and
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to revive the. civilisation and eulture of their own
former Age of Ignorance. Therefore, when againat
this background Hazrat Musa, an Israell, presented
‘himself as messenger from God, they naturally
apprehended that the Israelis might recover their
former prestige and dominance and they themselves
lose their newly retrieved authority. It was because
of these fears and the Egyptian’s nationalist and
racial prejudices and the consequent natural hostility
between the two peoples that the Pharaoh attempt-
ed repeatedly to confuse and perplex Hazrat Miisa
(on whom' be peace) so as to abort his mission.
When, for example, he asked, “And who might this
Rabb-al-‘aalameen be ¥’ It was not that he did not
know what the words meant or Who was referred to.
He certainly did know, as his own words on other
occasions show. For example, once, in trying to
reassure his own people that Hazrat Misa {orn whom
be peace) was not & Divine messenger, he raised the
-ub]autmn

 (Andifhe be s pruphet} why have not golden bracelets
been sent down for him, or why did not angels follow him
in prunesaiun v (43 :53)

Can such words have been uttered by a person
devoid of any notion of God or the angels ? On yét
another occasion, the follo wing words passed between
him and Hazrat Mase (on whom be peace) :

- Thep said (the Pharaoh) to bim : *I ean only think
that you have loat your reason.” (To which) Miisa replied ;

“You know very well that it is none other than the Lord
nf the Wurldn Wkho has sent down these manifest signs,
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~and I {on my part,) believe that you, O Pharach, are
doomed.”” (17 : 101, 102)

In another place in the Qur’an God describes
the mental state of the Pharaoh’s people in the
following words :

And when our signs became absolutely manifest to
them, they said : “This surely is magic.’’ Inwardly, their
hearts had become convinced (that it was not magic but

the Truth), but they refused to acknowledge this out of
sheer mischief and wilful rebellion. (27 : 13, 14)

Also :

Then Misa suid to them : **Woe unto you ; Forge not
a lie against God ;for {(if you do) He will destroy you by
chastisement ; and whoever has committed forgery has
only suffered frustration.”” On hearing which they began
to dispute among themselves and held secret counsels
wherein it was said : “This surely is a pair of magicians
aiming at driving you away from your land and doing
away with your cherished traditions and way of life."’

(20 : 61-63)
They could only have begun to dispute, on
being warned ‘of Divine chastisement and of the
punishment for forging. lies, because there still
endured in their hearts some remnants of the notion
of God’s greatness and might and some fear of Him.
.But when the ruling racist nationalists spoke of a
possible political revolution in case they adopted the
faith of Musu {(on whom be peace) and raised the
spectre of fresh Israeli'domination over Egypt, their
"hearts became hardened once again, and they una-
-nimously decided to defy both the Prophets.

| This point having been settled, we can now
easily get at the real basis of the dispute between



54

Hazrat Moac {on whom be peace) and the Pharaoh,
e¢ wherein lay the latter's error and of his people,
and in what sense did he claim to be ildh and rabb. |

~In this connection, the verses in the Qur’an which
appear to be relevant, are set out beloy -

1. Onone ccoasion the WAI-mongers among the
courtiers asked the Pharaoh - -

Would you give Milsa and his Peopla fres rein to ﬁpfﬂnd
disraption in the land to give up your il3hs 312 {7 . 127} -

As against this, the one who had affirmed belief
in  Hazrat Masa (oa whom ba peace), said to
the others ; ' SRR

~ What yon want is that [ deny God, and assooiate

thoae with Him rogarding whom I have no valid proof (of
- any divine statys), (40 ; 42)

When we study these verses ageinst the back-
ground of what we know from archacological re-
gearch, we can only conelude that both the Pharaoh
himgelf angd his people associated some 6§ thoir gods
with the One God who ig the only Rabb, in the first
and second senses of rublibiyyak, and pave their

12. Seme commeniatorg have read the ward seitharike In yeme 7- 137 as
Hakatika on the iupmilim only fhat (ha Phareok hirnself claimed to
be the Lord of (ke wotld, and have intatprated the word itika to mean
worship,  Te other words, they transtatc the verss (o mean 1o give up
yourself and yoyr warship', However, in the st place, this reading
of the word is rare end contrary 1o the penerel reading.  Tn the second,
lhe very supposition on which it i3 based g wiong ab feifjz., In the
third, 7leha can, beside wOrship, moun goddess aiso, and this word wag
in fuet wsed i Argbia in the Age of Tgoorance for the sun, Wo koow
that to 1he Egypiiang i wes the tuc which was the tupremas god, whom
they called Ra, and (he word Plhiarach acmally meant descendant, or
tncarnation, of Ra, to that 1he Pharachs clzimed to be incampulions of
ihe Suo god Ra, A A Maudydi
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worship to them on that bagia. Obviocusly, if the
Pharaoh had claimed to be god in the supernatural
senge, that is, if he had presumed to be the rulor of
the entire universe and believed in none other than
himself to be the ildk and the rabbh of the earth and
the heavens, ke would not have needed to worship
ahy god at all.

2. The Quran also reports the Pharaoh to
have sajid :

{(z) To his nables : “{ds for wme) I know of no gk for
you cxeeph myself.”” (28 : 38)

(i2) To Hawrat Musa (prace ho wpen him) @ <If T
tuke anyone cther than me to be vour édh I shall surely
theow you in prison,'’ (26 : 29)

These words do not wean that the Pharaoh
denied tiie existence of any ilgh but himself: He
meant only to rejeet the call of Hazrat M3se {on
whom be peace}. This call was to God not only as
the Il in the saperneturai sense but alse as the
Supreme Sovereign and the ultimate Law-giver in all
matters whether pelitical, cultural, or social. The
Pharaoh on the other hand held that there was no
tlah but himself in political and cultural and sccial
matters, and at the same time threatened Hazrat
Miaa that jf he took anyone else as his iah in this
eense he would find himself in prison.

These verzes also show, and this again is borne
cut both by histery and archasological discoverics,
thab the I'harsohs of Egypt did not stop at claiming
absclute sovereignty but, by claiming kinship with
gods, had also pretensions to a apecial sanctity, so as



o8

to further strengthen their hold over men’s minds
and hearts. In this, of course, they were not ex-
ceptional, because thero have heen many dynasties
which too have, besides assuming absolute sove-
reignty, laid clalm to a measurs of divinity, and
raade it incumbent om their subjects to perform
varions acts of worship before them. However,
this was aclually something of secondary importanes
only, because the rcal purpose wag always to con-
solidato their own authority and the claim to possess
a degree of divinity was only 8 mesns towards that
end, And that is why the godhood of all these
dynasties came forthwith tv an end, in Egypt and
clsswhere, the moment their temporal rule ended.
If at all, the spiritnal overlordship was transferred
te the new oceupants of the throne, o

3. The Pharaoh's real elgim was' not $o god-
hood in the spiritual, but in the pulitica,i sense, I
was in the third, and fifth senses of rubibiyyeh that
he claimed to be the overiord of Egypt and ita
people, to be master of the country snd all that
{here waa in it, to the exclusion of all others and to
have the absclute right to rule ag he pleased. His
alone wus the supreme authority, and he alone the
fountain-heod of all cultural and social life in Bgypt.
None else had the right to speak. in thesc matters,
and to say what people might do, and what they
‘might not. The basis for the olaim, accerding to the
Qur'in, was a8 follows : '

And the Pharsch procleimed throughout Egypt: “Am
I not the lord of thiz lund ! And do not the rivers jn this
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sountry fiow under me ¥ Do you not &ll zea this fand helieva
in what) I sy '’ (43 : 61)

This was the same basis on which Naturid
had rested his claim to be a pabb—*{Ile having
pretentions of his own) disputed with lurahim as to
He Wham the latter regarded as his Rebb and on the
" bagis only that Allah had bestowed him with Iing-
ship”—and on the same basis too had the king whao
ruled Egypt during the time of Hazrat Yousuf {on
whom be peacc) held himself out sa the robl of
" hig puople,

4. ‘The real dispute which lay between Hazrat
Misa {(on whom be peace) and the Pharaoh and his
nobles, ete., was that the former called the people to
believe in no-one as being in any degree an ilFh or a
rabb, in any sense of those terms, except Allah, the
Lord of the Warlda (Rabb-gl-‘aalameen), Who alone
was the Zk and the Rabb in the supernatural sense
and in pelitical social and enltoral matters too. He
nlone was worthy of worship, and His Word alone
wag the L.aw, Hazrat Musa (on whom be peace)
alsd announced that il was none other than Aliah
Who bad sent him to the Pharach and his people as
His represantative, to make known Hiz Coremand-
ments through him., The reins of authority should
therefore be in his heands and not in those of
the Pharaoh {who, Be it re:nembered, was a rebel
agdingt God). And this led the Pharaoh and his
ncbles, naturally, to claim that the two brothers
(Hazrat  Mass, and Hazrat Harcon, may peace be
"upon both) wonted to dispossesa them of their auther.
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ity and to ruje over the land themselves, to root
out the existing creed and culiure, and matu]l their

owIl &

And We indecd sent Misa with our Signa, and clear
tokens of outhority to the Pharaoh and his nebles but the
people obryed the word of tho Tharaoh, though he (cer-
tainly) was not in the cight. (11 : 96, b7

And Wa lad previously put Plarech’s people through
a Leat ; o noble prophet had come Lo ithem, and said fo
them : “Make over authority over Allah's creatures to me ;
I am to you & Divins Messcogor and worthy of all trust,
and &0 be nob arcosant cgaingt God, for I eamnas to you with
sutharity (which iz} manifest.”’ {44 : 17-19)

(Andd, 0 people of Mukkeh ) Verily We have sent to you
& messenger, whoe will boar witness over you, in just Lhe
same woy that We sent o messenger to the Pharaoh ; then
{he Pharach disobeyed (he messcngsr, and (for this) We
geizcdl hold of him most woelully. {73 : 13, 16)

The Pheravh asked : *9And, if you do not avknoivledgpe
pither cur gods or tho Royal family te be your rulde, tlwn
who, alter all, js your Hzhb 1°7) “L'bhe sams,” replicd, Miisa,
“Who gave everything Jn oreation ita own pevuliur slruc-
ture, shope, nad qualities, aad then tanghé mun how to
put them to hin pse.” (20 : 48, 50)

Thae Tharach asked, “*fAnd who might this Rebd-al.
‘galameen (Lord of the Worlds) be "' And Mosa replied :
“Tho Lord of the heavens and the carth, and whalever is
batwern them—if you were only to helicve.” "Do yoa
hewre ' the Pharaoh ssked those sround him. “The
Lord of all of you," mlded Midsa, *‘and of all your pro-
docessnrs toe.” **This (self.styled Divine) messenger,”’ re
markod the Pharack, is verily 8 mad person. '’ “Tho Lord of
tho Fust and of the West,'' retorted Miasa, “aml of all thab
is between them if you only had the trua understanding™.
To which the Pharaoch could only reply, *Faks heed, O’ Blisa
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If you dorc take anyone olber than me os your ik, yon
certainly shall find yourself in prison.”™ (20 : £3-29)

The Pharaok asked, “Have yor come to us that rou
should drive ws cul of our land, with (the help, or Lhe
threal of the use of} your wegic, O Mass ' {20 : 37)

And the Tharach said “'Let ma do with MGsua as T
wish —to have hira put to death—and then Jot him vu]l ta
his Kulhd tn rave hin, for 1 very much fear that he will
ehnnge your areed ur disturh Lhe praos ol the land, ™’ (40 28}

Thoy (the Pharaok's noblos) said “Thuy (Misa and
Horoun) are both {nothing butj magivians wha wish to
drive you eut of your iand hy the forco of theit magic, and
to do away with FOour wmost cxcelient way of lifn * (20 : 63)

The above verses bring out clearly the fact Lhat
in the land of the Nile too there prevailed the very
Bame misconeeption with regard to rubidiyyak ashad
existed among other peoples of old, and that the
message of Hewrat Mosa and Hazrat Hargon (on
whom DLoth be Peace} Lo the Egyptians was also the
same us of the prophets hefore them to their own
respoctive people, '

The Jews and Christians

After Pharaoh’s poople, the next in  historical
ordep are the Tsraclitos and Lhose people who adopt.
ed the Jewish religion ar Christianity. In their ease,
there can abviously be ng question about their either
not acknowledging the existence of God or nat
believing in Hia being the /1% and the Radh. 'The
Qur'an itself affirms their belief in Iim on the point
and the question which thercfore arises is of the
particalar error for which they were characterised in
the Qur'in as “those who went astray™ (1: 73
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A brief answer is :

Bay (QO' Muhammad) : “0* paople of the Book : Do not
exeggerute converning your faith, and adopd not tho wrong
notions of those who have ponn astray before you, whao
mieled many others, and themseives too straved from tha
ptraight path.'' (£: 77

From this, one may conoiude that, in essence,
the Jows and Christians t6o were pguilty of the
same orror into which others had follen earlisr, and
thatintheir cuse this arose out of exaggerated piety.
Let us go into the metter in aowme dotail, with the
help of the Qur'an : ~ |

{i) Am;]_,-"'tha Jews esid : “Uzaic (Ezra) ia son of God, while
the Christians said, “*Iea (Jesns) iz son of God,™ (9:30)

(ii) Tt wa= Fufr on the part of Christisns, to say that
God wea tho pame as Josus son of Mary ; though Jerua "had
himzelf =aid, for a fact, “O° sons of Isracl, give vour

‘ibadak ta Allah, Whu is aleo your Habb snd my Rabd,”

_ (S : 72)
{iii) Verily thoze who said that God is one of three,
committed Lufr, for there is but ome JIGh end there is o
{lah but He. (5 : 13) |
{iv) And thers will come & time {(the Day of Judgment)
when God will ask “0° Jesus, son of Mary, did you tell
people to taks you and your mother sz ilife beesides
Myself 7' to which Jetua will reply, *@lory be to you !
How ¢ould [ have dated say that which I had no right to
utter !'" {51 116}
i It ia not for any person thal, after hmng given tha
Boalk, and being endowed with Aikmok'® and invested with

13, Liternlly, thls word means wisdom but when used in reference.to a
Pmphct,l,-l'.t meany ithat gpeslal witdom which comes Automatically
alte; investent with the office of PFropheibood, sod which enables ihe

. Prophet to nodesstand and :npnund the lmpimhnm aad requiremcats
“of the Divioe I:r_]uncﬂnnl A A, Magdudi
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prophethood, he shonld go abont telling peeple to give up
Cod amd inétead give their allegisnce and 'é&&dazh to him,
Far more fHtting it ia thut ho ehonld szy @ “‘Balieve Aemnly
in Allah ap the Rabd {in every sense of ths word), as Fou
find it writicn in Ilis ook, and as you learn of yourselyes
pnd teach others.'” Nor, agabu, iz it for o prophot to tel]
tha people to regard the angels and the prophets oa rabés,
Wonld he cojoin kufr to yuva after youn have become
Mugliras T (3: 79, B

What we learn from the relevant verses is that
the - first error of the Jews and Christians was to
raige their Prophets, and saints, and the angels,
ete., to the status of divinity out of exegpgeratod
regard for them, to believe them to have s zay in
the ordering of the universe and its affairs, to
worship and address theiv prayers to them, treat
them as pariners in rabfbiyyeh and in godhoaad in
the supernatural sense, and to belicve that they
could remit their sing and come to their rescuc and
protect them from misfortune and disasters,

Their second errer lay in their making even
their seribes and hermits into radds, besides God
{ef. 9 :31). [n other words, the people whose real
function was $o expound Gad’s law to others, and
to reform the people morally and spiritually to
make their conduct conform to Divine precepts
were gradually nssigned authority to determine, on
their own, what was to be frested as forbidden
and wbat as permitted, withoet reference to
what was said in the Book. They eculd forbid
any practices they did not approve, and institute
any cothers they fancied, And in this way both
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Jews: and Christians fell into the same two basic
“orrors as that into which the people of Prophets Niah
and Ibrahim (en whom both be peace), the ‘Aadites
and the Thamud and the pscple of Madyan and
others had fallen earlier. Like them, they too made
the angeis and their religious leaders to be partners
with Cod in Rubibiyyah in the supernatural sense,
and in moral, cultural and political spheres too,
And so they began to take their eulluzal, coonomic,
moral and political principles from human beings,
digregarding the Divine injunctions, unti! they
reached a stuge aboul which the Qurian says

Have you noticed the peopls whe were given a portion
of tha Book of God, but who {Thytead of mzking it the hasis
for their conduci), believed in jibt and taghost 7 (4 51}

. Buy {0" Muhammad) : “8hall T tell you who are worss
o to their ultimaie fute with Alah than even the Jawigs 1
It is those who drow the curso of God upon them, those
whe invited His wrath, and of whom many wore turned
into opes und swine by Mis Command, snd who Eave their
worship fo tdghaot ; they are the lownst in tflegrue, &nd the
[urllicut astray from the streight path.” (5 : 60

The word jibt is a comprehengive term  for
all myths and superstitions, embracing such Buper-
stitious things as megie, the art of the oocult,
black magie, necromaney, witch-cralt, soothsaying,
divination, the belief in talismans or lucky stones
or unlucky colours or numbers or nataral phenomena,

14, A faxig, sccordiog to ihe Qur'as is cne who breaks his covenant with
Allah, who eevers the tics betwesn Hira and His creatpres and between
mzh and mao. eod who creates mischiel upon earth (of, mote io
Fafhtm-ui-Guran, Yol. i, p. 61, relative 16 2-27.2), A A Maudud
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eto., or in lhe ivflucnee of the heavenly bodies on
human effairs. As for tighoot, thizs term applies to
every perscn, or group of persons, or erganisation or
jnstitution which, instead ol submitiing to God and
His Injunctions, rcbels against them and virtually
geta up himself or itself as god instead, or is so sat
up by people. So when the Jews and Christians
committed the two errorsindicated above, the result
of the first wes that different Linds of superstitions
beliefs took hold of their minds and of the second
that their seribes and hermits, ete, pradunlly ceme
to assume the same right to tell people what to do
and whet not as kad beer presomed by those who
were open rehels against God.

The Mecean Pagans

Last of all, we come to the Meccans, to whom
Prophet Muhammsad (may peace bo upon him), was
sent as God's Messenger and to whom therefore the
Qur'an’s message was immediately addressed. What
was the nature of their error * Were they ignorant
of God, or did they deny His egistonce, and was
the Holy Prophet (on whom be peace), sent as God's
Messenger to make them acknowledge His cxistence ?
Or did they deny His being the Ilik and the Rabd,
and was 1t therefore the purpose of the Holy Qurian
to persuade them of His godhood and Rubibiyyak ?
id they hold that He was nol worthy of worship
and adoration, or did they dishelieve His being
able io lister to their prayers ond gront their
supplications ¥ Tid they think that Edt, Monzt, and
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Tfzza and Hubal and their other supposed gods were
the real creators, masters, planners and organisers
and administrators of the universe and the providers
for all the creatures in it? Were their gods, according
to them, the scurces of all law and moral and social
codes * Whea we study the Qur'an, we find al! such
questions answered in the negative. The papans
of Arabia not only achnowledged the existence of
God but they also believed Him to be Creator and
Master of the universe as well as of their own gods,

| ~and alsd the gk and Rabb, It was to Him that

they addressed all their prayers fn the last resort,
when all else failed, and they acknowledged His
right to their worship and adoration. Aa for their
gods, they believed them neither to be their own
creators: and maslers nor of the universe nor able
to provide guidanes in the social and moral affairs

of life, of.—

{ij Bay to them O' Frophet, “Whose is the earth and
all who ara in it ¥ Tell me, if you know," Thelr reply wili
ko : "It all helonpe to Allab,” Ask them then, ““And
ptill you do not listen " Ask, “Who is the Bald of the
seven heavens and of the Mighty Throne,”” and they wili
gAY, “It iz Alleh,’” Aek them then, "“And atill vou do not
fear 7' Ask, ""Whaose is the Soveraignty ovor av¢rything,and
whe Is it who grants shelter but apainst whose displeasnre
thersa {s no proteotor ? Tell me, if yoo know.” And
they iwilll say, “Allah alonc Los this abtribute,”” Ask them
then, “If that i3 ail so, what makes you go astray T The
fact indeed is that We luve given them the T'rutl, but
they practice falsrhoed, {23 . 54-00)

(i} It is Ha, Allal, Who coables you to travel over
the land and the seas ; you board your ships and sail en
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them and rl;ejvl:ril:l:i at favonrabls winds and thea, all of o
sndden thery comos & stormy gule, and the waves buffct
the ship from all zides, and you fnd yoarselras caught

in & starm ; you then pray to Alleh, most devaotly, with

haarta fillod with faith in Him oniy snd a3y, =Deliver us

[rom this storn, {0} Lordy and wes shall b> Your teuly

grateful creatures.'” Buot when Ha has delivere you from -
the storme, there you go agnin, turning your hack upnn, the

Truth and spreading cebellion in the fand, {10 :322, 23)

{iii) And whea dizsster overtakes you wkile on tha
pes, ali those you woiship other then God fail yazu, -(and it
is certainly He alvne Who delivers you). but whea you are
$afo apnin upon the land, you tura awey deom Hoa, Truly,
mwan I3 s raok inprate ! (17 : 67)

As to their beliefs about their gods, the Qur an
bringa these out in their own words, as follows ;
(i) Thosn wha take othots than God as proteststa say :
“We only give thom of our worship that ther rasry bring ua
eloser to God [or intereedr with Him)."' (39 : 3)
(ii) And they say, “They (out gods) ars oar :Fturmssnra
with GGed.” (10 :18) : - .
That they had no pretensions about their pods
being in any way capable of providing guidance in
the affaira of life, is clear from the followingz verse :

Asle them, 0" Peaphet : “Is there any among thosa you
assnciate with God, whe wil! guide yon towards Trath 1%

: (I : 34)

But when the question is asked it hegets nothing

hut dlence. None dares anawer that Lit, or Manat,
ar Uzza, or any of the other gods provide guidance
to right thinking and conduct, or teach the ways of
justice, peace and harmony, or provide knowledge
of basie realitics of the universe. And so, receiving
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be peace) add :

(30 much then, for you gods. As for} Allah, {Hoj
indeod gnides to Troth. And so, whe is worthier of being
obayed-—He who gnides towands Truth, or he who does
nothing of the kind ¢ What is wrong with yon ¥ Why

eah't you be gensible, and how do you ceroe to vour baze-
lexk conclusion § ([0 : 34)

Thiz being 2o, we again come up against the
facetion as to what was their real error about
rihilisnfah which was sought to be removed through
the Holy Prophet {on whom be peace), and for
which purpose Allah revealed the Holy Qur'an.
When wc look Into the Qur'an for am answer to
this, we find that intheir case tou the basic errors
were: the eame two which had ocenrred smong those
before them, tiz.,

{3} InBofax as godhood and rebithiyyak in the
supernefural sense are concerned, they
associated othera with God, and thought
that in some way or other the angels, the
men of piety, and the heavenly bodies, had
alsc a share in the realm of cause and
effect. And that is why, in matters of
worghip, sud making supplications, and -
seeking help, ote., they turned not only to
God but alao to those othera they supposed
to be gods.

(¥} As for mundane affaira like culture and poli-

- ties, ete., they did not regard God as the
Rabb with regard to such matters, but
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insbead assigned the right to lay down the
law to their priests, their chiefs, and the
elders of their clans or fribes and followed
their dictates,
Ag to the first, error, here is what the Holy
Qur'an says: .

And thers sre among men wome who give their “ibadzk
to Allah, an it were, on the verge ; if pood befalla them they
are well contant ; bub if ib is tryimg circwmabtances, they
turn away-—loscra in this life and the next—s sheer and
ntter loss. Then, having turned away from Alish, they

call to those who have no power to do them either harm or
gund--and this iy strayisy far indeed, for they call those
for help whose being thua sought brings mors loss thun
gain.  Ilow nsclesa ip Lhe (supposed) helper, and how evil
a companion ! (22 . 11-13)

And inatead ol Allah they give their ‘ildak, to those
who eawse tlew neither profit ner harm, and they claim
they are their infercessors with Allah,  Ask  them,
(' Prophet, "Do you preaume Lo tell Allah of comething of
which yon think He is oot aware either in the heavena or
in the earch ¥ Glory ba to Him, aud He i» free of what
they assosiate with Him,”” (I0:17, 18}

Bay, (0 Prephet :) “*Do yoo pive your “ilsidah to thosze
other than Aflah who have power acither to do vou aught
of harm or of guod, while Allah is the All-earing, the All-
Knowing 1" (% : 76)

And when in distress man. eslls to his Habd whole-
heartedly, but when He has bestowed Hiy fuvour uwpen
him, he forgets that which had made him pray to Him, and
begine to treal others a8 co-partoers with Him, ss if they
toe had a share in his change of fortune or as if their
special powers or at least intercession alooe brought it
ahout, thus 4o mislead others from Allsh's (True) Palh.

{39 : 8)
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A.::ld-l.nj' gnod thing of lifo you have ia bué the bounty
of - Allak and when any harm befails you, it is to Him that
- ¥ou addtess your prayer, but whon He has turned it away
from yow, Lhere are some among you who begin to assign
-8 mhare to othors in your deliverance, 1o return ingratituda
for Our favonr, So be it, and do what you like, for soom
will you know ihe vulceme. These or¢ the peaple wlo
sitribule to others, out of ignorance, a share in the praniing
of bounties which are Gurs, wholly and sclely. By God, {all}
you {whoe do a1) will {une day) certainly be takea to task
for the falschood you coramit. {16 : 53-50)

As for the second error, this is the r..hargﬂ which
tle Qur'an makes in proof of it :

And in thts wise wos fur many a pagan the slaying of

their own children made to look & worthy act by those they

. assouizted with God, {o lead them to thelr Doom and eause
confuslon in their religion. (G : 158)

Obviously, the ‘associates’ referred to here are
oot the idols or gode but those leaders and ohiefs
who had made the Lilling of one’s own children seem
like & noble act in the eyes of the pagans, and had
thus contaminated this abominable act into the pure
faith that had come down from Hazrat Thrahim and
Hozrat Ismatil (may peace be upon both)., And,
Turther, these leaders ure not characturised lere as
‘associates’ in the sense of their being regarded as
having o say in the affairs of the universe, nor did
the pagans worship or pray to them. Certainly, this
was not so. But they are dubbed as ascociates in
rublibiyyak and godhood because the pagans treated
them ns having the absolutc right to Iay down the
law, s they pleased, in emltwral and social and
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moral and relipious matiera :

Hove they teken for themselves supposerl associnten
with God who have given them laws in the way of Deenls,

haviog no panclion from Alleh T {4231}

Ve shall discuss the full significance of the
term deen later and ocmment also in detail on this
vorse, bubt what 1s clear here 1 that laying down of
tho law by the leaders and chiels in those matters
which formed part of deen, and the pagang’ accept
ance thercof ss binding codes did constitute, in
sffect, the leaders and chiefs being treated a8, aBsO-
ciates with Allah both in godhood and in rubabiyyak,

The Message ol the Qur'ap

The foregoing detailed exposition of the mis-
guided conceptions of various pre-Islamic peoplo
make it patently clear that from gariiest times to
the rovelation of the Qur*an, nene of those whom it
mentions as the trausgressoxs, the misguided, and
the astray, actually denied the existence of God, or
His being the Eabb and the Iiah, All, howover, weatl
wrong in much the same ways in dividing the attri-
‘butes of rubibiyyaeh, in its five different senses, into
two separate compartmeonts.

Insofar as such attributes of Allah as His being
the Cherigher, the Provider, and the Protector and
Helper of the creatures in the transeendenfal sense
wore concerned, the people regerdoed them os some-
thing spatt from the rest. And, although in this
sphera they did regard Allah as the Bupreme Rabb,

t5. Tho*'d" sounds like "ih" in "ihe". Abu Asnd
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they also believed that the angels and various pods,
the genii, and invisible forces, the stars, and other
heaveniy bodies, the Prophets and saints and other
- holy men, also had different shares in this rubibiyyak.

As for the remaining attribates, namely, Alleh's
being the Supreme Sovereign, the Fountainhead of
authority, the Supreme Law-giver, and the Supreme
Lord of all ereation ete., the people cither nseigned
these roles wholly to partienlar human beings or,
while assigning them to (Jod in theory, in practice
treated the enfire rubitbiyyal in moral, cultural, and
poiitical sphercs as vesting in these beings,

It was for the tusk of removal of boll these
types of misconeeptions that there were ordained
all the different Prophets from time to time (may
peaec be upen them) and, fnzlly, Alish sent
Muhammad (peace be upon him), as Hiz lust
Prophet. AH of the Prophets calied to man to
believe that tlere was but one Rabb, that is, Allah,
in all of the varions senaes of the word, and that
rubilbiyyah was not divieible nor was any portion of
it available to any creature. The manegement aned
contretof the nniverse, they omphasised, was eentered
in One Authority only, the Authority Who alone
had created it, entirely to His awn Grand Dwsign and
purpose, and Whe exercised both d2 jure and de fucta
rule over all its affairs, and no-ope had any share
either in the eroation or the running ¢f the universe,
As the Centre of all authority, Ged alome was and
18 the Rulb, in all thsa senaes of the word, both in
transcendental matters and the temporal affairs of
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men, He slone was and ia worthy of al! warship,
of being made the foous of all adoration and prayer.
Heo alone listens {0 all prayers and He alone is
worthy of our reliance and capable of providing for
the needa of all tco. He alone is at the same time
the King, the Lord of the Universe and tho source
of &ll law and authority, and He alone has therefore
the right to lay dowm what is right and what is
wrong and what ought or ought not to be done.
It ie in the very nature of thinga a misconeceived
notion fo think of rubibiyyak as something which
could be aplit up into compartments. It is an
esaential, and execlosive attribute of Allah and,
hence, obviously and necessarily indivisibie.

This call of the various Prophets {on whom be
peace), i8 brought aunt in the Quran in many a
place, &.4.;

Verily, your Rubh ia Allah {alone)—He Who created
the heavens and tha earth in six days, and then established
Himself on the Mighty Throne; He it is Who draws the
night ns a veil over the day, each secking the other in rapid
succession : the sun and the moon, sand the gtarz nra all
subservient to His Low and Commnands ; Verily, it is patent
that &!l orestion is His, and suthority too vesls in Fim,
and Most Bleased ia He, tha Lord of 211 tha Worlds,

: {7 : bd)

Ark them (O’ Prophet), ¥ Who is it who provides sus-
tenrnoa for you from the beavens and the carth ¢ Ig it Ie
in Whose povier are hesring and sight, and Who brings
forth the living from the desad and the dead from the
liviog, and Who rulea snd regolatea ali offairs "' (I you
ask) they will zay, "It iz Aliah (Who does all thie),”” Asi
them, then, *“Wherefore, then, do you pot fear Him (and
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change your ways) 1'' (Say) : "Buch is Allak, your real
Rablr and troa, and, apart from Trath, what remains bat
error, and 8o whorefore do you get turned astray 7'

- {10 : 31, 32)

He {il i+ Who) created the besvena and the eerth in
Truth ; e it iz Who makes the night overlap the day and
the day cverlap the night, and mads tha snn 204 the moon
subaervicnt {(to His Luw), ench one following a courae tiil an
sppoitted Lime ,, . Such iy God, your Rabb ; His is the
Kinpdam ond thers ia no 9174 Lbut Ho ; ond why, then, do
yuu keep getbing turned away ¥ {39 : B, )

Allah ft is Who made the night for vou that you may
Guod rest and pesoa in it, and the day in which you aro
enahblod to geo.... Snch is Allsh, your Jabh Crentor of evety
thhing. Thers ts na ildh but He; so why are vou deluded into
straving 1., Allah it is Who made the earth a place for
yon ta live and ot upon, and the eky a rool over you, dnd
gave you =hapes, and pood ahepes at thot, and provided fov
your provision good and whelesume fuod ; sach is Allak,
vour fiabl, and, =0, Llessed Le He, the Lord of all the
Worlds. He alene ia the Living {One) ; there i no ik

bubk Be, and to Him slone then address all your prayers.
(40 ; 61-65)

And Allal (it was Who) ercated you frum olay..... Ho
murgea night inte dev and day into night, and made the
gun and the moon vhey His Low, cach following its course
until an appointzd time. Such is Allak, your Zabs ;in
Him vests all Soverciznty, while those you eall to besidea
1lim posszsz na such suthorily ; and if you eall wpon them,
they hear not your ¢cull, snd i they did they wonld not
malke woy toply tad, on the Day of Judgement, they will
{to you difennfiture), (boul) repudiale (aod disown) vour
azsopintlon of them with God., (35 : 11, 13-14}

And ta Him bolonzs all that $5 in tha heavens and the
earth, and wll are aljeatly obedient snd subservient to
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Him...,..He propounds to yon a similitude from your own
{experiance) : Has say of your sloves a share in owning any
of the thinge which We have battowod vpon you t Do the:
have equal rights with you in the ownership snd use of
theae thinga 1 D3 you fenr them ug you fear yomr equals
Thus do we oxpound argumehits to point the way to rcality
to thoae with wiedom and wndsretanding, but wrong.doers
mernly follow their own bascless notions..,,, Thercfors (0
Praphet, and thoac of you wha l\ualiuvﬁ in him}, eet vuur
faco stoadily and truiy to cha Faith ; cstablish God’s handi-
work according to tha patiern on whish He has mada
mankind ; no ohange let thers be in the work wrought by
Him. This is the straight and ocorrcet road, but meny
amang mankind knew thiz not. (A0 : 26, 28, 20, 30)

And, {the wrong-doera) did not approciate God {2nd
Hin ottributes) in proper measure, and (thoy will sse that)
vo the Day of Judgement He will hold the earth in Lis fist,
and the heavens will be rolled.up in Ilis right bend ; blessed
is He and far above the (supposcd) partnars they assosiato
with Him. {39 67).

And praise all ia due to AllaL alope, the Kebd of the
heavens and the Rabb of the escth, wnd Rubh of all tha
Worlds ; and to Him belongs sll Creatness el Glory
throughout the heavense snd tho carth ; and He is axalted
in Power, and the All-Wise. {4%: 36, 37}

FHe is the Rabbé of the benvens and the eoaxth and
whatever ia bratween them ; so givo your *ibddea to Him 4
Prophet) and remain steadlest in your wership of Him-s
(and) do you Lnow of sught like Him 1 (19 : 65)

And Allah {alone} knowa the hidden reslities af tho
heavens and the earth, and to Him are refarred all matiars,
RO give your “tbddeh to Him {nlane), snd rely not upcn any |
but Him. (1I:123) :

He s the Radl of the Eset and of the Wazs - No ifgh

thers ia but Hes, and g0 entrust all your affairs unio Him
(slone), (73:49)
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Verily this brotherhosd of yours (that is, of all tha
FProphets) ig & single brotherhood, nnd I sam your Rakh,
wharefore give vour 'ibgdah to Mc, Mcn hove apportioned
rubiGbiyyok and the duby of “ibadeh on theivr own (without
any zanction frara Us), and all of thom will, ultimately,
raturn to Ua, (2] : 92, 43)

Obey thet which hes becn sent down to yveu frnm your

Eabh, and do not ohey othera besides Him {as supposed
proteclors or guarr'limm}. (7 A

Bay (0" T'rophoat); “0° poople of the Bogk : I'ledge
your efeed to that which is common between us and you,
that wo do not give cur 'ibddak to any but Allah aod that we

" agaoviats none with Ifim, and that we do not make any
JBuman being & rabb besides Fim. (3 : &4)

Boy (0 Prophet) : 1 seck reluge with the (Sole) Rabh
of all mankind, the Sole) Monarch over all mankind, and
the (Sole) Tizh of all.”" (114 : 1.3}

So whosoever locks farth tu meeting hiz Nadb, let
him do pious deeds, and associete net any with bis worship

of Him. (18 - 11()

The foregoing verses bring out az clearly as
possible that the Holy Qur'an uses rubibiyyal as
gxactly synonymous with sovercignty, and the
coneept of Rald it presents is that Allah is the
Absolute Monarch of all ercatinn, and its sole Lord
and Master, and, ag aneh :

He ia our Cherisher and Provider and Sustainer,
and ol all that constitutes ereation ;

It is He Who looks after all our needs, poverns
all our affairs, and is alone worthy of our eutruating
all our affairs to Hia digeretion ;

It is by virtne of this very attribute that faith
in Him is the only right basia on which to build up
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the structure of human Iifs in proper manner, and
attachment only to His central Personage is capable
of bringing together differont individuals and groups
and forming them into an Ummah.

He alone is worthy of the ‘ibadak, and sub-
misslon, and worship, of all humanity and other
ereaturea ; and '

He alone is the Lord, Master, and Ruler, of
oirselves, and all else hesides. _

The pagans, whether Arabs or nthers, have always
committed the error, which coniinues even today,
of wplitting up the comprehensive concept  of
rububiyyah into its five facots as if they vould exiat
separately or be wested in different beings, The
Qur'an gives most cogent and irrefutable argimenis
that the Universa is one, and that there is no room
in it at all for Supreme  Authority and rubiibisyah
vesting in any but the same Being. The very fact
that the universe is subject to one supreme Jaw shows
that rubiibiyyah is rescrved solely for Ailah, Who
oione brought the wniverse into existence. There.
fore, whosver atiributes any portion of rubitbiyyah
to any but Him secks but to depart from or ignore
the ultimate fundamental Reality, to turn away
from the Reality of the universe, to rebel against
Truth, and, by thus going against what exists, only
brings Joss to bimself and ultimate lisaster.



CHAPTER 3
‘IBADAH

Like the other two basic terms already dealt
with, the term “bidad too has geveral different
meanings, though all related 4o each other, The
basio ¢concept implied by the root word, ‘abd, ia
that of acknowledp; £ someoue other than oneself
a3 holding supremady or enjoying uvérlurdahip and °
of abdicating one's freedom and Independence in
his favour, of relinquishing any resistance to or
. disobedience of him, and of Burrendering onesclf
totally teliis aurthority. Since alavery or bondage
too are tintameunt to similar status, the first sensa
the word conveys to the mind of any Arab is of this
_very factor, namely, slavery or bondaga,

~ Also, since the primary role of.a slave iz to
obey his master and carry out his wishes, the word
aiso carries the sense of submission and abedicnes,
Next, a s{gve not only submits himself to the will
of his master physically, but mentally too he accepts
his supremacy, and if he ut the same time hns feel.
ings of gratitude for his kindnesses and favou rs, he is
inclined spontaneously to go oub of his way in
extolling the master and in showing respect and
regard for him. He cxpresses end dJemonstrates

T8
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his obligation in many ways to show his deep
attachment, in a manner amounting almest to
worship although, obviously, this comes into play
only when, in addition to physical hondage, there
ig mental attachment too.

There are twe other senges also in which Lhﬂ-
word or its derivatives are employed, but they are
secondary, and hence it i3 not necessary to go into

them at this etoge.

The Qur'anic Use of the Term

On studying the Qur'dn we find that the word
is used wholly in the three senses explained above,
exoept that on oocasion both the first and the second
senaes are impiied, on others the second only, on
still others the +hird only and, in yet other places,
all the three. Here are eaampleq of use in the first
and second senses : :

(i) Then We sent 3Mdan and his brother Haroon, with
clear proofs of their prophethood, to the Pharaoh snd his
nubles, but they traated them  with disdain besause of
heughtineas Lorn of power. “Should we,”* they said,

" +heljove in two mere humans like cureelves, and that too
of o nation which in in bondage to us ¥°7 {23 : 45.47)

fil} And the Pharavh reminded Mise of having renred

him from hia ohildhood, (to which Miss replied) : “Ag

for the abligation you remind me of, is it 2ot & fact tﬁat

happened only bocause you had made the Bani Israal your

slavea {but for which fact [ may never have tome into your

houzehald) ¥ (26 15.22)

The words ‘zeabidoon aad ‘abbadla employed

respectively in the two verses imply bondage,

submission, and obedicnee. When the Pharaoh used
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Haroon™ nation, what he meant was that the Bani
Israel were in bondage fo the Egyptians and folly
subservient  to them. And, when Hazrat Misa.(on
whom be peace), used the second word in reply to
the Pharach, he meant that the latter had enslgved

the Bani Israel and made them do his bidding.

fili} " you who Lelieve | Eat of the clean and good
things We haves bestowod on vau, and render due gratitude
to Gad, if you do truly give “i63dak to Him alons, (2:172)

The background of this verse is that, in the
pre-Islamic period, the Arabs jmposed various kinds
of restrictions upon themselves in the matter of
cating and drinking, in deference to the dictates of
their pricsts or due to superstitions which had L0me
down from their ancestors, When, however, they
embraced Tsiam, the Qur'an demanded that if
they' now really felt that they owed “bidah to
Ailah alone, they should forget all those restrictiona,
and eat without hesitation all that was permitted
by Islam, The ides, cloarly, is that if they had now
reaily sabmitted their will to that of God, they
should shed all the taboos imposed by their priesta
or sncestors, and instead ohserve only the Islamic
injunctions in the matter of eating and drinking.

{iv) Sey (O° Propket) : Shali I tell you of B fate worse
than this ? It is the fote of those whom Aliak placed
under Hif curee, who drsw Hia wrath upon themselves, and
of whom meny were tarned into apes and swine, and wha
rendered “ibadak to t7ghost, (5 - 60)

{¥) And We sent Propheis unto nll ths peoples (to

teach them) to give their “tdah to Ailsh and ot to
Mohoot...... {16 : 38)
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{vi) And there are good tidings for thome whu"guu:u up '

the ‘ibadak al tdghost and adoptad that of Allah (instead). '
L {39: 17)
In all these lhreo verses, “hadak of tZghoot
means bondage to any or ail of what (he jatter term
rtands for, that is, every state or authority or
leadership, ete,, which, in transgression against God,
makes its own word prevail in the land, whether
by the nse of force or intimidation or through
temptation and so on. And according to the Qur'an
to submit to the dictatea of all sueh authority and
.do its bidding amounts to no less than the “ibidel

of taghoot 18

Now we come to soma of the verses in which the
word is used in $he second sense only, that of submis.
aion or obedienpe :

(i) 0 Sors ol Adam, did I not cajoin on you that you

do not give * ibadah to Satan, for he is your avowed erhemy ?

- {36 : 80}

As everybody knows, no.one reaily worships
Satan in the formal sense, and in fact he is eursed
by the whole world, and hence the above charge,
which will be made upsn mankind on the Dsy of
Judgement, meeans that pouple who obsyed the
commands of ihe Devil and allowed themseives to

- - -

th. Masser in Egypt, and Bhutto 1n Pakistan, were glaring recent examplaes
of Trheardom. There have boen others before clse-where, and thera
oo mEUy ancther eontemporaosgusiy, meking their word prevnil sgainst
Allsh's sod fnveking personaiity or secular cults ox the bLetler alieroa-
livea forgetilng thar, that thay will ana day have 1o repder accoun 19
% \luh, shorn af all earthly authority, actually a pavnty from Him for
iinalr mrial, ' Abu Azad
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be mikled o the path shown by him thereby in effect
gave their ‘ibidah to him,

(ii} {And when it will Lo the Day of Judgsment, God
will zay) ; “(ather together all the wrong-doers snd  their
asacciates, as also the gods oiker than Allsh to whom they
govo their '#hddad and show them to the door of Hell......™
And they will tura to one sovther m Jdiapute, The
worshippers will say, ©It is you who used to coma to us
from the right hand (of power and authority)!" Those
worshipped will reply, “*May, (now you are blaming us)
but is it not that yon youtselves had no Faith and were
in obatinate rebellion (to Ged).’” (37 : 22, 23, 27-30)

1f we reflect on the accusstion and cross-acousation
between those Who gave their ‘“idddah and those o
whom it was given, we find that the latter do not
here comprise any pods or idols bué those relizgious
or other “popular’” leaders who came to the people
in the garh of well-wishers or saviours of the nation
or liberators, ete., 2nd led them along the wrong
path, The reference is to people who put on
panctified mirs, and, while claimiag to be friends,
caused mischief in the land. Tt ia blind obedience
{u such people that is here characterised as “ibadak.
(iii} They {(Ffawa and Christiana) made their learned
men and priestg their rabbs instead of Allah, eod Josuz son

of Moary too, though they wara not hidden exeept to give
their “¢bddal to Allah slone, (9:31)

Here making of the learned men and priests
inton rabbe and the giving of “badah to them does
not mean believing them to be pods, but making
them the aole authority for deciding what to do and
what not to do, and obeying their bchests withont
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earing to look for any divine or prophetic sanction
behind them, Thisis the explanation which wag
given by the Holy Prophet himself {may peace be
upon him) when, on gn occasion, the question wag
- put to him by a convert who had previously been a
Christian. | |

As to the third sense, of worship, this has two
aspects : the firgh is that of performing one or more
of the various rites of worship, such as howing before
.the person or thing, standing in his or ita presence
with hands folded acroc: the breast, of offering
sacrifices before it, etc., irrespective of whether the
person, etc., involved is regarded as god in his own
right or & someone abls to intercede with a major
god or having a share in the runuing of the universe

under the control of that god.

The other is to bolieve in the peraon, eic., as
having control over the realm of cause and effect,
and praying to him, invoking him in times of dintress
or trial, and seeking his protection against danger
or disaster.

Both Lkinds of acts amount, according to the
Qur’an, to worship, e.g.,

(1) Say, (" Prophet) : “T hava heen Torhidden to worship
those whom you peopie warship other than AHah now that
T have clear guidanes from my Rzbb.™ (48 : 46)

(i) (And Tbrshim said to hia peoplc) : “And I part
oampany with yon and tura away from you (all) and from
those whom you invoke ather than Aflah, and I ghail ca]]
on my Babh instead ..., " And when he had turned aWay
from them and from those they worshipped other than
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Allak, W Bles=ed him with & aom Tehaq (lsaac) ...,,
' (19 - 4B, 49)
(iiry And who is nore astray than one whe calls on
those nther than Alsh who will net make him any answer

till Doomsdny and who are in foct unawere evan of being

fnvoked : and when tha people shall he ¥athered on the

Day of Judgement, thors 85 foruicmi will turn hostile to

therm aad will repudiate timic acty of wotahip. (d6 : 5, §)
In all these three verses, the Qur'an itself clarifies
that by ‘ibdiak here is meant calling on the suppoged
gods or inveking them for help. -

(iv) On tho athes hang, they used to worabip the jinoe

- and mauy belisved in them, (38 : 41)
This worship of Jiuns- (genii) is explained later as.
foliows :

{¥) And some there are among men who feek Lha
protection of goms amang the jinns, (71:6)

In other words, to seck the protection of the jinns
amouats te giving them worship and believing thpt
they have the power to grant such protection.

(i) On the Day when Allah will gathet tham and the
gode they used to worship other than Him, Ho will azk the
Iatter whether it was they who had misled the pcopla or
it was the psople who had themzslves gone sstray,  Amd
they will reply “Glory be to you ! Low coul it hava been
fittiog for us to take for prutectors others hesides Yoy 707

(25: 17, 18)

The persons referred to here as having been
worshipped are, obviously, tha saint] ¥ and the pious,
while worship of them implies belief in their pogses.
aing some of the attributes which arc actually divine
and in thejr being capable of listening to and
granting the proyers of someone far away, and the
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showing of respect for them in such manner amounts
0 worship,

{vii} And on the Day when Allah will gather them
togethor, and will asy to {he engels : “Are you those they
worshipped 1™ and they will reply, “Clary be to you!
Whot have wa to do with thom? It i3 Yoo Whom we regard
az vur Protector.”” {3 : 40, 41)

Here the “ibadah of the angels means their worship,
for which purpose their idols were kept in places
of worship, and verious acts of worship were gone
$hrough in the hope of pleasing them and winning
their favours and auhﬂtmrr their help in worldly
affairs.

(viil} And they used to waorship, other ihan Allah,

those who had oot the power to do them either harm or
good, snd used to soy, "These -are onr intercessors with

God.”" (10:18

fiz) And thoss who have taken cthers than God a8
tlieir helpera, and say : “Wa do not perform acts of worehip
towanls ihem oxcopt that they bring vs nearneas to God.”
(39 : 3)
Here too the particular acts of worship amount to
‘;bidah, and the perticular manner in which it did
is also indicated.

All the above exﬂ.mplea lllustral:e the use of

the word *bddak {or one or more of its derivatives)
in one or other of the three senses, and we Lave

now to give some examples of the comprehensive
use of the word, embracing all the three. But bofere
we do ao, it seems desirable to be clear about one

point.
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In all the verses cited sbove, there is reference
to the }nrship of others than Allah. Where worship
(*tbddah) implies bondage and submission, those
worshipped are, either the Devil, or thoss rebsls
againat God who have hecome taghooty and who,
instead of making people give their obedience to
God, make it execlusive for themselves ; or those
leaders (whether political or religions}) whe ignore
the injunctions of the Quran and msake the people
follow the ways devised by themselves.? Where
the word does mean worship—that is, performance
of various rituals of worship, ate. —those worshipped
happen to be cither the saints or other pious people,
or the Proplhets who were raised to the status of
godhood in varying degrees contrary to their own
teachings ; or the angels or the jinns who, through
8 misconception, were belisved to have a share in
diviniby ; or idols or imaginary powers or other
physical representations which became the objects
of worship through the insinuations of Satan. The
Holy Qur'an pronounces all sireh gods or objects
of worship to be false, and their *worship’ to be
wrong, irreapective of whether it amounts to bondage,
or obedience, or the actual observance of the ritual of
worship., All, inaists the Qur'an, are God's creatures
and Hiaslaves. They have no right to be given
any kind of worship, nor does thia worship hepet
anything but frustration, and debasement. Allah
alone is the Lord of all, whether it be these zFods

17, eg., the upholders of “Kcmalls™, and “Panchsblla™ two hereticat
secalazist conccpis, both preferred openly to Islam, the pura Muslims

being pergecated and cven malipored s enemics of the country.
Abu Asad
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ot the rest of crestion, and He alone hae all the

power and §bhe auwthority auvd, hence, He alone is
deserving of worship in any of the senses of the
word :

(i) Verily those you worship are God's creatures like
vou, a0 call them, and lat them make reply to you (that
ig, grant your prayers), if you are in the right ... And
thuse to whom you ¢all hesides Him, can peither help you
ooz {for the matter of that} even themsclves. (7 : 194, 197)

(i) And they esy that Rabmin (the God of Mercy)
hes taken au son unto Himsel!, Far above is He of such
a3 thing! They (the suppneed =ons) are, sctually, Hia
greptures whorm e hes honoored.,  (Aml yet, despile this
hogour} they dare not open their moulh on their own o
meke any aebmission to Hire. They oniy do as He bids.
He knows what ig visible to them, and alsg what is hidden
from them. They canoot intercede with Him in behalf
of anyone (al &ll) pave whera le Himeelf wished Lo sceede
{v any intercession. Aud they ziu constantly in awe of
Him. (21 : 26-28) -

{iil] And they hgove meade goddesses of angela, who are
actually creatures of Ar-Rahman, The Mereiful God.

{43 :1®)

{(iv} And they havo essumed somae Dblood relationskip
petween God and the jions, though the jinns know for
themeelves that they will one doy have to appear before
Him to account for their conduet. {37 . 168)

'(¥) Melther did Jesus consider it heneath hin digoicy
to be & slave of Allah, nor do the angels ; and whosoever
congiders it bensath him te give himeelf in bondage to
Allsh, (then where oan he escape from Him, and) He will
gather theis all to Himeell, (4:172)

(vi} The Sun and the Mboon _hﬂt.h_ follow courses
{exactly) computed ; and the planté and the trees both
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(alike} bow in adorativn and submission to Allah {t.heu'
Croator). (55: B. 6)

(vii} Tho seven heavens and the corth, and oll E:-ainga
therein, proclaim  His Glory ; there is not 2 thing but
celebrates His proises, cxcept that vou underatend it not.

| {17+ 49)
(viii} And to Him belong all beings In the heavens end

the parth, and all are subsarvient to Iiis commanids,
(3D ; 26)
(ix) And theroie not a cresiure that moves but He
haa yrasp of its foralock (that is, complets control over it),
(11 : 56}
{x) There ja not 2 single being in the heavens and the
carth but will come to (Gud) Most Gracious ae o bonded
slavo ; He dors take aecount of them (all}, and hes
numbered them {all) exectly. And everyone of them will
come o Him aingly on the Day of Judgement. (19 : 93-05)
(xi} Bay (O’ Prophet) : "0 Cod ! Lord of Power {and
Rule}l, You Grant Pawer 10 whom You pleazs, and shed
Power from whom You please ; You endue with houour
whow ¥ou pleaze, anid You bring low whoem You please.
In Your hand ia nll Good', WVerily, You heve (all the)

power aver averything. (3 :24)

Having thua elarified categorically that all who
arc worshipped besides Ailah in any form wereo
or are 1o more than His creatures and slaves with
no power or euthority of their own at all, the
Qurian demands of all human beings and jinns
that “tbddeh must, in whatever form it take, ba
reserved exclusively for Allah. - All bondage, submis-
gion, and worship shonld be to or of Him alone,

8. Thal is, no good cac coms 1o aoy beiog unless Atlab Wiily 1L so.
Abu Asad
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and there should not be even the slightest semblance
of these for anyone slse :

{i) And Wn sent & measenger to avery people with the
message that they give their “ibadai to Allah and forbenr
from giving it to tighoot. (16 : 35)

(if) Good tidings ave for these whe teroed eway from
the badah of taghoal, and turned to Allah instead. (39 : 17)

{iii} Did I not enjnin upon you, O7 sous of A&a.m, not
to give yoor ibidah to Satan, for he iz an open snemy to -
you, but to give it to Me instoad and thai is the straight
path 7 (38 . &0, &1)

(iv} They made their learned mien and priests into
Beabhbs, although they wera not bidden except 1o give their
'ibZdah to Allak plone. (9 : 31)

vl O yun' who Lelieve | If you Lave really mnde youar
“badal excivsive for Us, then est withont hesitation of tha
olean and good things We havo bestowed wpon you, and
render gratitude to God, {2 : 172}

In these verses the *ibddak which is ordered to be
reserved exclusively for God ie that which amounts
‘te bondage or slavery and submission and abedience;
and the implication olearly is that men are being
told to forbear giving their submission and ohedience
to t@ghoot, to Setan, to the priests and rabbis, and
to fathers and forefathers, and to give it instead to
Allah alone :

(1} Say {0’ Prophet) : “Forbidder it in for me o give
my “ib@dah to thoss to whom you caflinstead of Gad, Cleay
wigns hava I received from my Lord, and 1 bave eko heen
bidden to how to the Will of the Lozd of ali the Worlds.*

{40 : 66)
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til) And yanr Bobb han seld < 4Call to Me, and T shall
hear your pruyerl-and sz fat thiss wh go against My
Cammaneda, they will surely. bar-ttung inta [Lhe fire) of hell. ™
i . (4l : 60)

(iii) This ia Allal, the Hubb of aH of yon., AN Power
iz Iiia ullme,_ﬂy'_-rl da for thoue you call to others than Him,

_ 'Ll_;q_v da not OWi.anT puwer ; if vou call to thoia, they do
T nut lstea to viuT I}ruy:ﬁr, and if tﬁay muldl_istén bliey
woitd noé b alle ta ttapond, and onthe Doy of Tdgement
they 'will simply fepudiate TBUT desocintion of ther " with
God ! (15 13.44). ' S

(iv) Say (07 Prophel) @ Do you give ‘ihiduk td those,

. other than- Allah who hive péwer 4o do you nrither harm

: ::nur'gnﬁd, (whereas) Allak alone s . the- All-Hoarify, All
Kogwing. ™ (5. 70 Lo S e ‘

~ In these ;verses the emplasis (s an making
“ibddak exclusrve for-Allah, in the sense of worship,
-‘and there is :ils—::n'airi;l-jzgﬂé_: that . thé “sending up of

prayers to someone i3 dleo an aut of ‘hgdy

ah, whilo
the verses. that- precede amd follow. those gitoted
above speak of these supposed gods who were tregted
8% co-sharery with Allah. im: Hi_r:t:'.nm:a"biyyg}; in.- the
supsinatural:sense; - - i ... L L ST
It should not-Shieréfore he difoult for anyone

19, T]J:lill_do-::i not mean that alt {he DIaye|s -_wili .necessarily be eragted 1he
% way Ofie’ wishics. “Thb ¥lofy Prophet Is reported to have “sigiad: op
Bae Geeasion that oo prayer sver gors waste. Eilher Aliah Almighy
granis iy, or He bestows something beltcr—may be efier some time—, or

- “He averts sote haimo¢ disasted instend. Hmust be nideretood, how.-
' #ver, aRd the point dpes, aqt need. any AfZumeit 1hat the Drayer must
.. ba far somiethiog good, It would be he beight of depravity, jor
examplo, Tur kome mirguided ool to Bray that Allsh enable him 10
sédnce the ‘wife ol 4 fricod “or 10" dakt & hups profir i a “Blwck-

'+ magketing transmetion, and o va.  And he ceriainly can have oo right
1o leel unarateful Lo Al)zh fop not crantink Lia Prayer. Abu Azzd
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with.even the Iﬂﬂ-ﬂt- BcnEe $0 uudaratand tha.t wherever
the Qur'an speaks ﬂf the. ‘badak of AHah, and it does
not appenar from the context that.it is used spreifi-
calty: in ome, or-other of ite, three different -8enses, it
E-ﬂunmpnssea all the . thrr:e, na,maiy, hnnda.ge. aiki-
minsion, and worship, e, gt

(i) Wearily, T ang Aligh ; ; thereis no 1!:1'}; byt I I:har.:[um
.gﬂl'ﬂ your 'ihLdak WME 1,alm1€=} (20 14

{18y . This I .&l]a,h Four Rabl ; there is. no slgk I.ut
He-—thz Creatur of all that exisls ; therefore give vour

- ‘ibdek to Him (alone), and He it is. Who Inoks aft.er E"i"ﬁl'}h,
. bhing -I.ﬂ':lltﬂ neoda, (6 Iegy

L'Il]' '}m LD Pru_plletjn [}Puupli:a 1f ]uu are in nluu]n,

. aa to ~.-.1m1. Iy “Heari Tsi" thén ot it be eler ko you that T da

. Dot give any tibddat to those other than Allak fo whoin you

t*n*e Touls ; instead; 1 give wine ta Allah, Who ¢guses - oy

to die, and. I have hean commanded to be of LeHevers. tint
iy Hiﬂl]; AL 104y ' '

- LcbivyFhoss to whum JOu give your tt'mduh uthera th;.m
.Alln.h they are nn,t-hmg but- thinga oy beings whom your
forefatbera and you yourselyes bave, upder. false ‘nativns,
crme to believe as invested with divinity, Mla.h Himself
has not sent down any proof therefor. 'I'u Aliak  alom
belonga all Power and the Realn. Clearly has He ordained
that to none hut Him may one give one's ‘ibadak, and Lhat
{alone) is the straight path. (12 : 40

(v} And Alleh alone knows the realitics unseey Ly
men ; with Tim alone rests ultieats fispensation : there-
fore give your ‘ibddah Lo Him, [md in Him alone plase your
velignee. (11 : 123)

{vi) To Him ({alens) belongs all that is jn front of s
or GLehiod us or in batween : noris Four Krabh given tn
lapzes of memory | Ho is the Rabb of the hcavens and the
earth and whatever is in botwesn ; therefors giva your



ibAdah to Him alone, and Leep steadfast in such ‘ébadah
alene. (19 : 84-G5}

ivil) 8¢, whono wizhes to meet His Rabh, then let him
do piouns deeds, and not mix up the ‘ébddah of his *Hebb
with that u:-f any othor. (18:110)

There truljr seems not ‘the slightest reason for
taking the word <badal as used in thege verses to
bave only one or other of the three senses, of wor-
ship, bondage, or submission, Actually, the Qui*an
puts tts whole d‘awah and its Import in verees like
these and, ebviously, its whole d'awah is none ather
than that our bondage, our submission, and eur
worship should ail he for Allah, whc:]ly and salely.
Therefore, the restriction of the meaning of the term,
in the above verses, to just any one of the three
senEes amounts to placing’a limitation on the d‘aweh
of the Quran and the logical result of this would be
thet those who embrace the Islamie faith with such
a restricted ' understanding of the Qur'anic dawazh
will be able to achieve enly a sub-standard com-
pliance with ils precepts and will remain defective
in their Tmin.



CHAPTER 4

DEEN

Usage and Meaning

Like the three terms already dealt with, the
fourth, and last of the bosic Qur'snic terms, hamely,
deen, had different connotations among the Arghs,
and  their use of it and its varicus derivatives
revolved round one or other of the following four
. basic concepts or ralationahips, ets., namely :

pE

2!

Dominance, or sway, on tha part of someono
in authority ; S _
Obedience, servitude, or worship. on the

port of the one submitting to the agthority ;

. . Laws, rules or regulations or code iuposed,

and required to be observed, in tke context
of the éhnv&-relﬁtinnahip ; angl

E‘}a.Ifing to account- (for obedience or nog.
obedience to the Anthority or for com.
pliance ot nen-compliance with its dictates),
passing judgement, and RLONOWNCITy rowgpg
or punishment,

The word had not, however, attained the atatus
of & formal term as-such beforo the revelation of .
Qur'an. The Arabs wers not vOry elea: in their

93



o4

minds as to the concepta involved nor were their
ideas lofty in this eontext ang that is the reason
why the word had not found ita wiy into the
terminology of any aystematio and recognised achoon]
of thought. Tt was in the Qoran in which, obvicusly
bevause the word wes particalarly suited to its
purpose, that it was given very clear-cut and definite -
. ecnnotations, and it was this zupect which made the
word ond of the most important in the Guiranic
texminelogy. In that terminology, it stands for the
entire woy 'of life, of which the composite factors aze »
1. Boverrigo!y and nui}remc authority ; . )
2. Obedience and submission to zuch suthority ; -
The gyatem of thﬁught and action eatablished thrﬁug-ﬂh
the sxercisc of that authority ; and :
4. Rstribution meted ont by the anfhority, in consjders.-
- tion . of loyslty ang obedience to ik, or rebellion and
transprasston syoinat K, P g
And, as in other oases, the Qur'an employs the
tcrm, on different occasions, in one or move of the
nbove four seuses, bui where the intention js to
lmply the whole way of life, it wses the definite
article ‘al’ before the word, to make it read ‘al-Desy’
Examples of such different nses are as follows :—
First und Second Sense -
~ Itis Allah Who has mede the eath a0 a besting place
- It vyon, and the k¥ & oconopy, and hes given you shape
—and what & piecs of work it is l—and haa provided for
your eugtenanco things pere snd wholesome = suoh - in

Allah, your Tord. Sg Glory be to Allah, the Lord of the
Worlda. He i the Living (Oae) ; thete in no god but 1e;
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an addrass your pm:,rem tu'tlhm maling your ReEn D::a::].usjw,
fpr H.;_m . P'raize hz. 1o Allah trhe I-ami n'.r thn Worlds
B I P

- "‘in_v {EII Hj:h,nmmad} ‘"si bavo boen hiddsnita pler my

. “bidah o, Alleh, making wy. deck caclasive to Him', and

' hl-:ildan tg T tho ﬁrqt of Hm clhedieib-Servagis.’" . .. . Bay
i Huhnmmnd} : “l[t 8 ﬁ;.llqh to Whom 1 give. Ty fbdduh;
H‘hk]':ig ‘ﬁ::,-' deen LIEIHHI\'P Tor I{:m , {E.nll u! fur Faad, :| gma:
-vodra th whot reé o whl’t‘sufﬂr you mm" 'Msh to LHE ;t.
to (if “vou. .will- not tston té me bat w:hjh £ nuntmm, m

iy NERE WioDg: WoaFaY: v And.ag for tliodn who ‘g uarafu].
m:lql Wizt E:;uuglh Bot to.give . their: ‘sbddak .. to l@imﬁ. Al
“who tum to ﬁl!ah ulang, thera (swrely)are glad hqimgs {ar.
ﬂlcm. [3’5 11, 14&.1'?] - :

?Lnl‘hﬁ“"a have sent down to ;ynu {D' !‘-'Iuhnmma.d} B.
Bnnk with Truth ; therefere, mnke your disn efbdusive for

‘i'{a 1Mdﬂ’i ta, Hl;n alone..- lel.. Deen
._-HIHIISI?H]‘?V fn im (nnr.'f Hlm alnna.]. {39 : 2-3)

R rtrll;l Hlm h&lcmga lllz there is in ithe hosyvena angd
thﬂ anrt-ﬁ nnd D‘e&n is ({rightfully) His alenc. Why i it,
- t'ha.tr you. Toar ulihﬂra the. way you shouldfear. 'Hlm
‘inl’una;;‘t {16:52) S

T i, o {ﬂw HEI'I.*I'H‘I!!HTMJ wirlt somb déen otlier than
" " Allah’s, and thia dﬂﬂp:l:e tho faot that to Him are sub.
derelent,. \il]]m‘g]y ‘b nnﬂ'l]llh"I:,F, n.H thﬂ nmuum wnd

‘th‘ingp t’hﬁt &nmﬁtuin the univerae, nm‘l to. Him :h ,up 4hat
7 ey shall (all) reeuf.t (3 : 83)

> Anti they u'mmt bidﬁﬁn B:gﬁpt thn..t they gwu their

"'ibmiﬂh to .&'ﬁnh inaking their dem e:elu:wu far Him
tami Hiin alnn#:r (98 5 . :

" In all tho above. examples the wu;ﬂl hﬂu hem

‘eriployed  to mignifly  the vesting of the Supreme

authority in Allah alone, tacit acknowledgement of

that fact,'and somplcte unqueationing obedience ax:l
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submission to that authority. The making of one's
deen exclusive for Aljah weans that one'shonld not

treat anyone other than Allgh 42 having the ulg;.
mzte. anthority, domaig, and rulership over the

-Universe, and should sg make one's obedience and

subwission exolusive for Him that there is no asso.
ciation of anyone else with Him jn thig respect,
What is required g that there.should not be even
the slichtest element of association and treat ment
of anyone elsa ay having ‘sovereigniy op authority
acd leing entitlad o obedience and submission aa pf
independent right, 2 | S '

The Third Senéa

Ray [} Muhommad) : oI you suffer from any doubts

&z to the details, or validity or tetianaliby of my desn, then

let it be koown te you that T do not give my ib2dah to any-
©vneother than Adish, Ha Wiy (having aloue the power in
this regurd) causes you to die » and I have bern Bidden to

be of the believeora fin Him), ond to st my conduet apd
conree wholly and golely according to the Deen and not to

0. The imalicaiion Irere is that any submissiog 1o anyonc other than Allsh

thouid oniy be in Rursvtnca of and in conformity wilh the cbedience
wnl submission due exclusively to Ml gnd with sCrupiicus redard for
the limits preseribed by Him. Aoything dodc by & sop in obediznce 19
e commandy of hys failier, by a wife to (hoys of ket hushand, by a
tlave or o gesvant to thosc of his master, aod all other maaifestaiiops
of -obedlatnce constitute, Neiwithstanding the ootire of 1he raI'urinmhjp
if i3 pursnance of Allghs Tojunction, aod within the lirits presgribed °
By Bim, suhrmission 1o Him i practice and, as such acts of “ibadak, i,
Em-:irer. they do got sat:aly this eriterion, apd obediznse 25 rendeged
‘o sameone 28 it was due to hig o of indepeadant right, they mount
ko Ein, *ny redelijun azaipst Aliah's Comnands, Tn = Sizte founded _
gl run fr wéendanee with Hiv Law,.it ix (ha religions duty of Every

Mastim ta oboy the giate and &l its commands, if it s net 30 founded
od run, then It s sia to obey. ' A, A Meudodi
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become one of those whe nesociate others with Alkah._

(18 14-10%)

Authority vesta in Allah slane, {Aﬁd} He haz Com-
manded that we do not give our “hidak to any except
Him ; this is the Decw, right and proper. {12 : 40}

And to Him helong aff who are in the hoavens and
the earth. All are subservient to Hima ... He hasa pro-
pounded to you a similitods from yomr own (experiencs).
Is any of vour slaves a partner with yon in the bonnty Wa
have conferred upos you ' Do you meke them egqual
[u.!.rt-'uem in yeur ewacrship of your poracseions .., The
truth is thai thees misguided peoplo Tolliw thefr owg wrong
anidt bascless notions, idcas and desires without proper
‘kogwledgn ... Bo  yoo (O Muhsmmad) set your fage
straight upon the Deen; and follow the patural coursn
meant by Allsh for men2l It is not vight that Allah’s
. Diesign bo Interfered with, This is tho eight and proper
Deen and yel many & people Lasw this noet,

. (30 : 24, 28, 29 & B0).

The adulterer, and the adulisress, let them both be
given & hundred atripes cach, and let not pity overcoms
¥ou in o matter of Allsh's Deen?2 | | (24 :2)

In Allab’s Writ, ihe. number of months hes always
been twelve to a vear, fram the'day He created the heavens

31, What is meant js that it I= Allah elote Who hes crgated man, and
provided for his susichance and others of his nesds, that there is no god
But Ho, and that He alone is man's Master sod the only autharfty
righifully deserving of bis worship, Therefore, it would be fitly in
ac¢ordance with Lhis. natueal fact that man should belisve, end .Eiﬂ'hl'l’l,ﬂ
ax only Allah's creatoro and servent sod oof anyons clse's st a2l

. “A A, Maudodt
22, Adultery, ic Islam, is the commission of the sexoal act belwean & mtle
' a0d 2 fomale not marvied to each other. The fasl that it has beca
. committed throagh mutual copsent iz oo mitignlivn of tha offetice. The
puaishment hese prescribed iy that io the case of pertozs who are ug-
matried. fn \he caze of @ marrled person {who would bBays Jess regson
te commit adultcry), the punishment iz that ke or. ahe he stoned ro,

[Consd,
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and the carth ; of which {l:'iife]i.rc} four are sacrod 5 this I
tha tue and ahruigh; deen (usage). (9 36).,., ... ...

. Aad thus did those whoid they asiociated with Allsh

T SRS 1L APPOSY o vommendabic: et in the- eyra of the

- mushrakedd® to-slay their shildtewin ovder to fead: thivm to
their own thﬂtﬂﬂﬂhnn, sl eanss conlasion in their déen,

B T B S L S S S T I;ﬁ iﬂ&}:

! Hunve thny tarltb:t ac-mﬂ Penp"e 80 be pnﬂnem {witl
Aﬂkh}‘ whi' preseribe ‘lﬂj'!- ‘o thew iir' the nivare of deen,
ﬁ:r whmh tl:re:y hmelrﬂ.rl no pﬁrmmmtmfrnm AMaE MI. 21}

Enr ;c:-u. rﬂur dem nmi for ma mmc aWE. {IDF )

I‘ﬂ all. $hese:verses, the word deen hag hﬂﬂﬂ usexl
:-I:u ‘méan ‘the' law, rules or regulations; -shari‘ak, or
" eodd of m:mduut, o tl‘mt Ej"lﬁ:ﬂl of thnught and action
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a pergon follovs ia the ultimate authorily re::pun:uhle
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~ Verily, that wluﬁh ¥R, AT0 pmmi-smt J,f!.'hat iz, ifa #fieT
. deathy ia trae, anddees(ihe sechonity and the Juﬂg-:m-.‘:&t
and retributiony muat iﬂ-llt'ﬁl come to panh... (51 G-8) -
. dlsve you noslired tho pereon wha Jender. geén Atlis Jife
after déath) ¥ 100 i onoa who spurns . the. orphan,-and
dnes not urgi' poenple to in:r:d the |1-:4:-:I;, Al Ahe indigent,:
. e (10T 1)
. And what 15" rou koo of the Day of J.'.'-'mm 2 Yea,
whet (ittle) o you know of the Doy of deen. Tlmt i the
Duy when no kunan being shell be able to bt;- -:af i.xw

" service to snother, the Day ‘on which alluutllunt:,r und
dispotization will tangibly Le in tIlB hends  of ~Alleh.

: : {82 :17.i%

Db?mnal_t,r, in thése verses, ihe word hns heen__'
used to imply both the final reckoning when men:
shall have been raised from the dead as well as the.:

" reward or punishment which will follow,

As 8 Cnmprehtnﬁlw Term .

“In the examples given above, the word I:m,s been
uaaﬂ more or less in the four different senscs in-
which the Arabs employed it before the advent of
Islam. It remains o give a few exzamples of ita use.
to menn a whole way of life in which a person’ gives
his submission and ohedience ta someone whom he
regards as havibgghe ultimatc huﬂmntv, shapes ]:nn
cosduot - according to the hounds anil laws and. ruiea .
pregcribed by that being, lmlh-"" hun for recopni- -
tion, honour, and ‘re®ard for lu:r_‘,*; service, and fears
the disgrace of punishment _{fmt_ could follow any
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lack on his part. There is perhaps no word in the

terminology of any country or people—other than
Muslims—which would comprehensively embrace al!
these factors, The word ‘state’ as employed in our
own day does, to some extent, approximate to the
sense, but even this word lacks the far wider con-
notation which wounld bring it on a par with the.
word deen, Examples of the Qur'anio use of deen in
this comprehensive sende are as follows - |
Fight those People who do not beliove in Allah, nor in
the Day of J udgement, nor do they treat as forbidden that
which has been forbidden by Allsh and His Prophet, and
who do not meke the true deen their deen ; fight them until
they decide to sybmit and agree to pay the 'jizya.2¢ (9; 29), 1
Here, the word deen obviously embraces belief
in Allah, as the Supreme Authority, and submission
and obedience to Him a¢ & logical requitement
following on from such recognition, the raising aiter
death and calling to account, Pronouncing judgement,
and pronouncing and ‘implementing reward . or
punishment, ag also the code which prescribes what
18 permitted and what is forbidden, - It is after
having detsiled these. four factors that the Qur'an
acouses the people involved of not making the true
deen their deen too. |
And, said the Pharaoh : Leave me to slny JMise, and
then let lim call upen his Rebb (to save him). (I must.
slzy him fr) I am very much afraid that he might change
your deen or disturb the Peace of land. (40 : 26

————s .
24. This wat a tay paid by al) non.Muslims who submitted to Islamic rule
and wers thercfors entitled to ity protection. Its incidence was light
and it was only Paid by thoes wbo wers capable of bearing arms anpd
had the meanz to Pay. In retura, they were cxcused from military
service which is vbligatory on the Muslis. Abu Asad
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In the light of all the dectails contained in the
Qur'an of what transpired between the Pharaoh and
Hazrat Misa (on whom be peace), it is clear that the
word deen as used here does not stand only for
‘religion’ but covers also the whole politico-social
and cultural set-up. The Pharaoh’s contention was
that if Hazrat Miisa (on whom be peace) succeeded
in his mission, there would come about a revolu-
tionary change in which the prevailing way of life
with the Pharaoh as the ultimate authority, together
with all the laws, rules, and customs etc., would be
uprooted, and either a whole new way of life would
take its place on completely new foundations, or no
new way of life would establish itsell at all and the
land would fall & prey to anarchy.

Insofar as Allah’s acheme for man goes, the only Deen
for him is ‘Islam’ and none other. (3 : 19)

Aund whososver seeks any desn other than ‘Islam’, it
shall never receive acceptance. (3 ; 83)

It is He—Allah—Who sent His Messonger with true
Guidance, and- with the True Deen to meke it triumph
over other deens, caring paught what snuoyance this may
cause to those who associate others with Him, (9:33)

And continue the fight against them until all mischief
is ecffectively destroyed and the only deen holding sway ia
Allah’s deen and none other. (8 : 39)

When Allah’s help arrives, and victory results, and you
see people joining in Allah’s deen in crowda then Glorify
your Rabl, and heg forgiveness of Him, for He is the

| ﬁft-Fﬂrgiving.35 (210 : 1.3)

25, Perhaps the mr.un carrect trapsiation thao the ono 1 bhave actually
chosen wonld be :

{ Comd-
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In all these verses, the “word. - Deen stands for

‘the complete way. of life, including man’s baliefs, his
moral principles, and higbehaviour in all walks of life.
In the first two verses it i3 said that the: right

‘and proper “way ‘of life inteaded Ly God for man is
that founded on “cbhedience to Him. aml conformity

to His Laws, ~Anyother woy of lite, bassd an-some-

one else’s supposcd right to ultimate authority and

subinissivn' to it, has not the shghtest place in

Allah’s seheme for man and - js. henceo - ‘wholly unac-
‘ceptable to Him. "AnAd this is"but natural. Man is
God’s ereaturs and lives in His Domain and’ ‘God - is
his Master '111{1 Stistainer.  ow then, can God be

expected to consent that'man may spend his life in

obedicncee to someone else similarly His creature and
tJLand ant,. zmﬂ lc}uh ‘L{l that sotheone for guidance 7

The third verae prmlmms that Allah sent His

‘Messenger (may. peace be upon him) with the true
~ Dgen, the way ol life meant by Him for mﬂ.n, which

is known as Islam, and it was the primary purpose
of the Prophet's mission that he should make this

‘Deen prevail: in their stead and triumpl over all
‘other ways of lifc.. ' '
In the fourth, ‘the believers have been nrdered to

'_ﬁnht all non- behcvcrs until mischlef—-—that is, every
_"gyatem of thought, bﬂllef and action which is not

Contd from p. 101 S :
.. When Allah’s special thp arrived, and victary resulted, lh:l:l it is
your duty that you Glunfy your Rabb (Wha sent the hnlp am:l Eave you
- the victory) and that you seek forgiveness of Bim (for oy failing you
raay have unwittingly committed) ; Verily He is the Oft. Forgiving.
Abu Asad
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based on recogznition of Allah as the Supreme Author-
ity, and which thercfore will perpetually remain tho
source of ¢!l strife and unrest~has been wiped out,

and entire humanity adopts the approved way of
life, Allah’s Decn. |

The fif:h verse was revealed when, after 23 years
of prolonged strugale, the Islamic Revolution had
overcome all resistanco in Arabia, when Islam had
establishod itself and been universally nceeptod as
system of belief, thought, morality, calture, cte,, in
all 1ts details and in all walks of life, and delegation
after delegation from all parts of the country was
arriving to pledge allegiance 'to it, and the Holy
Prophet (on whom be peace) was thus witnessing the
fulfilment of his mission. After referring to this,
the verse gaes on to tell the Prophet (on whom be
peace) not to let any sentiments of vanity or pride
arige in his mind and make him fee! that he owed
the successz to himself. Allah, tho Rabb of all, and
of the Prophet too (peace be upon him), is alone
free of all shortcomings and failings and complete
and perfeet in every respect. Therefore, any
credit for the success which crowned the Prophet’s
efforts, was due rightfully to Him alone, and the
Prophet should Glorify Him, and utter His praises,
and beg forgiveness for any possible shoricomings

that might have occurred during his 23 years long
term of service to his Lord.2s S

_2& May Alial"s cheizest peace and blessings be upon this most pious _anﬂ
perfect of burmas beings, our intercessor with Allah, on the D of
Judgement I My Apnah forgive the translator for any Iailin;lé'l"{irurt-

coming in this bzuble offort to present His Deen. ~" Abo Asad
-



